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Introduction

The Church and State Relationship
in the Soviet Union

The following Masters Rebort will deal with religion
and state relationship in the Soviet Union. This relation-
ship is a most unique relationship today as well as in
historical perspective. The relationship is one that
technically should no longer exist today. Both Marx and
Lenin believed that as the state grew into its ultimate
perfected state socialistically, religion would literally
"wither away." The ultimate state of Communism is at its
most advanced stage today. The Soviets admit that the final
stage of man, Communism, has not been totally perfected and
implemented within their society, but that they are in a
most advanced stage of development and that the‘highest
level of Communism is only but a few decades away. If that
is true, then religion, i.e. the Christian faith and the
Judaistic faith, should be on its last breath as far as
organized religions are concerned. The Soviet citizens
must at this stage no longer feel they need nor desire
"religion," or that institution, the church, where such
religion is practiced. In fact, though, religion does still

exist within the Soviet system. The church is maintaining



a status quo level of attendance and some denominations,
the Baptists and Evangelicals in particular, are even
showing signs of rapid constant growth. Why is this true
within the Soviet system? How can religion survive under
such an anti-religious climate? The following Report will
deal with religion and state relations in the Soviet Union.

The Report is divided up into four major chapters.
Chapter 1, "Marxist-Leninist Philosophy," will deal with
Marxist~-Leninist philosophy, concerning Communism, and the
church-state relationship. This chapter will try and give
the reader a solid background of the philosophy, as well as
see how such a philosophy has been utilized within the
Soviet Union today.

Chapter 2 deals with Religion Part 1. It is the main
concern of this chapter to give the reader an in-depth look
at the Christian churches in the Soviet Union. The chapter
gives an overall historical view of the church from the
Russian Revdlution period to the present, and an in-depth
look at the church (the Christian church) and the state,
and how such a relationship exists today. This chapter
deals with such subjects as the church and state and educa-
tional organization, and the law and how such laws affect
and/or control the church institution. The chapter mainly
deals with recognized organized churches. The deviant
churches, i.e. the underground non-recognized churches, will

be dealt with only on a nominal level. It is extremely



hard to find factual reliable information concerning such
underground churches. The state usually deals with under-
ground churches in a totally different manner than they
deal with the organized recognized churches,

The third chapter deals with Judaism in the Soviet
Union. Because Judaism has been treated differently as
a religion within both Tsarist Russia and Soviet Russia,
this chapter will give first a historical lock at Judaism
under Tsarist Russia and then Judaism in the Soviet Union
since the Revolution up to and including today. Jews in
Russia have always been a unique religious group, thus
the state has always treated them in a unique way. This
chapter will likewise answer the question, "Is there a
future for the Jew in the Soviet Union, or is Soviet Jewry
a dying institution?"

Finally, Chapter 4 will deal with the future of the
church within the Soviet Union. Does the church have a
future in the Soviet Society, or will it finally "wither
away" as the state becomes continually perfected? The
church has survived through nightmarish times already, but
will 1t face even more devilish days ahead or will the
state re-evaluate its past and present doctrines and ease
up on the church, and allow it to become a more integrated
part of the whole entire society? The fourth chapter like-
wise deals with perhaps the churches most feared enemy --

propaganda. The state, down through the decades, has used



propaganda as its main weapon against religion. This
chapter will discuss how propaganda 1s used today in the
Soviet Union. Also, the various successes and failures
of the Soviet propaganda programs will be discussed.

The Report has merely looked at a most complex
relaticnship -- religion and state relations in the Soviet
Union -- and has answered all of the basic questions sur-
rounding such a relationship. There are many other
religious groups in the Soviet Union that have not been
dealt with within the confines of this work. It was felt
that dealing with other religious sects or denominations
other than the Jews and Christians, would not allow proper
time or effort to be used effectively in such a project;
thus only the two major Western religions, i.e. faiths,

were investigated and dealt with in this Report.



Chapter 1
Marxist-Leninist Philosophy:
Communism and Religion and State

In order to fully understand the current relationship
that exists tocday in the Soviet Union between religion and
state, an in-depth look at Marxist-Leninist philosophy
must be viewed. The purpose of this chapter is to des-
cribe and analyze the basic Marxist-Leninist doctrines
concerning religion. The concern is with doctrines, with
theory only, while the practice, the actual religious policy
will be dealt with at a later time. This chapter is not
concerned with Marxism in general, but exclusively with
Marxist-Leninism, Soviet, i.e. Russian Marxist-Leninism.
Thus Marxist-Leninism should in no way be identified with
the doctrines of Marx himself. It should be stated at the
onset that religiocus doctrines are not marginal to Marxist-
Leninism -- they belong to its very core.

Marxist-Leninism is formulated as a living and forceful
faith. The true adherents of the Marxist-Leninism phil-
osophy do believe something -- they believe in propositions
which are accepted as absolute truths.

Marxist-Leninism, though not primarily a social doctrine,

is a metaphysical world-view. Its social doctrines are to



be found in "historical ma‘terialism.“1 It is said to be
an application of the more general laws of dialectical
materialism to society and history.

Marx held that religicn is a historically conditioned
and transitional phenomenon. Religion is inextricably
bound up with the socio-economic system of capitalist
(and pre-capitalist) exploitation, and thus religion was
doomed to "wither away" with the approach to a non-
exploitative, classless socio-economic system.2

Marx saw man as the maker of religion, and did not
believe that religion in itself made the man. Religion was
the self-consciousness and self-regard of man who had either
not yet found himself or had already lost himself., Religious
consciousness, according io Marx, was an inverted or pre-
verted consciocusness that had ﬁeen produced by the inverted
or preverted social world of feudalism and capitalism.3 L
essence Marx viewed religion as the sign of the oppressed
creature, "the opium of the people." Thus Marx said:

"The abolition of religion as peoples' illusory

happiness...The criticism of religion is thus in

?mbryo_a_crigacism of the vale of tears whose halo

is religion,

Religion is viewed as an aspect of man's lack of freedom.
It is viewed as one of the unfortunate consequences of a

corrupt economic order which binds men in chains. Marx in

Critigue of Hezel's Philosophy of Right, said that religion

is to be seen as a symptom, rather than as a cause of a deep

disorder in society and within human consciousness.5 He



went on to state that:

“"Religious distress is at the same time the expression

of real distress and the protest against real distress.

Religion is the sign of the oppressed creature, the

heart of a heartless world, just as it is the spirit

of a sp%gitless situation. It is the opium of the

pPeople.

Religion was thus viewed by Marx as a drug, which people
invented and accepted in order to dull their pain and
alleviate their misery. Thus in light of the above men-
tioned Marxian view, Marx, at the first Congress of the
First International in 1865 successfully agreed that effort
should be concentrated not on attacking religion but on
bringing to an end the economic exploitation of man which in
turn led man to the ultimate creation of religion.?

History was seen simply as a prolonged series of class
struggies, and within this prolonged struggle man had
little room for belief in God or indeed for anything else
outside of man's immediate material needs and surroundings.

Lenin saw religion in the 20th century as capitalist
"opium." He believed that a man's effectiveness as a
struggler for Communism cannot be reconciled with the
existence of God.8 Lenin felt that religion was generated
by human insecurity and fear of unanticipated and uncon-
trollable socio-economic change, due in the last analysis
to the fluctuations of the so-called free-market system.

Religion was thus viewed as having invariably the functions

of a tool of the exploiting classes. Lenin likewise viewed



religion as an "opium" that dulls and lulls the exploited
masses into a resigned acceptance of their bondage, thus
forestalling revolt from such system now due to the pro-

mise of an other-worldly reward for virtuous obedience

to the secular rulers.9 Lenin said:

"The importance of the exploited classes in their
struggle with the exploiters generates faith in a
better 1life beyond the grave just as inevitably as
the importance of the savage in the struggle with
nature generated faith in gods, devils, miracles,
etc. Religion teaches the man who labors and is

in want his whole life long to have forbearance and
patience in this earthly life, consoled by the hope
of a heavenly reward. Religion teaches those who
live by the labor of others to give charity in this
earthly life, offering them a very cheap justifica-
tion for their whole exploitative existence, selling
them tickets to heavenly bliss at a reasonable price.
Religion is the opium of the people. Religion is a
kind of spiritual booze or schnapps in which the
slaves of capital drown their human image, their
demands for alife in some degree worthy of men, "10

Lenin believed that religion was to be seen as both a
symptom and a cause of disorder within man and society in-
as-much as the ruling class used religion as an instrument
of oppression}J‘This difference was in itself sufficient to
provide an impetus for an all-out assault on religious
bodies. Such an assault was viewed as being possibly very
counter-productive, thus Lenin usually thrived on persec-
cution,l2 thus in assaulting it in a manner suggested might
only make it that much stronger in the long run.

In December, 1905, Lenin asserted that the Russian
revolutionary movement must work for the complete separation

of church and state. "Everyone should be completely free
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to profess any religion at all, or not accept any religion,
i.e. to be an atheist, which is what every socialist will
usually be."13 The goal of the Communist state has been
to separate church from state and school from church. It
is a continual goal, a goal that will not be met until
religion is no longer a functioning entity within the
Soviet society.

For more than half a century the Christian churches
and other religious bodies in the Soviet Union have been
confronted with hostile governments. Since the death of
Stalin in 1953 there have been significant changes, many for
the better but none of the basic fundamental ideological
differences or conflicts between those in power and
religious believers have been in any way resolved. Communists
have a conviction that goes back to their basic Marxist-
Leninism philosophy. That basic belief is that religious
belief is detrimental to the building of a new society in
which man finds justice and freedom, It is felt by such
believers that only when religion is done away with 1s man
free.

Marxist-Leninism Theory, with its philosophical and
ideological basis, was and still is offered as a substifute
for the o0ld religious beliefs which have provided society
with a necessary mystique and played a powerful part in

cementing social relationships.
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There are many political questions that have not been

finally resolved, likewise neither have the religious
questions been resclved. The struggle for power continues.
It is never completely clear whether there has been a change
of policy or simply a change of tactics to reach the ulti-
mate goal of a religionless society.

The West is basically ignorant of the condition of
religion in the Soviet Union. It is widely supposed, by the
general public, that religion has been effectively suppressed
and that what remains is marginal. The propagandists within
the Soviet Union are still genuinely disturbed at the
continuing vitality of religious practice and beliefs --
beliefs which are totally incompatible with Marxist-Leninism,
The almost universal disappointment with Marxist-Leninism
as a pseudo-religion, is that is has left a vacuum which
tends to be filled with elements from each peoples' past
inher:'Ltr:w.:rxce.11‘L Religion is an important element in that
inheritance.

The following chapter will look at the state of the
church in the Soviet Union today, as well as the church from

a more historical vantage point.



Chapter 2 Religion, Part I:
Christian Churches and the Soviet State

The Soviet regime has for more than half a century
sought to mold the preceptions, attitudes and behavior of
its citizens. The government adheres to Aristotles dictum,
“"the citizen should be molded to suit the form of govern-
ment under which he lives." The following chapter will
deal with the Christian churches in the Soviet Union and
tell how the state has dealt with such churches and intends
to deal with them in the future, given the evidence at hand.

The Communist Party of the Soviet Union has chosen to
re-fashion, in the Party's own image, the values of an
entire people. They have sought to achieve in a systematic
effort the suppression of dissent, the reorientation of the
educable, and the indoctrination of the younger generation
with approved messages and symbols.

Political socialization has been the Party's main goal.
The Party has made a deliberate effort to break down tradi-
tional beliefs and systems, such as the church, and then
replacing them with a set of beliefs which the regime con-
siders more suitable for the present and the future. 1In
essence the Party wants to replace individualism with
collectivism, bourgeois naticnalism wifh proletarian inter-

nationalism, chauvinism with socialist patriotism, indolence

11
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with labor, and most of all religion with militant
atheism.l5 The object of political socialization in the
Soviet Union then is to produce a new order, and to do away
with the old order.

Religion is seen as an embarrassing vestige of the
past. It remains a disruptive factor in its current
social, political, and economic life of the society.

Article 18 of the Universal Declaration of Human
Rights adapted by the General Assembly of the United Nations,
1948, states:

"Everyone has the right to freedom of thought, con-

science and religion; this right includes freedom

to change his religion or belief, and freedom, either

alone or in community with others and in public or

private to manifest his religion oIébelief in teaching,
practice, worship and observance."

The Soviet Union is a member of the United Nations and
thus should by all rights adhere to this Declaration, but
unfortunately as it appears based on the evidence, such
adherance is not in existence within the Soviet Union today.
The Soviet Constitution (Supreme law technically) guarantees
certain individual rights, as will be pointed out later on
in the chapter, but in practice, many of these laws are not

enforced.

I. The Law and the Church

The current Soviet law is a law that declares church
and state to be separated, and thus makes it quite clear

that discrimination against any individual of the society



13
for reasons of his religious adherence is a punishable
offense, The first Constitution (July 1918) proclaimed
that it was illegal "to restrain or limit freedom of con-
sclence," and that "every citizen may profess any religion
or none at all." Also it stated that, "the right to
religious and anti-religious propaganda is recognized for
all ecitizens." The principle or right to religious pro-
paganda or anti-religious propaganda is a most significant
principle. It supposedly enables the individual the right
and freedom to work for or against religion by way of
propaganda. Through this principle every area of Soviet
public life was under personal observation or direct con-
trol by the secret police. The government has the right and
obligation to monitor both pro and anti-religious propaganda.

Final legislation in the 1960's revised old laws, such
as Article 142 of the Penal Code. The revised law changed
the maximum sentence of one year's corrective labor or a
fine of 50 roubles for infringing the laws governing the
separation of church and state, to much harsher laws and
penalties. Article 227, passed on June 27, 1961, stated that
leaders of groups proven to have encouraged religious acti-
vities "harmful to the health of citizens or encroaching
upon the person or the rights of individuals, or of ineciting
people to refuse to participate in social activities or ful-
fill their civic obligations, or enticing minors to

participate in such activities, are now liable to a maximum
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sentence of five years imprisonment or exile, with or

17

without confiscation of all their property.” It is obvious
that laws have become much harsher for the religious citi-
zen, and that various rights have been overlooked, and
under-enforced in the process of eliminating or crippling
religion in the Soviet Union.

In approaching Soviet practice towards religion from
a purely legal standpoint, we find ourselves forced with
many various types of discriminations which have been prac-
ticed toward religious believers in the Soviet Union. The
following list will attempt to give some indication, though
far from a complete list, of the Christian groups most
adversly affected by each law.

The Soviet government outlawed various whole denomina-
tions, such as the Eastern-Rite Catholics, Pentecostals,
Jehovah's Witnesses and other sectorian offshoots of such
groups; this would seem to contradict the before-mentioned
religious freedoms guaranteed in the Soviet Constitution but
the government states that such groups were never legally
recognized groups and thus to outlaw such groups does not
infringe upon the basic freedom of religion.

The Soviet government likewise enforced the merging of
various denominations with other like denominations, thus
many denominations lost their individual traditions. Such
groups as the Uniates after 1946, could only continue to

worship by becoming Orthodox, the Pentecostals could only
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worship after 1945, by merging with Baptists, and
likewise the Evangelical Christians from 1944 on and the
Mennonites from 196318 on could only worship legally by
merging with the Baptists. Thus the government was breaking
down various religious freedoms that all Soviet citizens
had by removing alternative choices to religious practices.

The government enforced closure of legally existing
Places of worship after the passing of the 1929 law. Very
few congregations could in fact register, but many did and
were allowed to register during and after World War II. In
1960-64, the government forced massive closure of places
of worship throughout the Soviet Union, and the state then
took over ownership of all such religious buildings. The
closure was based on the 1918 Decree, Article 13, and a 1929
Law, Article 27—30.19 It shouid be noted that only a very
few of these previously mentioned closed churches have since
been reopened.

The state controls all legally-existing places of
worship. This has been achieved by the registration regu-
lations as stated in the 1929 Law, Articles 2, 5 and 6, which
are enforced by the supplying of lists of church members to
Communist authorities (Article 8 of the 1929 Law), and the
right of veto by those authorities over the membership of
the church executive body (Article 14, 1929 Law). These laws
apply to every religious congregation in the U.S.S.R. except

those which manage illegally to exist unregistered. NMany
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of the churches are refused registration by the author-
ities. Two such denominations that have continually been
refused additional churches are the Baptists and the Orthodox
church. The authorities are not legally obliged to state
reasons for refusing registration, but must simply give the
denomination a "yes" or "no" within a month of receiving the
application as stated in Article 7, 1929 Law. Often they do
not even send a reply. There likewise seems to be no legal
basis for the registering of clergy, and here likewise
there is known to be illegal state interference in church
appointments; a violation of the separation of church and
state.

All religious activities have been banned except for
worship within registered churches, as stated in the
Constitution Article 124, For worship anywhere else, per-
mission must be received two weeks in advance for each
individual event, as stated in 1929 Law, Article 59, and 61,
and permission is often not granted, especiélly for Baptists,
who enjoy home Bible study meeting. Clergy activity is
restricted to their own areas, as this i1s required by 1929
Law Article 19. The church may not become involved in any
form of relief work, as stated in the 1929 Law, Article 17,
no parish societies or discussion groups may be organized
(1966 Decree). It should be noted that the law technically
does not ban the production of religious literature, provided

all literature does not call for "infringement of the laws."zo
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(1966 Decree) but ultimately such production is treated
as being an "infringement of the law." Baptists, Ortheodox,
and Roman Catholic groups have been the three groups most
often caught producing such literature. The few exceptions
seem to be central periodicals, occasional editions of
calendars, the Bible, and prayer and hymn books; all of which
are produced by some denominations. All Sunday schools are
banned as it is considered informal religious instruction
for minors (1966 Decree). In fact restrictions are even
placed on that schooling given by parents to their own
children at home, as a result of the 1968 Marriage and Family
Law. Permission must be given for any special theological
courses taught for the training of clergy (1929 Law, Article
18). The existance of permanent theological seminaries is
not recognized in law and thus their existence could end at
once if the special permission from the state to remain open
was withdrawn. There are currently three Orthodox seminaries,
two Roman Catholics, one Armenian, one Georgian, and one
Moslem formal religious institution open today in the Soviet
Union. Lutherans and Baptists are allowed to have corres-
pondence courses, and the Russian Orthodox Church has also
been able to increase theological education by likewise
instituting a correspondence course for its clergy. No other
religious institutions, however, are recognized in law, though
the Orthodox and Armenian churches still retain a few

monasteries. Most existing monasteries were closed in the



