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Abstract

This dissertation examines the Chinese style of imperialism in the early 21% century
through China’s self-justifying rationalization and strategic thought. It develops a theory called
Cultural Subjectivism to explore the PRC’s preferred world order. Specifically, it analyzes the
characteristics of Chinese subjectivity and how Beijing shapes the roles of the self and others
through the othering and altercating processes in order to justify the country’s overseas
expansion. The international order that Beijing espouses reflects a realistic assessment of world
politics. This realpolitik, however, is denied in the narratives for public consumption. Several
idealistic principles that China claims are guiding its foreign policy (and devoid of strategic
calculations) create a false impression that Beijing is an altruistic actor occupying the moral high
ground. Anchoring Chinese behavior to the inherent benevolence of the PRC underpins an
unfalsifiable self-justifying logic that, regardless of shifts in policies, Beijing’s behavior is
always defensive, peaceful, non-expansionist and non-hegemonic.

In accord with Beijing’s assessments of the post-Cold War peace, its narratives have
grown more inclusive in that the opposing roles (the othering) between the self and others
becomes less salient while the role congruence (the altercasting) that indicates shared interests
gets more prevalent. This is tailored to meet China’s strategic needs of the attainment of material
strength and international status in the era of post-Cold War globalization through engagement
with countries around the world. Paralleling the increasing usage of inclusive rhetoric to
rationalize Beijing’s overseas expansion is the growing discursive assertiveness of a China-
espoused world order in which Chinese institutions and Chinese culture are said, due to their
innate benevolence compared to hegemonic capitalism, to bring the world peace and prosperity.

After all, the inclusive narratives and the role (re)construction spin around the concept of



Chinese socialism, an embodiment of the PRC’s self-centeredness, and how it is good for both
domestic development and international community.

Beijing’s role construction operates within a quasi-world-like “Asia Pacific” that includes
the Pacific and Indian Oceans and the Eurasian continent. Within this expansive geographical
scope, China adopts the grand strategy of “winning without fighting” which consists of the
strategies of “cooperation” and limited provocations. The purpose is to amass resources through
the land to cope with the challenges from the sea. As the strategic logic of winning without
fighting dictates, the PRC intends to achieve its political goals during peacetime while, through
disarming enemies and strengthening itself in its overseas expansion, preparing for a possible
future war if non-war solutions prove impossible for obtaining its goals. Accordingly, “active
defense” needs to be understood as a strategic guideline that directs the generation of resources
and abilities for both non-war and war solutions. From a Chinese perspective, regardless of the
means adopted, China’s behavior is always defensive and for the sake of peace wherever the
activities occur. This unfalsifiable rationalization that relies on the benevolent nature of the self,
rather than an admission of realistic calculations, to explain its own behavior functions on a
global level and characterizes active defense.

From the perspective of discursive rationalization, China exhibits the height of
imperialism. Compared to Japan and the US, Beijing shows an unprecedented degree and scale
in claiming itself moral in that it is altruistic and inclusive, while firmly believing in its own
claims. It is the gulf between complicated realities and the extent of the PRC’s willingness to
systematically deny such or cover up what happens on the ground and a lower degree of
transparency in its strategic calculations for self-interests that make Chinese imperialism

different from others.
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Abstract

This dissertation examines the Chinese style of imperialism in the early 21% century
through China’s self-justifying rationalization and strategic thought. It develops a theory called
Cultural Subjectivism to explore the PRC’s preferred world order. Specifically, it analyzes the
characteristics of Chinese subjectivity and how Beijing shapes the roles of the self and others
through the othering and altercating processes in order to justify the country’s overseas
expansion. The international order that Beijing espouses reflects a realistic assessment of world
politics. This realpolitik, however, is denied in the narratives for public consumption. Several
idealistic principles that China claims are guiding its foreign policy (and devoid of strategic
calculations) create a false impression that Beijing is an altruistic actor occupying the moral high
ground. Anchoring Chinese behavior to the inherent benevolence of the PRC underpins an
unfalsifiable self-justifying logic that, regardless of shifts in policies, Beijing’s behavior is
always defensive, peaceful, non-expansionist and non-hegemonic.

In accord with Beijing’s assessments of the post-Cold War peace, its narratives have
grown more inclusive in that the opposing roles (the othering) between the self and others
becomes less salient while the role congruence (the altercasting) that indicates shared interests
gets more prevalent. This is tailored to meet China’s strategic needs of the attainment of material
strength and international status in the era of post-Cold War globalization through engagement
with countries around the world. Paralleling the increasing usage of inclusive rhetoric to
rationalize Beijing’s overseas expansion is the growing discursive assertiveness of a China-
espoused world order in which Chinese institutions and Chinese culture are said, due to their
innate benevolence compared to hegemonic capitalism, to bring the world peace and prosperity.

After all, the inclusive narratives and the role (re)construction spin around the concept of



Chinese socialism, an embodiment of the PRC’s self-centeredness, and how it is good for both
domestic development and international community.

Beijing’s role construction operates within a quasi-world-like “Asia Pacific” that includes
the Pacific and Indian Oceans and the Eurasian continent. Within this expansive geographical
scope, China adopts the grand strategy of “winning without fighting” which consists of the
strategies of “cooperation” and limited provocations. The purpose is to amass resources through
the land to cope with the challenges from the sea. As the strategic logic of winning without
fighting dictates, the PRC intends to achieve its political goals during peacetime while, through
disarming enemies and strengthening itself in its overseas expansion, preparing for a possible
future war if non-war solutions prove impossible for obtaining its goals. Accordingly, “active
defense” needs to be understood as a strategic guideline that directs the generation of resources
and abilities for both non-war and war solutions. From a Chinese perspective, regardless of the
means adopted, China’s behavior is always defensive and for the sake of peace wherever the
activities occur. This unfalsifiable rationalization that relies on the benevolent nature of the self,
rather than an admission of realistic calculations, to explain its own behavior functions on a
global level and characterizes active defense.

From the perspective of discursive rationalization, China exhibits the height of
imperialism. Compared to Japan and the US, Beijing shows an unprecedented degree and scale
in claiming itself moral in that it is altruistic and inclusive, while firmly believing in its own
claims. It is the gulf between complicated realities and the extent of the PRC’s willingness to
systematically deny such or cover up what happens on the ground and a lower degree of
transparency in its strategic calculations for self-interests that make Chinese imperialism

different from others.
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INTRODUCTION

According to Lenin, the highest stage of capitalism is imperialism.
What is the height of imperialism then?

China has had a vision of the inclusion of peoples and their diverse institutions which
never gets realized. The future in China’s politics receives a predominant weight to a degree that
the past and the present can be! systematically rewritten to preserve one’s beliefs that are biased
toward everything good about what one hopes for the country and one’s convictions about the
capabilities of the Communist Party and the morality of certain Party members for their sinicized
socialist orthodoxy. Like layers of an onion, each logical thread of the Chinese narratives that
defends the past and provides hopes for the future is further strengthened by an outer layer that is
added later in response to another case of failed governance. A fully-grown onion is well shaped
by the cohesiveness of the outer layers. The stories told by the CCP dazzle the minds of many, at
home and abroad, in a way that numerous horrific incidents of anti-humanity seem unreal or still
within the bounds of acceptability. As much as the PRC believes in its uniqueness, China’s
inclusive greatness never gets realized. And yet, the country remains in a constant state of such
pursuit while, buying into its own account of historical inclusion, convinced that the self already
has it. The past once was the future. Before it gets rewritten, it used to be the focal point of the
hopes for the realization of a given political goal. The way the past is no longer the future is to

become romanticized aspirations for another future. Thus, the Chinese narratives are constructed

! Lucian Pye had noted a Chinese emphasis on the future instead of the present and how this has consequences
on things happening at the present. See Lucian W. Pye, “Tiananmen and Chinese Political Culture: The
Escalation of Confrontation from Moralizing to Revenge,” Asian Survey, vol. 30, no. 4, 1990, pp. 331-347,
specifically p. 332.



in a way to preserve and to continue the supply of the (false) consciousness filled with
convictions and little substance. Such is the primary characteristic of the Chinese polity.

That multiethnic nationals are living cordially on the vast territories that are called China
today is said to be a historical fact since the dynastic eras, except for changes in regime. The
narratives continue that great misfortune however arrived when western imperialist powers came
to exploit the country. Trials and tribulations would then prove that the Chinese Communist
Party selflessly saved the country. To show how individuals are committed to the Party’s causes
with patriotism, heroic stories are constructed. According to Beijing’s narratives, the PRC
continues the heritage of governing the vast lands with multiple ethnic groups and shoulders the
responsibility of restoring the past glory. So, this task of restoring Chinese greatness continues to
today. This type of discourse sends a message that it is inclusiveness and altruism that
characterize the Chinese polity. From Beijing’s perspective, the CCP equates to the PRC and
China; the Party also represents multiple ethnic groups. Through such equation and
representation, every constructed positive characteristic is morphed into the multifarious
morality of the CCP.

The PRC since Mao’s period has harbored the ambition of developing global influence,
first through revolutionary agendas and then economic nationalism in the post-Deng decades to
today. When nationalism, i.e., reviving Chinese greatness, requires the development and
consolidation of overseas influence, it has few differentiations from imperialism. The PRC now
has claimed that its altruism and inclusion also apply to its global governance for diverse

populations living with various institutions.



Imperialism is generally characterized by a discrepancy between idealistic rhetoric and
complicated realities. Major powers’ foreign policies are driven by realism, strategic and serving
self-interests, but they tend to find justifications to make it sound like they are promoters of
peace and justice. On this baseline, the nature of the narratives varies according to the
composers’ local contexts. From the perspective of discursive rationalization, systematic and
multi-faceted construction along with a maintenance and revisions for refinement characterize
China’s imperialism. The presence of two factors---an authoritarian government with a single
ruling party and the tradition of utilizing philosophies turned political ideologies to legitimize its
rule---make possible consistent and persistent efforts to keep certain narratives alive. It is the
institutionalization of a certain political culture that generates and supports Chinese discourse.

The main characteristic of the Chinese narratives, pre-modern and modern, is about a
selfless monarch or polity-enabled governance of inclusion. Imperial grace emanated to each
corner and cranny of the diverse world that the Chinese state knew of. Different peoples were all
the people of the emperor. In the modern era, China had obligations to help lesser states, its
revolutionary and non-revolutionary brothers, against the imperial capitalist US. More recently,
the world has been plagued by diseases, poverty, environmental issues, etc., and China is willing
to shoulder responsibilities to apply its domestic model of inclusive governance to international
society. Needless to say, decades of suppression and ethnic cleansing of the non-Chinese
population in Central Asian territories points to the disparity between involuntary sinicization
and the rhetoric of multiethnic unity. Incidents of racism also constantly challenge the claim of
non-discrimination. Numerous protests over the years belie the emphasis on harmony. Dam
construction drains the Mekong River which many Southeast Asian countries rely on for their

livelihood. It offers a counter example for Beijing’s favorite term, win-win cooperation. Military



and quasi-military bases in Djibouti and the South China Sea respectively also challenge the
PRC’s claims that its activities are devoid of military purposes and for the sake of peace only.
Nevertheless, the Chinese discourse of altruistic inclusiveness has been well-maintained and
grows more sophisticated. Built upon the constant of discrepancies between words and deeds, it
is the entrenched belief in the inclusive morality of the self with a blind eye to the governing
failures that makes Chinese imperialism different. Such conviction is not merely conviction. It is
an embodiment of a long-term political culture. The height of Chinese imperialism lies exactly in
the profound degree of its conviction that, however horrendous the anti-humanity enterprise the
government is engaged in, however blatant the lies it tells, it is always convinced of its moral
authority.

It seems that the more (percieved) disorder, disconformity and discord occur on the
ground, the more likely the PRC is to refine the narratives and make them more closely woven.
The increasing gulf testifies to the belief that the self is always morally right; whatever it does,
even when it does things contrary to its claims, the motives are selfless. There is nothing wrong
to use excuses to shrug off one’s accountability. It is the conviction of moral authoritativeness
stemming from the claimed altruism that characterizes Chinese imperialism.

Operating from a Chinese way of thinking, the realization of inclusion depends on
acceptance of and obeisance to the authority; because the authority is morally good whatever it
does, as long as its wishes are fulfilled, there will be peace and prosperity. The high morality that
China believes it has is the type of authoritarian inclusiveness. In the plain words, the Chinese
way of altruism is, do as | say and you will get what you want, but whether you get what you
need is not up to you to decide. Such a style of inclusion appears in the pre-modern interactions

between non-Chinese and Chinese polities and in the contemporary narratives. The differences



are that, to be in line with the contemporary rhetorical norm, however hypocritical it is, that
states are equal, Beijing’s post-Cold War narratives have created an impression that equality
regardless of the sizes of states guides its foreign policy. And yet, situated in the middle of
producing webs of idealism, China believes itself to be what its narratives describe.

On the issue of the South China Sea, the PRC denies any involvement of strategic
calculations for self-interest, while framing the issue as safeguarding regional peace and simply
protecting its territories; from Beijing’s view, its behavior in the Sea does not exemplify outward
expansion. While China is militarizing the Sea, it remains adamant in defending its behavior as
non-provocative, cooperative and for everyone’s good. It is within the parallel contexts of a low
degree of strategic transparency and the prevalent idealistic rhetoric that China’s ultra-
defensiveness stands out.

Policies are made according to changing strategic conditions. The US makes this clear
when it comes to the Western Hemisphere, but China does not when it comes to South China Sea
and military bases. The American Monroe Doctrine and Roosevelt Corollary are examples in that
both presidents publicly evaluated the world balance of power and came up with the US foreign
policies accordingly. Monroe clearly mentioned that if conditions shifted, Washington’s policies
would alter as well. The non-intervention principle laid out by Monroe is self-justified, but it is
not unfalsifiable, because he already indicated that this principle would no longer guide behavior
when situations in the future changed in a way that they negatively affected Washington’s
interests. China’s self-justifying logic, on the contrary, is unfalsifiable. It does not specify the
realistic conditions for its remaking of polices as the US did. Instead, it argues that its policies
epitomize and follow various idealistic principles, such as equality, mutual respect, peaceful

coexistence, etc. These principles in Beijing’s discourse are perennially held and followed. In



China’s public narratives, there is a denial that its policies reflect strategic intentions; these
narratives do not create an impression that China strategically calculates situations to design
policies for self-interest. In these texts, with the absence of realism, what is left and indeed the
main body of the texts is idealistic rhetoric and claims about how peaceful the Chinese nation
and polity have historically been. The question remains, what guides Beijing’s policies? The
answer is the innate good nature of China. This goodness is genetic as its narratives plainly state.
Because it is inherently good, however policies change, Beijing’s decisions and behavior always
follow the above stated idealistic principles, and thus cannot be morally wrong. This type of self-
justification that relies on a believed biological explanation is not falsifiable. The conviction
behind such rationalization is that China’s moral authority based on altruism---we never
strategically gauge situations for our sole self-interest---can’t be challenged whatever it does.
Furthermore, the very fact that the texts are composed predominantly of idealistic narratives that
aim to highlight the morality of the self, even though they are empty statements and lacking
substance, can itself be evidence of what the PRC believes it is.

The deep-rooted conviction of the moral authoritativeness of the self takes place in the
context where a single political party and China’s political traditions provide conditions for
persistent and conscious efforts to develop a discourse of inclusion, blended with Confucian
terms and sinicized Marxist ideology. This is not a coincidence as the current narratives,
Confucianism and Chinese Marxism all emphasize the selflessness of the Chinese polity. This
historical consistency in utilizing similar reasoning to sanction one’s rule and the growing
tightness of connections among different logical threads in the discourse even highlight the
PRC’s entrenched belief of itself occupying a moral high ground. Chinese imperialism manifests

the institutionalized culture of unfalsifiable self-justification.



Such imperialism that is characterized by ultra-defensiveness and morality politics unfolds
on a global level. Chinese essays indicate that the world fans outward with the PRC at the center.
The geostrategic center of gravity is the Eurasian continent. Bordering seas in the east and lands
in the west and south, China aspires to possess both land power and sea power. By making the
Eurasian continent its own strategic hinterland, it wishes to muster resources from the land to
deal with challenges from the Pacific and the Indian Ocean. Meanwhile, Beijing’s intention to
become a sea power cannot be underestimated. Chinese writings dissert that both Taiwan and the
South China Sea concern China’s domestic development and overseas expansion. The
militarization of the South China Sea is not merely about the obtainment of that sea but also is
designed to prepare for warfare, with Taiwan being a target. The narratives clearly indicate that
once China can control the first island chain, it will have unprecedented freedom in the Pacific
and the Indian Ocean. The scheme of becoming a land and a sea power on this scale is
unprecedented in the world history. It is within this vast geographical scope that morality politics
exerts influence.

Beijing’s narratives cannot be understood at their face value. Analysts need to take a
critical view and assess how and to what extent the Chinese discourse reflects the PRC’s beliefs.
To that effect, three layers of analysis are required. The first layer is the patterns in the narratives
for public consumption and what they say, do not say and explicitly deny. The second one is the
patterns in the writings that do not target a broad audience base. The final layer is to compare the
first two and to take both together to understand how China’s belief system functions. The
analysis reveals multifold interesting phenomena. Narratives for the public audiences that are
highly idealistic and moral can be designed according to what one perceives to be the needs of

others, for instance, toning down the rhetoric of hierarchy and emphasizing equality. There is,



however, more to it than strategic deception. Discursive construction on a consistent and
constant base reveals a belief in function that, despite some subterfuge, such maneuvers will not
tarnish China’s morality; its policies are still for the good of others, and to avoid or deny any
strategic calculations is to avoid misunderstanding out of good will. The conviction that one is
morally good is also indicated in the writings that are not for public consumption. These
publications that have narrower audience bases spill ink on realpolitik and geostrategy. At the
same time, they incorporate into the same texts similar inclusive narratives to defend their policy
suggestions or uphold the current policies. The PRC does not appear to be strategically clueless
as some may argue. It may also have a grand strategy. It is worth pondering whether a western
perspective is relied on in evaluating whether China has a grand strategy. The issue areas which
the PRC focuses on may not be the same as western countries do. If the beautified rhetoric is not
believed in, why would it be included as a part of arguments in the essays that do not need to
attract public attention? These writings overall reveal a logic that, however strategic one is in
working for self-interest, the ultimate result is beneficial for many because, as Beijing reasons, it
is innately good and thus will not accept blame regardless of what it does. Despite an
involvement in ghastly violence, China has been building formidable fortresses to defend its high
morality. It laments though: can an absolute obeisance prove so difficult that others refuse to

accept my own benevolence?

*khkhkhhhkhkhkkkkkk

This research approaches the Chinese style of imperialism from China’s own strategic
thought and self-justifying reasonings. The analysis is about how the PRC rationalizes its

overseas expansion through role conceptions to define interactions, in a way that is materialized



in the grand strategy of winning without fighting and the strategies of “cooperation” and limited
provocation, for the realization of strategic and political interests within a quasi-world-like
“Asia-Pacific.” Andrew Scobell, in examining China’s use of force, coins the term, “Cult of
Defense,” to describe the entrenched belief among Chinese political and military leaders that
China’s strategic culture from the aspect of use of force is always defensive and for just reasons.?
This study expands the term’s application to the PRC’s foreign policy in the pre-war stage. It
shows that how China’s images shaping the self and others through the altercasting and othering
processes highlight itself to be on the right side. China’s subjectivity functions on a global level
in that wherever its activities take place, it will always defend them as peaceful, non-expansionist
and non-hegemonic.

The PRC has aspired to be at the central position of world politics since its founding. With
the exception of the period of the Cultural Revolution (1966-1976), its perception of world
politics, its preferred world order and the orders built by other powers (as viewed from Beijing’s
perspective) have all been materially based. Increased relative material strength can bolster this
self-centeredness, but decreased material capabilities may not inversely affect it. Over time, the
PRC strategically reshapes its own role and that of others to be in accord with the changing
times. Generally speaking, it has framed its interactions with other countries in more inclusive
terms, which is especially salient from the 1990s onward. This is tailored for Chinese

engagement with the world, potential enemies and non-enemies alike. Paralleling the growing

2 Andrew Scobell, China’s Use of Military Force: Beyond the Long March and the Great Wall. New York:
Cambridge University Press, 2003; Laurie Burkitt, Andrew Scobell & Larry M. Wortzel, “Introduction: the
Lessons Learned by China’s Soldiers,” in The Lessons of History: the Chinese People’s Liberation Army at 75,
eds. Laurie Burkitt, Andrew Scobell & Larry M. Wortzel, Charlisle, PA: The Strategic Studies Institute, 2003,
pp. 3-14. Regarding the second book, especially see pages 6 to 8. The authors have an evaluation of the
Chinese style of use of force that stands the test of changing times.



intensity of inclusive narratives is the increasing discursive assertiveness in implementing the
PRC’s preferred world order.

In Beijing’s narratives, Chinese socialism and Chinese culture, both of which are
associated in that traditional culture has come to be percieved as the foundation of Chinese
socialism and sinicized socialism (or Chinese Marxism) has become part of the Chinese culture,
are conducive to world peace and contain wisdom to reshape international order. Unlike the
Soviet style of setting up clone regimes in Eastern Europe, the Chinese Communist Party argues
that sinicized socialism is good because it has an inherently peaceful nature compared to
aggressive capitalism. The growing discursive assertiveness in this regard is in sharp contrast
with the fact that China’s elite class, the Chinese families in the political circle at the provincial
and event county level above, is actively involved in the capitalist world market to accumulate
money.

Chinese justification takes place in a quasi-world-like “Asia Pacific.” According to the
PRC’s geopolitical location, Chinese narratives set out geographical scopes which are deemed
crucial for the realization of the PRC’s interests. They also provide strategic logic for how the
resources put into the development of land power and sea power can work together to fulfill
China’s political goals of gaining international status and influence through obtainment of
economic, maritime and territorial interests. It seems that the PRC aims to obtain both land
power and sea power with the (foreign) land serving as buffer zones and China will amass
needed resources from the land to cope with the challenges from the sea.

China’s overseas military and non-military activities bear military purposes of peacetime
deterrence and use of force. The current literature that discusses “active defense”, the strategic

guideline of the People’s Liberation Army, usually focuses on Chinese use of force. This
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research will address the dimensions which have not been examined. It applies the strategic
guideline to peacetime activities and argues that the self-justifying logic of active defense
functions on a global level. In other words, as the Chinese narratives indicate, wherever the
PRC’s military activities (including but not limited to use of force) take place, they are always
defensive and for the sake of peace. The strategic guideline is not merely about use of force. It is
a concept that encompasses peacetime military and non-military preparations and their strategic
logic in war deterrence and war preparations as well as the rationalization of one’s own behavior
in allocating resources for military use to achieve the set political goals. Active defense applies
to both border regions and regions away from the East Asian subcontinent. This is seen in the
PLA’s activities in the first island chain, the Indian Ocean and the Western Pacific. These
peacetime maneuvers and the infrastructure projects of the Belt and Road Initiative are
preparations for war

The PRC’s trajectory to become a great power so far has taken a different route than other
major powers in the history. Compared to the cases of Japan and the US, the Chinese narratives
and empirical evidence on the ground show that Beijing has not followed the logic of
consolidating its regional status first and then expanding outward, but rather is using the outer
circle to obtain its goals in the inner circle, like a catch-all fishing net spreading as expansively
as it can before closing, while simultaneously working on both outer and inner circles of strategic
belts that it identifies. Chinese imperialism also differs from the American and Japanese versions
in that it is highly coated with the pretension of inclusiveness. This is done systematically in
public speeches by denying China’s strategic intentions and its realpolitik understanding of
world politics, and by advancing narratives that try to deliver the message that China not only

takes the world’s problems to heart but also has the capability to solve them.
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Another difference between China and the US is that, on the issues of a long-term concern,
the former adopts an unfalsifiable self-justifying logic for its changing behavior whereas the
American rationalization can be falsified. China wants others to see itself as a carrier of idealism
who, with the interests of mankind in mind, can make the world a better place, which is revealed
in its own narratives with an emphasis on morality (such as five principles of peaceful
coexistence, and a just and fair world order), instead of an actor who is constantly aware of the
world balance of power and crafts policies accordingly. Beijing does not specify the conditions
for the functioning of those idealistic terms, and they work more like eternal principles. As the
result, the PRC self-justifies changing policies through discursive reconstructions so that it will
never violate these principles. The US, on the contrary, was explicit about its perception of the
world from a realistic point of view and made it clear how its interests were different from the
Old World. The behavioral guideline that it adhered to could be overridden as circumstances
changed, and Washington made it clear in the narratives that its behavior would change once
situations changed.

Contributions to the Current Literature

The “rise” of China has led to many academic discussions and writings. From the
perspective of international relations and world politics, the literature written in English can be
generalized into two categories: those who argue for a future China as a benign and peaceful
dominant power and those who argue that it will be an aggressive and expansionist global player.
For the former, the literature that incorporates Chinese rhetoric often takes leaders’ words at their
face value. These works are too quick to give the PRC credit for what it says in its foreign
policy. There are also cases in which scholars use traditional Chinese philosophies to imply or

indicate that China will be an inclusive actor and will treat others well. The gaps between
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idealistic philosophies and operational political ideologies that in essence are realpolitik are not
addressed. For the latter category, predicting Chinese behavior according to the existing theories
of international relations--such as power transition, offensive realism, defensive realism, and
liberal institutionalism, and many other secondary theories that aim to find (negative or positive)
correlations and are not the previous stated grand theories--is not informative as to the way the
PRC acts differently from other major powers, mostly western countries whose historical
experience is the foundation for the IR theories. In fact, it is the differences that matter in
explaining China’s trajectory to become a great power.

Both categories have used traditional political philosophies as theoretical sources to build
their arguments. However, a given philosophy, for instance, Confucianism, is often understood
partially and is not examined by considering all aspects of it. It is modified to fit the current IR
theoretical framework of causal relations, or correlations, and therefore the main gist of
Confucianism as a self-justifying political ideology is lost. Another issue across the two
categories is that the current treatments in both empirical evidence and in theory do not capture
nuances and details that explain the Chinese perspective.

This study takes a different approach in using Chinese statements and Chinese
philosophies (or philosophies-turned political ideologies) to analyze China’s expansion. Instead
of taking them partially, this research examines them systematically. Chinese political
philosophies are theoretical in nature and remain sources for the PRC’s statements and
narratives. The borrowing of Marxism and its sinicization again reflect a cultural need of using
some theoretical ideology to sanction Chinese rule. Chinese classics, military and non-military
alike, dealing with strategic and grand strategic logics also are systematic and theoretical in

nature. Therefore, in understanding the PRC’s statements, narratives, reasonings and behavior,
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they are the first theoretical sources to turn to as they are informative of the Chinese worldview
including how the world runs, the role of the self and its relationships with others, a preferred
world order and what constitutes that preferred order.

In general, the current literature has not looked into how the PRC strategically sees its
geopolitical position, how it defines the world from its own perspective, and how it translates its
perceptions of world politics and its position therein into foreign policy. It also has not examined
the above aspects by applying and developing theories that are grounded in the Chinese
experience. This research addresses these gaps.

The focus of this study is the analysis of official views. What it does not do is examine
public opinion, debates or disagreements. The endeavor to explore the popular base of the
Chinese ideology and what the debates are over the foreign policies will require further research.
However, the public’s views of the matter in general do not depart from the leadership’s views.
Michael H. Hunt has a nuanced argument about public rhetoric. It can be used to suggest the
existence of a broad base of popular support for Beijing’s official ideology. His words deserve to
be quoted at length:

“Public rhetoric may seem peculiarly suspect as evidence to be taken at face
value. The cynical would contend that carefully staged public appeals are
occasions not for frank and nuanced expression but for cant intended to fool the
gullible and mask true intentions. One may argue that rhetoric is a form of
persuasion, that to treat it instead as confession would be profoundly mistaken.
But such a skeptical view may be too clever by half. Public rhetoric is not
simply a screen, tool or ornament. It is also, perhaps even primarily, a form of

communication, rich in symbols and mythology and closely constrained by
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certain rules. To be effective, public rhetoric must draw on values and concerns
widely shared and easily understood by its audience. A rhetoric that ignores or
eschews the language of common discourse on the central problems of the day
closes itself off as a matter of course from any sizable audience, limiting its own
influence. If a rhetoric fails to reflect the speaker’s genuine views on fundamental
issues, it runs the risks over time of creating false public expectations and lays the
basis for politically dangerous misunderstanding. If it indulges in blatant
inconsistency, it eventually pays the price of diminished force and credibility.”

This research develops a theory, called cultural subjectivism. It is built based on the
current Chinese narratives and Confucianism and sinicized Marxism. It is a theory that explains
how the PRC self-justifies its own behavior. Both sinicized Marxism and Confucianism provide
idealistic blueprints. They depict an inclusive world where political leaders are altruistic and do
not differentiate. These characteristics sanction the authoritativeness of the political leaders.
While Confucianism does not explicitly advocate for the pursuit of material strength, its
envisioned harmonious world requires material foundation. Beijing’s pursuit of material
capabilities is legitimized by sinicized Marxism that condones materialism and is further justified
by the Confucian rhetoric of building a harmonious world. Since the purpose of this research is

to understand Chinese behavior and thinking, cultural subjectivism is based on the Chinese

experience and is not meant for generalization.

3 Michael H. Hunt. Ideology and U.S. Foreign Policy. New Haven: Yale University Press, 2009, p. 15. via
Ebook Central Academic Complete.
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China’s Cultural Subjectivism

The Chinese style of cultural subjectivism is defined by high idealism and a claim to a
moral high ground, both of which are closely associated with the claimed inclusiveness toward
multiethnic populations and different political and socio-economic institutions at home and
abroad. There are two criteria to measure this ultra-idealism: 1) a widening gap between
fragmented/complicated realities and the degree of willingness to systematically deny such or
cover up what happens on the ground, and 2) a low degree of transparency in one’s strategic
calculations for the fulfillment of one’s self-interests despite the utilization of lofty rhetoric of
peace and working for all. Although it is relatively constant across major states to practice
realism and to entice others to do one’s bidding with beautified narratives, the PRC demonstrates
a greater extent in publicly deny that it engages in such behavior and in stressing its capabilities
in making true the rosy pictures it depicts for domestic and international audiences. Both denial
and emphasis go beyond rhetorical and enter the realm of belief. The extent of this conviction
about the moral authority of the self can be measured in cases where China uses inclusiveness-
based idealistic and moral rhetoric, and where strategic assessments and intentions are
intentionally omitted or denied.

On the basis of the universal phenomenon that states are self-centered and tend to defend
their own deeds, the ways and the degrees this situation is manifested vary in different cultural
contexts. In rationalizing foreign policies on the way to becoming a great power, the Chinese
narratives for public consumption are made to be devoid of the impression that Beijing’s foreign
policies are based on realpolitik. In these narratives, aside from idealistic rhetoric (such as
equity, fairness, mutual benefits, cooperation and non-zero sum relationships), China explicitly

denies any intention for strategic competition with other major states. In other words, the PRC
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colors its narratives with altruism and claims to occupy a moral high ground. This absence of
strategic calculations paralleling the rhetoric of inclusiveness that is consciously constructed in
the Chinese narratives characterizes Beijing’s ultra-idealism and its conviction that it has higher
morality than others. On its way to become a great power, the US, however, showed a different
example. While defending its behavior, Washington did not intentionally hide its strategic
calculations based on self-interest and did not conceal the fact that it tailored its policies
according to its understanding of the world balance of power. Compared with the US, the
realpolitik basis of Chinese decisions is not readily detected. One needs to look into sources
which do not target a wider spectrum of audiences. In addition, while the PRC puts on a
pretention of inclusiveness, the US recognized the differences among peoples but went too far in
constructing a discourse of racism to justify its behavior. The gist of the matter in the comparison
between the two countries is the degree of transparency in their realistic intentions and the
degree of rhetorical cover-up as well as conviction in their constructed idealistic narratives. The
combined differences explain the Chinese style of cultural subjectivism that is characterized by
unrealistic idealism and self-proclaimed higher morality, both of which the PRC firmly believes
in.

The Chinese emphasis on inclusiveness bears similarities to the Japanese case of Greater
East Asia Co-Prosperity. However, there are differences in degrees. In arguing that its
inclusiveness applies to both domestic and international governance, the Chinese claim occurs in
the context where there is a gulf between the narratives of multiethnic solidarity and forced
assimilation and ethnic cleansing. Japan, however, has a higher degree of cultural, ethnical and
political cohesion at home. The PRC demonstrates a more extreme case in that it believes there is

nothing wrong in constructing an idealistic discourse that does not faithfully describe or is
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opposite to what happened. In addition, compared to Japan, the Chinese polity also has a longer
history, dated to dynastic periods, of building an inclusive discourse toward groups with different
ethnic and cultural backgrounds. This may speak to an institutionalized tendency to believe in
and build narratives that sound as if the self is the only one qualified to occupy the moral high
ground.

The high idealism of the PRC cannot be dismissed as merely rhetorical. This does not
mean that its narratives are genuine, but rather from Beijing’s perspective, it believes in what it
says and/or believes that discursive manipulations are merely minor cosmetic modifications and
not major concealments. Since depicting a rosy picture for the people to look forward to is the
norm in Chinese politics, what is the problem with that? Major policy and governing disasters
may usher in different opinions and power struggles within the Party, but they do not alter
fundamental convictions in the capabilities and authoritativeness of the CCP itself to make the
country and the world better in the way it imagines. This dissertation relies on four examples to
prove that this belief is on a relatively constant basis. First, the evocation of altruistic and
idealistic rhetoric whose origins can be traced to Maoist Marxism and Confucianism but is
nevertheless tailored to what China perceives as the needs of countries during the post-Cold War
decades demonstrates the continuity of using philosophies turned political ideologies to shore up
China’s mentality of the self occupying the moral high ground. Chinese narratives indicate that
the CCP’s authoritativeness is derived from the claimed high morality. The second example is
about the re-interpretations of Chinese socialism from Mao’s period to the post-Deng decades
and today (chapter 3). Revised socialism 1.0 and 2.0 as the result of major historical ruptures still
confirm the ruling status of the CCP. The third case shows the increasingly sophisticated foreign

policy discourse (chapter 4) that aims to persuade domestic and international audiences that “the
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rise” of China will bring the world peace and solve many thorny issues. Here, the Chinese
narratives trace the qualifications of the CCP to the innate goodness of Chinese institutions and
culture. The last example is Beijing’s re-construction of the Wuhan coronavirus narratives
(epilogue). It shows how the Communist Party reconstructs the event to cope with domestic and
international pressures while maintaining itself to be on a moral high ground. However terms are
defined and redefined, events are interpreted and re-interpreted, a belief in the authoritativeness
of the CCP and the prospects that it will bring equality and harmony to human beings does not
waver.

Based on the above discussion, China’s morality politics is characterized by a denial and a
conviction in that its foreign policies are not based on realpolitik. Meanwhile, the Chinese
politics of inclusiveness needs to be understood in the context of a constant self-belief that only
the CCP is able to reshape the country and the world with its own selfless blueprints, despite the
fact that the historical evidence of Chinese governance will undermine such confidence. On the
basis that major states practice realpolitik (including China, as chapters 3, 5 and 6 show), the
PRC denies that it is conducting such deeds and believes itself to behave with altruistic and
inclusive principles. A large part of this dissertation studies how Beijing practices realism but
denies it, while buying into its own denial. To put it another way, this study is mainly about how
China intends to create an impression, with itself buying into the self-created discourse for
domestic and international audiences, that it is a carrier and practitioner of idealism and morality,
while its policies reflect the essence of realism. This ultra-defensiveness is not merely
characterized by the prevalent inclusive rhetoric in a wide spectrum of the texts (public speeches,
essays from think tanks and newspapers) whose audience bases vary, but also the belief that the

self is inclusive and its behavior reflects this. The US, on the contrary, on its way to become a
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great power, despite some lofty rhetoric in some cases, had made clear its strategic evaluation of
world politics and how such assessments were affecting its foreign policies.

Lucian Pye, a sinologist who conducted in-depth and nuanced research on Chinese
politics, accurately observed that even power struggle in the PRC is a competition for the moral
high ground.* This is not about actors competing to do the right things, but rather actors
competing to employ moral language to justify their deeds which are really for self-interest (or
actors employing moral language to justify their competitive deeds which are really for self-
interest) with a conviction that their causes are right because these causes are selfless. One
example used in this dissertation is Mao’s competition with Moscow for leadership of the
socialist camp. Mao accused Khrushchev of being a “revisionist” and defended his own
competitive act as an adherence to orthodox Marxism-Leninism. From Mao’s view, China was a
true altruistic and inclusive revolutionary who took the revolutionary welfare of other lesser
states to heart. Another example is China’s swearing that, unlike the American power politics
and hegemonic behavior, it will never (a word it uses) seek hegemony and expansion. Whether
one is aggressive and expansive, from Beijing’s view, is defined by the possession of military
bases. The matter here is not whether the PRC practices realpolitik—it does (just like other major
states) and uses rhetoric to cover its deeds (many other major states do so as well)—Dbut rather it
intends to use such narratives, in both military and non-military writings, to emphasize its own
morality and to stress that only a major country like the PRC can show such moral high ground.
This persistent conviction is reflected in how China has been doing things which it accuses

others of immorally conducting and nevertheless still claim itself being moral. The examples are

4 Lucian W. Pye, “Tiananmen and Chinese Political Culture: The Escalation of Confrontation from Moralizing
to Revenge,” Asian Survey, vol. 30, no. 4, 1990, pp. 331-347.
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the military base in Djibouti and the quasi-military bases in the South China Sea. Despite the
presence of these facilities, the PRC in the 2019 defense white paper still states that it will never
seek hegemony and expansion. China does not recognize these facilities as military bases. It calls
the base in Djibouti a logical support base purely for economic reasons. Accordingly, regardless
of what Beijing does, even when it does things that it strongly condemns others doing, its moral
authoritativeness cannot be questioned. Washington, however, did not show such a saint-like
image in that whatever it does, it cannot be morally wrong. And if the US did, it is questionable
that such a situation persisted throughout different administrations.

The Chinese style of cultural subjectivism is characterized by a self-believed inclusive way
of doing things, and such belief is on a constant basis, which differs markedly from the cases of
the US and Japan. On its way to be a great power, it was racism-informed exclusion that
characterized the US in both western expansion and outward expansion. Washington did not use
inclusive rhetoric to persuade other ethnicities into submitting to its authority. It is also
questionable whether this sense of authority existed on a constant basis. Since the US at the time
was not a state with a single political party, its foreign policies and rhetoric were not always
consistent. As many similarities as there are between China and Japan, in terms of imagining
oneself to be a selfless authority caring about different peoples, China exceeds Japan in degree.

In a plain explanation, if seeing major states’ imperialism as an embodiment of an empire
of systematic lies which espousers do not see major problems with, on a scale of 1 to 5 with 1
being the slightest, China is on 5. When the time demands it, narratives that govern the day can
be overridden by a new discourse to shore up the legitimacy of the CCP. And the new discourse
will be constructed in a way to delegitimize any attempt at using previous narratives to attack the

Party. The past and the presence can always be rewritten and reconstructed to give hope to the
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targeted audiences that the future will be better, while preserving the lofty status of the CCP. In
Pye’s words, “It is a politics of becoming, not of being.””® This also explains why systematic
discursive manipulation is not an issue; the focus is on the future, and if manipulation of the past
and the present can provide collective motives to work for a future goal, there is nothing wrong
with it. That the past disasters are simply mistakes and a thorough examination into
accountability and institutional flaws is not necessary is the assumption based on which the
Chinese narratives are constructed to inform the domestic population and international society of
a great future ahead. Although Maoist socialism did not work, despite the failures of the Great
Leap Forward and the Cultural Revolution, from Beijing’s view, Mao was still 70% right and he
remains a great revolutionary and the founding father of Chinese socialism. Based on this
positivity, the redefined socialism 2.0 laid out during Deng’s period will continue to carry the
people into a bright future by setting forth certain economic goals. Mounting social issues,
numerous protests, a deteriorating ecological environment and corruption then give rise to the
rhetoric of harmony since the mid-2000s. With1.4 billion people under its control on territories
the size of Europe, the PRC is unable to develop a sound economy. The solution is to excite
another wave of nationalism to support outward expansion and to instill a hope in the
international society that a future with a strong China will be better. On the recipient side, a great
many Chinese citizens have been brought up to accept such a political culture and Beijing also
finds a receptive international audience, including those who are willing to co-opted.

The fact that the PRC does not see issues with systematic lies is also manifested in its
confidence in consistently claiming a moral high ground. China’s cultural subjectivism in which

it sees itself as right in whatever it does is shown through the gulf between

5 Ibid., p. 332.
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fragmented/complicated realities and its willingness to interweave webs of fabricated or partial
facts to create the impression that Chinese inclusiveness is a historical continuity and will be so
in the future, at home and abroad. The PRC consolidates its legitimacy by stringing together the
alleged 5000-years continuously great Chinese civilization and the claimed continuity in that, in
the past thousands of years, multiple ethnic groups on the East Asian continent have worked in
solidarity to build a country called China. Furthermore, Beijing believes that it will be able to
reshape the world for the better by presenting “evidence” of such historical inclusiveness. Unlike
the PRC, the US did not claim to be an inclusive country that was based on multiple ethncities
and the willingness to tolerate different political and social institutions at home and abroad. The
multiethnic inclusiveness that is seen today is the result of the civil rights movements in the
1960s, education, and institutional reforms. Neither does the US nor Japan claim its domestic
and world legitimacy derived from the historical continuity of its own inclusive civilization.
Washington pales beside Beijing’s ultra-idealism. To put it in @ non-academic manner, if this is a
contest to see who the winner is in telling systematic lies of altruistic inclusion while firmly
buying into them constantly, the US is not going to win, which also explains Chinese “Cult of
Defense.”
Methods, Primary Sources and Spellings

This research utilizes publicly available resources found in Chinese official documents,
such as the reports produced for the Party Congresses, and publications from think tanks and
research centers affiliated with the government and the People’s Liberation Army. Publications
of the Chinese Communist Party such as Qiushi are systematically analyzed to identify trends
and logical connections in China’s preferred world order. Speeches of Chinese leaders and

officials available on the Ministry of Foreign Affairs website and articles found on the websites
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associated with other government agencies will be utilized as well. Digital archives from the
Wilson Center are also helpful in providing supporting textual evidence. Through qualitative and
quantitative textual analysis of the above sources, this study identifies the Chinese perspective,
strategic logic, and diplomatic rhetoric. It employs within-case historical comparison to identify
patterns and changes on the issues of the PRC’s worldview, its preferred world order and its way
of constructing the roles of the self and others. Furthermore, it relies on a cross-case study to
highlight the differences between China’s imperialism and other variants.

Generally speaking, Chinese texts are differentiated into four categories: public speeches
for international audiences, official Party documents, articles from think tanks and research
centers, and official newspapers/websites. Public speeches aim for diplomacy and thus narratives
are highly idealistic. They depict Beijing’s visions of an ideal economic and political world order
by laying out a list of principles which it claims to follow in its foreign policies permanently.
These texts have two characteristics. First, the proposed agendas and policies within them reflect
Chinese interests but are shaped as the shared interests of mankind or many other countries.
Second, they utilize phrases and terms that other countries have used to cast their wishes
regarding what the PRC can do more positively, for instance, “a major responsible power,” to
argue that China is doing everything right.

While English scholarly works and the English writings by China experts have analyzed
the Party and official documents, a comprehensive and more systematic examination through
comparison over many years, instead of just two or three years, has been lacking. A larger
perspective will not be attained unless this approach is taken. In studying the PRC’s trajectory to
great power status, it is necessary to adopt this approach. Neither does the current literature

explore the evolution of the Chinese worldview through these texts from a strategic perspective,
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bringing together the shaping of the images of the self and others, the assessments of
international climate, corresponding policies, and which actors are newly included and which are
dropped from the list, etc. Together with the Qiushi journal and newspapers and websites, these
texts can be propaganda and polemics, but they also contain the beliefs of the Chinese
Communist Party. The making of propaganda is based on the understanding of the self and
others and from that point, projects a picture--by interweaving together different pieces of
information out of their contexts and which can also be fabricated or exaggerated, and partial
facts as well as information that is believed to accord with the interests of the target audience--to
create the reality in order to affect the perceptions of the target audience. The underpinning logic
that supports an article therefore can be informative of the Chinese thinking.

While also containing the idealistic and defensive narratives, writings from the
government-affiliated research institutions often provide strategic rationales which are not found
in public speeches and receive very limited treatment in official papers. The relations between
the input of research centers and official policies can be two-way influence. These essays follow
the general official lines and also contribute to the reasonings behind Beijing’s policies. Another
source for strategic rationale or more substantial thinking can come from official newspapers and
websites. These two sources can be useful beyond propaganda and the fundamental tenets of the
Chinese worldview.

The study relies on a large quantity of texts written in Chinese. In the cases where Chinese
characters are attached, traditional Chinese characters will be used when it comes to classical
texts since simplified Chinese did not exist until changes made by the PRC. For materials
produced by the PRC, simplified Chinese characters will be attached. In a few cases, sources

from Taiwan will be drawn upon for arguments that do not aim to address the Chinese
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perspective and China’s strategic logic. Sources from Taiwan will use traditional characters.
Regarding the spellings, sources from China will use the Romanized pinyin system as this is its
official usage. Titles of publications, locations, and people’s names from Chinese classics will
follow the Wade-Giles system. Sources from Taiwan will use the Wade-Giles system without the
tone marks. The Taiwanese learn the spelling of traditional Chinese characters through a
different system composed of 37 symbols that does not use the Roman alphabet. The use of
romanization in Taiwan is diverse and, reflecting Taiwan’s history, mixed with the influences
from the Taiwanese aboriginal languages, Taiwanese Hoklo and Hakka, Japanese, and Western
romanization. In transcribing names into the Roman alphabet, the Taiwanese are free to choose
their spellings. Since the Wade-Giles system without the tone marks is relatively popular, this
system will be used in citing sources from Taiwan.
The Organization of This Dissertation

Chapter 1 is a background essay discussing how the PRC discursively builds a
contemporary version of imagined community, domestically and internationally. It presents the
gulf between historical realities and the history rewritten by the Chinese Communist Party
(CCP). It downplays the war-torn realities and deep-rooted antagonism of the past of the East
Asian subcontinent as trivial family feuds among different ethnic groups. This sets the tone for
the type of impression that the official narratives are intended to create, that is, leaning toward
cordial relationships and moving away from irreconcilable hostile interactions. The purpose is to
rewrite history to fit the Party’s needs of ruling various ethnic groups on the vast territories it
controls. In a nutshell, in its national discourse, China, the Chinese nation, and Chinese culture
are synonyms to one another in that the territories under the PRC’s control have been called

“China” since antiquity and different groups of peoples with their distinct cultures have worked
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through a prolonged centripetal process to build a common Chinese culture and the shared

community of a unified Chinse nation. Thus, in the CCP’s view, the fact that it now rules a
heterogenous population inhabiting vast territories is a product of the natural and voluntary
processes of human beings’ interactions.

Fabricated historical cohesion on the subcontinent blurs the lines between domestic and
foreign; without differentiations, different groups had a common goal of building a shared
community. The chapter will then discuss how the official narratives further carry this sense of
inclusiveness that, according to the PRC’s claims, is enjoyed by the domestic population to the
CCP’s proposed way of international governance. On the basis that Chinese regimes occupying
China Proper historically and contemporarily aspire to take the central role in international
politics, the chapter concludes with a comparison between the dynastic world order and the
version Beijing espouses today. The analysis will be conducted along the following aspects:
geographical scope, economic incentives, the nature of external challenges, and the presentation
and rationalization of preferred world order.

Chapter 2 builds a new theory that I call “cultural subjectivism,” based on the ideas
advanced by Chinese leaders to rationalize the PRC’s overseas activities. The roots of these ideas
are to be found in the historical experience of how Chinese regimes, dynastic and contemporary,
used Confucianism and Sinicized Marxism as political ideologies to justify their rule. In
discussing these two ideologies, the chapter focuses on how they were employed in practice,
instead of what they are as pure philosophies. The analysis is about preferred power relations.
China has historically opted for a central position in international politics. The underlying
qualities used to portray the self remain the same, including authoritative, selfless and idealistic.

In other words, the authority is altruistic and can provide public goods for all, for it knows well
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what others need. The interaction from the side of the self is an altercasting process and an
othering process. In some cases, interactions with a certain target can involve both processes
simultaneously, with the aim to “persuade” the other to take a role in line with the self-desired
outcomes, sometimes with coercion.

The process of interaction is to be described and rhetorically presented differently as
applied Confucianism and Sinicized Marxism are products of different times. The former is more
explicit than the latter in characterizing relations as hierarchical. The latter, however, is more
explicit than the former in condoning material pursuits. Their differences work complementarily
to support the PRC’s rationalization. Because historical backgrounds are different, conditions
that allow interactions to be described and justified in a certain way also change. As the result,
the building of cultural subjectivism as a new theory to explain how China rationalizes its
overseas behavior, aside from the above self attributes and working mechanism (altercasting and
othering) of interactions, also considers how the changing times affect the current Chinese
rhetoric whose roots can be traced back to applied Confucianism and Sinicized Marxism.

Chapter 3 will then provide empirical evidence to the theory of cultural subjectivism laid
out in chapter 2. By tracing the historical development of Chinese understanding of world
politics after the founding of the PRC, it analyzes the role conceptions and power relations of the
world order which the PRC has imagined. Specifically, this chapter discusses two types of
Chinese worldview. One gives rise to the world order that the PRC favors. The other reflects its
assessments of world politics while it was using this knowledge to formulate its preferred order.
To explain the role conceptions of the Chinese self and its projected other(s) in the Chinese
narratives, this chapter provides evidence of the altercasting and othering process laid out in

chapter 2 as the mechanisms that the Chinese self evokes in interactions with others (including
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countries from a wide range on the power spectrum) or in its perceptions of world politics. The
task will be conducted along with China’s evolving worldview, from vast zone (or intermediate
zone), two intermediate zones, to three worlds and multipolarity, all of which are Chinese
conceptions of world politics and inform or are in correspondence with the PRC’s preferred
order.

The analysis reveals a relatively consistent pattern in which, during Mao’s period, the
Chinese inclination for a central position was not hampered by relatively weak material strength
and during the decades following Deng’s reforms was further bolstered by increasing economic
growth. Again, the economic downturn from 2010 onward has not affected Chinese discursive
confidence in taking a leading position. The findings are consistent with theoretical stipulations
of cultural subjectivism.

The chapter presents China’s preferred world order in the form of a pyramid, a belief
triangle, that explains how Chinese discourse links sinicized socialism to domestic development
and world prospect. The pyramid over time evolved to have complete and reciprocal logical
connections because of China’s growing economic strength and with that foundation the desire
to at least maintain the growth, through overseas expansion, if further dramatic increase in GDP
proves impossible. This finding fits with the theoretical tenet of cultural subjectivism that a
Chinese world order is supported by a material base. Chinese narratives set the pyramid against
other orders which, according to Beijing’s discursive construct, were/are espoused by the Soviet
Union and the US. My analysis in this regard will only focus on the U.S.

With quantitative discursive evidence from both the Chinese and English versions of the
journal Qiushi, chapter 4 measures the PRC’s assertiveness in its intention to reshape the

international order from the four categories: international order, Chinese institutions, Chinese
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culture and a general group. Chinese institutions and Chinese culture are identified as vehicles
that, according to Beijing, play conducive roles for world peace and prosperity. Aside from
statistical results, this chapter will qualitatively present how the narratives are constructed. By so
doing, it substantiates the othering and altercasting processes that the PRC evokes to shape its
world order. Furthermore, mostly in the Chinese data, Chinese authors cite alleged statements
from foreign ruling elites and intellectuals to prove that the PRC’s political appeals and various
proposals are persuasive.

The textual analysis of the Chinese data, spanning from 2005 to 2018, shows that there is a
general upward trend across the four categories with some obvious fluctuations from 2011
onward. The general group that aims to capture the overall meanings of Chinese texts displays a
a smooth upward trend. The other three categories, which are more context specific, show a drop
to various degrees, for one or two years. Regardless, the findings of Chinese discursive
assertiveness are relatively robust, especially for the years of 2017 and 2018, based on the
comparison across the four categories. The findings of the English texts in general are similar to
the Chinese texts. They have a greater degree of fluctuations. The four groups have a drop in
2018. Nevertheless, in comparing the findings from 2015 to 2018 to those from 2009 to 2014, it
is obvious that the trend shows increasing Chinese assertiveness.

Chapter 5 discusses the PRC’s strategies and grand strategy. It first defines geographical
scopes and regions which the Chinese writings of foreign policy and military affairs believe are
crucial for the PRC’s survival and outward expansion from a strategic perspective. The evidence
of the Chinese discourse shows that the border regions have strategic values which the PRC’s
development and overseas expansion depend on, contrary to the conventional wisdom that these

regions are peripheries with little strategic importance.
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With the re-conception of “Asia-Pacific” as a quasi-world in Chinese eyes explained, the
chapter moves on to analyze the grand strategy of winning without fighting. In order to spread
Chinese influence across the expansive Eurasian landmass, oceans and seas, the PRC’s overall
policy reflects the strategic thinking of disarming (potential) enemies before war, if war is still to
be seen as necessary. Through the discussion of winning without fighting based on Francois

1,78 it argues that China’s strategic culture is

Jullien’s theses about “situation” and its “potentia
neither defensive nor offensive as argued over in the current literature, but rather about what the
goals are to be and how they can be achieved. The post-Cold War peace is conducive to (or even
dictates) accumulating one’s capabilities and influence through economic measures and non-war
solutions. Chinese foreign policy has followed this line and where there are potential armed
conflicts such as flashpoints in the first island chain, Beijing has not opted for a war solution.
Both strategies of competition through “cooperation” with major powers and “cooperation” with
lesser states within the spheres of influence of these major powers and limited provocation
(militarization of the South China Sea) constitute the mainstay of China’s winning without
fighting.

The PRC’s globetrotting activities in the peaceful age of globalization are not purely for
economic purposes. They are informed by the strategic logic of weighting land power and sea

power equally. The notion is implemented in the idea of consolidating its west (land) to meet the

challenges from the east (sea). This point is illustrated with discursive evidence and the chapter

6 Francois Jullien, The Propensity of Things: Toward a History of Efficacy in China. New York: Zone Books,
1995; Francois Jullien, A Treatise on Efficacy: Between Western and Chinese Thinking. Honolulu: University
of Hawai’i Press, 2004.
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concludes with this larger geostrategic perspective. It is within this view that the grand strategy
of winning without fighting and strategies of “cooperation” and “limited provocation” function.

Based on the geographical scopes and the strategic logics analyzed in the chapter 5,
chapter 6 sets forth to discuss the military component of China’s foreign policy, specifically the
PLA’s strategic guideline of “active defense.” Active defense is a multifaceted concept and goes
beyond the use of force to incorporate peacetime deterrence and peacetime preparations for war.
Chinese defense white papers and military journals (specifically, Chinese Military Science)
indicate that economic, diplomatic and cultural activities lend force to military capabilities that
can be used to achieve peacetime deterrence and to fight a war. The author provides a cognitive
mapping to map out, according to the Chinese narratives, how the PRC has been developing and
using military capacity to realize the political goal of gaining international influence and status
through the mediation of the fulfillment of economic, territorial and maritime interests. The
relationships between military and non-military interests are symbiotic as the former can be used
to protect the latter and the latter can be converted to combat capabilities for both peacetime
deterrence and war-fighting purposes.

This chapter further substantiates the argument laid out in the chapter 5 that, from a
Chinese perspective, the resources put into the land and sea directions can work together to
achieve the PRC’s political goals. It dissects Chinese strategic logics into the sea direction and
the land direction before connecting them together. The analysis starts with the strategic value of
the first island chain, especially Taiwan and the South China Sea (SCS). Chinese narratives
indicate that Taiwan and the SCS concern the PRC’s own survival and outward expansion in that
they hold the keys to the Pacific and Indian Oceans, with the militarization of the latter designed

for the use of force in the Taiwan Strait. The chapter argues that the PLA’s military exercises in
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the Western Pacific outside the island chain, militarization of the SCS, and peacekeeping
missions in the Indian Ocean have been and may be designed to have accumulative effects on
combat capabilities for warfare in the Pacific direction and possibly, pending further
developments, in the Indian Ocean, with the political target located in the first island chain. In
the land direction, overseas infrastructure projects that link China’s inland provinces to the
Indian Ocean and the SCS through Southeast Asian and South Asian countries provide
peacetime energy supplies and locations for the PLA Navy’s port calls. They will also provide
wartime logistical support. From the military writings and the defense law of the PRC, Chinese
overseas activities are concerted maneuvers to obtain both land power and sea power.

This chapter also examines the working of the self-justifying logic of active defense for
China’s peacetime military activities. It argues that wherever Chinese military activities are, the
PRC will always rationalize them as defensive, non-expansionist, non-hegemonic and for the
sake of peace. These four mutually associated characteristics from the Chinese view, when put
into the perspective of geostrategic scopes of a quasi-world-like “Asia-Pacific,” exemplify the
extreme degree of the Chinese “Cult of Defense.”

Chapter 7 compares the discursive constructs of three major powers, the US, Japan, and
China, during their respective power transition periods. Comparison in this way is to minimize
factors that cannot be compared and cannot be controlled due to different historical backgrounds
and developmental stages. Along the line of imperialism are three aspects for comparison:
differentiation versus inclusiveness, domestic-foreign linkage of governance, and falsifiable
versus unfalsifiable logics.

Since this research emphasizes the special character of Chinese imperialism by focusing

on a major pattern and China’s persistent practice of building an inclusive discourse, to highlight
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how different this is compared to the cases of other states, the study uses China’s experience as
reference points and to find out whether the major courses of historical practices of other
countries reflect a similar vein. Japan and China are most similar cases. Through their
comparison, the factor of a tradition, out of a need to compete with other powerful polities of
different ethnicities, of relying on inclusion-based political ideology is identified to explain the
differences in the degree and scale of self-believed morality. The US and the PRC however are
different cases by nature. Regardless, the conditions that give rise to the factor that explains the
differences between Japan and China also explain why Washington and Beijing developed
entirely opposite narratives, with the former being about racist differentiation and the latter a
pretension of unprecedented inclusion. The American racism, although a prevalent theme, was
not necessarily related to overseas expansion. This indicates that Washington’s discourse for
outward influence had not been consistent. A different sort of polity, democracy versus
autocracy, explains the American inconsistency and the Chinese consistency.

The chapter first discusses and applies John Mearsheimer’s theory about the relationship
between attainment of the status of a regional hegemon and that of a global hegemon.’
Mearsheimer’s theory is important in two aspects. First, the dynamics of competition that he lays
out between/among major powers on a regional level bears the characteristic of power transition
which this chapter takes as a common parameter for comparison. Therefore, the summaries of
the trajectories of overseas expansion of the US and Japan and their discursive constructs will
conform to the time frame where each aspired to become regional hegemon before obtaining

global influence, if they succeeded. Second, the case of the PRC fits Mearsheimer’s theory that a

" John Mearsheimer. The Tragedy of Great Power Politics. New York: W. W. Norton & Company; Updated
edition, 2014.
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major power will use global resources to obtain regional goals, but unlike the past experience of
other countries upon which Mearsheimer’s theory is built, China may be more able to throw its
weight around in some remote and less developed countries than among its immediate neighbors,
since they are either major powers or states that have strong governments.

In comparing foreign policy discourse, the Chinese narratives share similarities with
Japanese narratives in that they both emphasize inclusiveness and stress their abilities to bring
peace and prosperity to all in the geostrategic space they define. Japan, however, clearly
differentiated the white race as the Other and outgroup from the Asian ingroup. Despite the
public political appeal of equality among Asians, Tokyo followed a racial logic to assess the
abilities of different Asian races in the assignment of the role of political leadership and what
industry to develop in each country, just as the US used racial logic to judge peoples’ capabilities
and accordingly decided whether to incorporate foreign territories into the union as federal states.
China has tried to avoid racial language in its public narratives but certain events have shown
that it is disguising its own racism. On the basis that people are different, Washington was honest
in stating what it believed telling what it thought but went too far in using race to justify the
power relations that it preferred; Japan was less honest, occupying an intermediate position
between the US and China; Beijing however has coated its realpolitik with layers and layers of
rhetoric to “persuade” others that it can be trusted and has the ability to address the most pressing
issues that humanity is faced with.

Like the US which extended its domestic racial logic to foreign policy, China also applies
politically constructed domestic harmony to argue that it will follow the same inclusive
principles in treating others. However, if domestic inclusiveness is fabricated, can the appeal on

the international level be true? Washington and Beijing have one major difference in how they
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want others to know how they perceive and react to international politics. On the same footing of
a lesser power working its way to become a great power, according to its strategic perception of
world politics, the US specified conditions for its behavior and the rationalization for the stated
principles could be falsified once situations changed and US behavior changed as well. On the
contrary, the PRC wants others to have the impression that it does not assess situations
strategically and does not act strategically. The idealistic principles that Beijing proposes are
perennial and therefore are empty slogans without conditions specified. Ostensibly as behavioral
guides, those principles are unfalsifiable because they are not subject to any conditions. Whether
certain behavior is in accord with its own principles depends on its definitions and
interpretations. The pattern is that the PRC self justifies its changing deeds so that they never
violate the eternal principles. The contrasting examples of the American Monroe Doctrine and
the Roosevelt Corollary and Chinese militarization of the SCS and establishment of a military
base in Djibouti will be provided for illustration. They are chosen on the same footing that the
Western Hemisphere had been the US concern and the SCS and military base are China’s long-

term issues.
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Chapter 1

Continental History and China’s Search for Greatness

“Now, everyone is discussing Chinese Dream...... I believe that by
the 100" anniversary of the Communist Party of China, the goal of
achieving a moderately prosperous society in an all-around way will
certainly come true. At the time of 100" anniversary of New China
[People’s Republic of China]...... the great national rejuvenation of the
Chinese nation will certainly be realized.”---During a visit to the
exhibition of “Road to Rejuvenation”, 2012.

“To realize Chinese Dream requires socialist path of Chinese
characteristics.” ---First Session of the 12" National People’s Congress,
2013

“We will forever walk on the path of peaceful development and
adopt the strategy of opening and mutual benefits. Not only are we
devoted to the development of China, but also to our duties to the world
and the contributions we can make to the world. [We] bring prosperity to
both Chinese people and the people of the world.” ---Joint Interview with
Three Latin American Countries, 2013.

“The dream of the Chinese people is closely related to those of the
people in other countries...... » ---The 19" National Congress of the
Communist Party of China, 2017.

The above is a chronological list of Xi Jinping’s words at different occasions to either

domestic or international audiences. It is not presented for propaganda purpose as the editors of

the article where these entries are compiled intends.® These statements, taken together however,

8 CPC News, “Xi Jinping Elaborates Chinese Dream This Way in the Past Five Years,” [T # % » ? T T3 4% =
¢ EF], Nov. 29, 2017, <http://cpc.people.com.cn/xuexi/n1/2017/1129/c385474-29673705-2.html > accessed
Dec. 22, 2017.
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tell their audiences the goal of China, the means to get there, and the beneficiaries. A place to
note is the PRC’s emphasis on the congruence of interests between the Chinese people and the
people of the world. China is creating an imagined community that blurs the lines between
domestic and international politics. The above statements reveal the existence of a certain
ideology whereby Beijing hopes to invite as many as possible to get onboard for its desired
destination.

Over the years after Deng Xiaoping’s reform and opening, China has grown to be an active
global player, seeing its domestic and foreign interests intertwined. At the time of writing this
research, Beijing already is in the 2020 target date, that is, the 100" anniversary of the founding
of the CCP, when “a moderately prosperous society in comprehensive aspects” will be achieved.
As early as 2002, the PRC has sent its Navy on cruises outside of East Asian waters for military
diplomacy. The long sought-for national rejuvenation by the CCP, a corollary to “Chinese
Dream” that has been publicized officially under Xi, is meant to transform the Chinese state from
a weakened regional hegemon to a global leading power.

Beijing’s growing relative strength accompanied with economic development has opened
opportunities for different interests to be addressed that would be less salient if the country were
weaker. The belief that domestic prosperity relies on continuous opening and foreign markets
drives China to expand outward. Investments in maritime power, while justified on economic
grounds, are also driven by a belief that a blue-water navy serves the country’s strategic interests
in the Pacific and, equally important, to build Chinese reputation, an old cultural practice of
drawing awe from the world. Bureaucratic interests cannot be ruled out in the calculation process

either. Thus, the discourse of Chinese rejuvenation needs to capture the intersected dynamics of
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domestic and international interests. To achieve this, Beijing falls back to Confucian-Taoist (C-
T) rhetoric and reconstructs history to serve current political needs.

The discursive issue here is inclusiveness. The PRC unambiguously draws a parallel in
the principles that govern the running of state affairs and foreign policies; domestic tolerance and
diversity will also guide the world order that China prefers. Idealistic words such as harmony,
peace, and coexistence of differences have discursive support of historical continuities in terms
of people and territory. Behind this mask of idealism, however, is realpolitik. For instance, when
policies result from the cold calculation of interests, they are rationalized as primarily serving the
moral purposes. In the spirit of critical analysis, throughout this chapter are examples that
highlight the gulf between construed idealism and historical realities. They also show the gaps
between aspired greatness and historical facts. This chapter will also compare conditions for
dynastic world order, for instance, Ming (1368-1644), and the contemporary version. The
following is the layout of discussion.

This chapter is a background essay about basic parameters whereby the PRC builds a
contemporary version of imagined community.® After providing a history of continental politics,
it explains how Beijing constructs a modern Chinese state based on myths by manipulating
history to create a sense of historical continuities inherited by the PRC. The attention will then
turn to the rationalization logic that is employed consistently for domestic and international
affairs; the inclusive idealism in the propagated worldview has no borders. The last section of the

chapter argues that different modes of economy and the modern nation-state system have

® A term originates with Benedict Anderson. See, Benedict Anderson. Imagined Communities: Reflections on
the Origin and Spread of Nationalism. Revised ed. London; New York: Verso, 2006. via Ebook Central
Academic Complete.
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complicated the presentation and rationalization of the currently envisioned future Chinese world
order, compared to the imperial version.
A Unified and Peaceful Continent?

The East Asia subcontinent historically can be differentiated into four geographical
regions: China proper (combined areas of the Yellow and Yangtze Rivers), the northeast,
northern steppe, and Inner Asia in the west. The agricultural sedentary China proper where
Chinese civilization originates differs from the rest in language, culture, socio-economic
structure, and political system. It is not a historical anomaly that the Chinese dynasties
historically were either threatened or conquered by tribal nomads from the steppe or semi-
nomads from the northeast. They also had very limited influence over Inner Asia (approximately
today’s Xinjiang and Tibet). Aside from small-scale political organizations, the other three
regions had seen the rise of empire or some kind of confederacy. Non-Chinese peoples in the
north and northeast had taken over either Northern China (the Yellow River area) or the entire
China proper. It had been under non-Chinese empires that dynasties had greater influence over
Inner Asia while the natives of today’s Xinjiang and Tibet kept their cultural and political
institutions.

On the continent, territorial contraction and expansion can be irregular and drastic. One
way to analyze territorial changes is to assess how successfully dynasties were able to control
Northern China, especially the strategic “within the passes” (in today’s Shaanxi) and the Yellow
River region, and how successfully they could expand outward from Northern China, further to
the northern steppe, the south, and the west. The Chinese dynasties, Eastern Jin and Song, were
relocated to the South while nomadic and semi-nomadic people controlled Central Plain, in the

north of China proper. Not only did Mongol Yuan and Manchu Qing conquer the Central Plain,
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they were also able to expand territory south of the Yangtze River and project influence to the
west including Xinjiang and Tibet. Under Chinese regimes, Han and Tang had substantial
control over Inner Asia, especially Xinjiang. However, during Song and Ming, the control of
Inner Asia, the northeast, and the northern steppe was either none or limited over certain areas.
The sizes of territories shifted according to relative military capabilities, including both land
force and naval power.

War and violence made their frequent presence on the continent. When the land was a
multi-state system with no obvious hegemon, such as the relations between Song and
neighboring states and that between the warring states which mostly clustered in the north of the
China proper, armed conflicts are ordinary. The formation of empires and great dynasties that
ruled the north and the south and in the cases of Yuan and Qing projected forces to Inner Asia
however did not bring violence to the end. Internal chaos, civil wars and revolts plagued the
empires. Ruling houses also dispatched troops to borders for punishing, intervening, invading,
and conquering other regimes (see Table 1.0).

Although dynastic attention had been devoted to the continent as it is where power
competition grew most intense, the use of force was not unusual (albeit less frequent) in the outer
periphery, in areas such as the Korean Peninsula, Japanese islands, Taiwan, and Vietnam. Sui
and Tang were in constant armed conflicts with Koguryo on the northern Korean Peninsula.
Eventually, Tang allied with Silla in the southeast of the peninsula to annihilate Koguryo. The
continental history also saw military interventions. One example is Ming’s troops in Korea
against the Japanese invasion in the 1590s. Another example is Qing’s intervention under Korean
king’s request to help quell a rebellion. Both Ming and Qing also intervened in Vietnam. While

far-sea navigation sanctioned by dynastic imperium was not a tradition from a broader historical

41



perspective, Zheng He’s seven-times naval expeditions commissioned by Ming’s Yongle
Emperor that reached as far as East Africa is a vivid example. During the third voyage, Zheng
He overthrew the ruling regime in Ceylon (today’s Sri Lanka).

Table 1.0 lists war and violence on the continent and between continental dynasties and
non-continental powers. The modern system of sovereign states and national identities does not
affect inclusion and exclusion of cases. Wars between dynasties and other regimes on the
continent that no longer exist should be considered as well because such treatment places events
in their historical contexts. The current PRC that covers territories of more than 9 million square
kilometers, similar to but smaller than that of the Qing Empire, is the size of the European
countries from Portugal to the eastern part of Russia. The political divisions on the European
landmass make it easier to record conflicts, which lends to the thesis that Europe historically is
not peaceful. Had the proposed geographical scope of Europe had been unified under a single
authority, these international conflicts would all have become domestic unrest. Similar logic
applies to the East Asian continent. Supposing the territory that an imperial power dominated
had been divided, domestic rebellions would have become international conflicts. Neither of the
hypotheses is true historically. But the point here is that the definition of peace should not be
limited to international conflicts. To better address whether the continent was historically
peaceful as the PRC claims—a claim Beijing propagates to bolster its current foreign policies, it
is necessary to consider both external and internal events.

Based on the aforementioned, the tables have three purposes, presenting interactions
between or among different regimes in a multi-state system and conflictual relations between
ruling houses and subjects within the empire. Regarding the latter, it includes armed rebellions

initiated by princes of the royal lineage and those by commoners. The third purpose is more
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nuanced. It is about relations between political entities which were independent, but at the same
time a certain political entity would lay the claim of superiority in a way that it hoped to define
the inter-state relations to its favor. This is the case in the interactions between Tibet and Qing.

Table 1.0 spans from the mid-14" century to the 19" century to include Chinese Ming and
Manchu Qing with the latter more of an empire than the former. Dynasties on the continent,
especially those with large holdings of territories did not stop outward expansion after their
founding. One of examples is Qing. Even after the Manchus entered the Shanhai pass
(Shanhaiguan) and captured Beijing in 1644, they spent the next one hundred years to eliminate
the hostile influence, including Mongols and Ming loyalists, before their territory exponentially
expanded. The wars between Qing and other regimes which were later subdued will be
considered as they determined territorial size at the height of imperial power.

The list is not exhaustive. And due to limited space, it is impossible to list every event,
expeditions and armed clashes that occurred in the same place or involved the same parties when
they should be treated separately and independently. The solution is to group them together in
one column with year range, plural term and explanations in parenthesis. The list only includes
events that occurred on the continent without considering overseas military activities. Since the
Korean Peninsula and south(east) Asian countries are geographically directly connected to

China, military ventures into these places will be considered.
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Table 1.0

Ming Dynasty (1368 to 1644 AD)
Red Turban Rebellions (1351 to 1368): military campaigns in different parts of China
that eventually overthrew Mongol Yuan dynasty
Year Event Year Event
1371 Zhu Yuanzhang, the founder of | 1449 Tumu Crisis (about 20,000
Ming, conquered Xia in Sichuan mongols under the lead of Esen
attacked Ming's 500,000 troops
and ended with Zhengton Emperor
captured (this come from Wang’s
book)
1388 Battle of the Kerulen River, 1460s Miao Uprisings
Ming invaded Mongolia and
1470s
1399- Ming Civil War over succession | 1550 Altan-khan's raid into the
1402 suburban areas of Beijing
1407 Ming's military intervention-
turned conguest of Annam
(present day Vietnam)
1408- Ming’s Naval Expedition 1510 Rebellion of Prince Anhua (armed
1411 Invaded the Kotte Kingdom in conflicts took place; aborted
Ceylon (today’s Sri Lanka) and attempt to usurp the throne)
installed regime favorable to
China
1410- Ming’s punitive expeditions into | 1519 Rebellion of Prince Ning (armed
1424 Outer Mongolia, preventing a conflicts took place; aborted
unified Mongol power (there are attempt to usurp the throne)
six campaigns and emperor
Chengzu (Yongle emperor)
himself led five invasions into
Mongolia, in 1410, 1414, 1422,
1423, and 1424)
1427 Ming lost Annam in a revolt 1592- Ming militarily intervened in
1598 Korea during Japanese invasion.
1438- Chinese intervention in and 1631- Rebellions led by Li Zicheng and
1465 invasion of Burma 1644 the capture of Ming capital city,
Beijing
Qing Dynasty (1644 to 1912 AD)
Li Zicheng’s attempt to overthrow Ming culminated in his conflicts with Wu Sangui.
Wu decided to open the northeast pass for the Manchus. The Manchus established Qing
in China proper and Li was defeated.
Year Event Year Event
1644- The Manchus continued to fight | 1788- Border war with Annam
1662 against Ming loyalists in many 1789
southern provinces. At times,
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there are two capitals, one
headed by Ming loyalist in
Nanjing and the other by the
Manchus in Beijing

1673- Three Fudatories Revolt (Wu 1790- Two campaigns against Nepalese
1681 Sangui and other two Ming 1792 invasion of Tibet

generals)
1696- Qing’s several major clashes 1795- Revolt in Hunan and Kweichow

1759 with the Dzunghar Mongols and | 1797
brought Xinjiang under control
(the defeat of Dzunghar in
northwest Xinjiang from 1755-
57, and the defeat of Turkic
Muslism in southern Xinjiang
from 1758-59)

1720s Manchu defeated Dzungars and | 1796- White Lotus Rebellion (took place

extended influence to Tibet 1804 in central China)
1730s Manchus also had several 1850- Taiping Rebellion (spread from
and campaigns along Tibetan 1864 southern province Guangxi to
1740s frontiers against Dzunghars, Nanjing, posed a major threat to
1729-1735, 1747-1749 Manchu Qing)
1755- Qing suppressed Mongolian 1851- Nian Uprising
1757 revolt in the Ili Valley 1868
1747- The Jinchuan Wars, subdue non- | 1854- Miao Rebellion in Guizhou
1749 Chinese self-ruled regions in 1873
western Sichuan
1765- The Burma War 1855- Hui Muslims Revolt
1769 1873
1770- The Jinchuan Wars 1862 Revolts of Muslims in Shanxi,
1776 Gansu, Ningxia, Qinghai and
Xinjiang
1781 Revolt in Gansu 1900 Boxer Rebellion
and
1784

Sources: David Graff & Robin Higham (eds.), A Military History of China. Lexington: The University
Press of Kentucky, 2012; David M. Robinson, “Princes in the Polity: the Anhua Prince’s Uprising of
1510,” Ming Studies, vol (65), 2012:13-56; Denis Crispin Twitchett & John King Fairbank. The
Cambridge History of China: The Ming Dynasty, 1368-1644. Vol. 7, Part 1. Cambridge University Press,
1988, pp. 380-381; Edward L. Dreyer. Zheng He: China and the Oceans in the Early Ming Dynasty,
1405-1433. New York: Pearson Longman, 2007; F.W. Mote, Imperial China:900-1800. Cambridge, MA:
Harvard University Press, 1999, pp.583-597, 607-612, 824-840, 844-848, 901-902, 936-937; Feng Zhang,
Chinese Hegemony: Grand Strategy and International Institutions in East Asia History. CA: Stanford
University Press, 2015; Sechin Jagchid & Van Jay Symons, Peace, War, and Trade Along the Great
Wall: Nomadic-Chinese Interaction through Two Millennia. Bloomington: Indiana University Press,
1989, p77; John W. Dardess, Ming China, 1368-1644: A Concise History of A Resilient Empire. Lanham,
MD: Rowman & Littlefield, 2012; Richard Ernest Dupuy & Trevor N. Dupuy, The Harper Encyclopedia
of Military History: From 3500 BC to the Present. New York: Harper Collins Publishers, 4" edition,
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1993, pp.480-481, 484, 558-559, 648-650, 715-717, 767, 769-770; Wang Yuan-Kang, Harmony and
War: Confucian Culture and Chinese Power Politics. New York: Columbia University Press, 2011, pp.
114, 119-121; Xiaobing Li (editor), China at war: An Encyclopedia. Santa Barbara, CA: ABC-CLIO,
LLC, 2012.

The territories under the PRC’s control today cover the China proper, the northeast, the
west and part of the north. Altogether, they are called China and the term appears frequently in
Beijing’s discourse. This “China” and its corresponding geographical delimitation did not come
close to a dynastic territorial boundary until Qing, the last empire on the continent. However,
Beijing’s narratives have sounded as if they can be further pushed back to previous dynastic
reigns. In reality, the continent had seen coexistence of multiple regimes with different cultural
and political institutions. At times, they were subordinate to a supreme imperial authority.
During other times, they were equal powers. The element of independence from China and being
non-Chinese in the fact that non-Han peoples enjoyed political independence and were (and still
are) culturally different from the Hans received insignificant treatments in the historical accounts
constructed by the CCP. In contemporary interpretations, non-Hans and Hans are all Chinese
living under a territory called China since antiquity. In creating a false impression of multi-ethnic
harmony and territorial unity, Beijing tries to popularize the idea that “China since ancient times
is a peace-loving country.” The issue with the PRC’s rhetoric is twofold. First, it denies
differences-correlated conflicts between different political entities that prevail in the history of
the continent. These conflicts hardly validate the claim of continental peace. Second, it attempts
to downplay political independence of non-Chinese by stressing the superior political status of
dynasties. The example of Tibet-Tang relations will demonstrate the above points.

From the early 7th century to the end of the 9" century, the East Asia continent was by no
means dominated by a single power throughout. Several players were active in competing for

regional supremacy, including the Eastern Turkish Kaghanate, the Western Turkish Kaghanate,
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the Chinese Tang dynasty, Tibetan Empire, the Second Turkish Kaghanate, and the Uyghur
Empire. Tibet and Tang for a prolonged period, about 120 years, were in power parity. Not only
did Tibet find itself in frequent conflicts with Tang for bordering territories to its northeast and
southeast such as Gansu and Yunnan, it was also expanding northward and northwestward into
today’s Xinjiang. In general, the territories to the north and northeast of Tibet that passes from
southern Gansu to Qinghai and into Xinjiang was much contested between Tibet and Tang for
both had the same incentives to control transcontinental trade. Conflicts with Tang occurred over
Kashgaria during the years from 665 to 678, 689, 692 to 694, 717 to 736, and 789 to 791;
competition for the control over Yunnan from 688 to 694 and 751 to 754. Both sides had lost and
regained contested territories. A caution here is that Yunnan, now a province of China in the
southwest, was then an independent kingdom called Nanzhao, and conflicts from 751 to 754
were between Tang and allied Tibet and Nanzhao. Therefore, Tibet did not actually annex
Yunnan but rather placed the kingdom under its influence for the next four decades. Tibet would
also recover Tang-occupied Tibetan territories in 757 and had the Gansu corridor from 758 to
771.2° During the An Lushan rebellion (755 to 763 AD), Tibetans even captured the dynasty’s
western capital, but decided to withdraw.

Generally speaking, for nearly three decades after 756, Tibet was a major threat to Tang in
two ways. First, many Tang-controlled territories including those inhabited by the ethnic Chinese
in the China proper were occupied by Tibet. Second, the Tibetan empire was able to

reconsolidate its influence in Central Asia. This means that Tang not only had difficulties in

10 David Wilkinson, “Power Polarity in the Far Eastern World System 1025 BC-AD1850: Narrative and 25-
Year Interval Data,” Journal of World-Systems Research, Vol V, 3, 1999, pp. 501-617 (specifically, pp. 555-
562); Denis Twitchett, “Tibet in Tang’s Grand Strategy,” in Warfare in Chinese History, edited by Hans van
de Ven (Leiden: Brill, 2000), pp. 106-179 (specifically, pp. 120-121, 126-127, 132-133).
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defending itself but also lost control over the trade routes. Under these situations, the Chinese
dynasty had to seek alliances with Arabs and Uyghurs to check Tibetan power. The rise of the
Uyghur Kaghnanate in Mongolia provided Tang an opportunity to form joint forces to defeat
Tibet in the early 790s. Due to frequent warfare with Uyghurs, Arabs, the Chinese, and Nanzhao,
with mixed success and defeat, as well as internal conflicts, the Tibetan empire collapsed during
the period of the early 840s to 851.1! The extent of the imperial reach at its zenith, including
territories that it can demand tribute from is nearly half of the territories now under the PRC’s
control. Tibet was a powerful opponent that China’s dynasty had to reckon with and yet
contemporary Chinese histories dealing with the Tang period efface the war-fraught relations and
ignore the power dynamics that put China at an inferior position.

A 2010 Chinese account of Tibet-Tang relations specifies that the two parties were in wars
for 192 times, both major and small scales. However, it goes on to characterize the essence of
these conflicts as nothing more than family quarrels. “Tang-Fan wars are inevitable brotherly
quarrels during the historical evolution of a unified multi-ethnic Chinese nation state (emphasis
original).”*? According to the author, these conflicts resulted in “the alliance of peace” and
“eventually...... a unified and harmonious family.” ** International wars thus are distorted and

trivialized as “domestic inter-ethnic wars (E] pr X %2 & £ ).”

11 Christopher Beckwith, The Tibetan Empire in Central Asia: A History of the Struggle for Great Power
Among Tibetans, Turks, Arabs, and Chinese During the Early Middle Ages. Princeton, NJ: Princeton
University Press, 1987, pp.143 to 172.

12 “Fan” is a pejorative Chinese word referring to Tibet. It means uncivilized.

13 Ma Chao [ 7 4z ], “The History of Tibet cannot be Rewritten,” [& & 11 ¢ % % ¥ ], Tibetan Academy of
Social Science, TAR, Feb. 02, 2010, <www.xzass.org/newsinfo.php?id=878&pn=2> accessed July 27, 2019.
(original text: & % & £ chld f 3L > B 5 ¢ B 0 F AR RSP FIE Y DE P AERE DG o
BEWEAY BN ) ARE TS R P R LR S R v B RN LR F o
BB AR e e A - RO).
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Idealistic family-friendship relations in the PRC’s narratives is also used to downplay the
realistic calculations of costs and benefits in bilateral diplomacy. Take the inter-marriage
between Chinese princesses and Tibetan kings, especially the marriage of Wencheng and
Songtsen Gampo as an example.** The 1992 White Paper describes bilateral relations as
“solidarity bound with family ties” (7] % % 4% e % sw X %), Similar rhetoric also appears in
other writings about Tibetan history. In generalizing Tang Taizong’s intermarriage policy toward
different non-Hans, the authors of the Biography of Tang Taizong, in the 2002 version published
by concludes that it “reduced ethnic barriers, enhanced ethnic solidarity, and facilitated ethnic

amalgamation (= *% g & ).”1> However, historically, intermarriages signified political equity and

usually came when non-Chinese powers proved formidable enough that Chinese dynasties could
not afford to wage military campaigns. In the case of Songtsen Gampo and Wencheng, the
marriage was the result of bilateral armed conflicts.

Idealistic rhetoric is not just used to conceal realpolitik but also to create a false impression
of Tang having superiority over Tibet. The Biography of Tang Taizong provides an example that
contemporary Chinese histories describe ancient China as a benevolent power capable of
subduing others and winning their loyalty through imperial morality. It argues that inter-marriage
is evidence of the relatively open-minded and inclusive governance of the first Tang emperor
(Tang Gaozu) because this policy applies to families that contributed to the founding of Tang

regardless of their ethnic origins and foreign political entities. It goes on to say that inter-

14 The 1992 White Paper is one of the documents that cite the inter-marriage example. The 1992 White Paper,
“Tibet: Its Ownership and Human Rights Situation,” [& & e & 7s Jg 5 £ % %], English version
<http://www.china.org.cn/e-white/tibet/> and Chinese version
<http://www.scio.gov.cn/zfbps/ndhf/1992/Document/308015/308015.htm>.

15 Zhao keyao & Xudaoxun [4 5. 2 &% i f» ]. The Biography of Tang Taizong [ # + 7 & ] Beijing:
Renmin chubanshe, 2002, pp. 258-260.
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marriage aims to ensure the wealth and the status of generations of Han and non-Han peoples.'®
Consider another example that discusses Tang’s policies toward “frontier ethnicities”, it writes

that based on the principle of si hui fu he( % & 424), the policy of intermarriage with different

ethnic groups such as Tibetans, Turks and others does not result from the military threats they

posed but rather is an act of Tang’s loose rein and huai rou (1 4 ) for the purpose of good

relations among different ethnicities.!” Fu he and huai rou means using political, cultural, and
economic tools to solicit submission from an opponent one perceives to be inferior. The words
carry a condescending tone and the connotation of “softness,” with the latter indicating that
whoever gives something (sending princesses and granting titles to minorities’ leaders) is
generous and kind. By using these vocabularies, China sees itself as a benevolent authority over
actors that it deems as belonging to its dominions. In reality, however, China had to face the fact
of power equity and foreign demands in the times of defeat.

Another example is different views regarding the Tibet-Tang peace treaty of 823. The PRC
uses this treaty to rationalize its control over Tibet based on the claimed historical amity.
However, in reality the treaty is one between equals and was concluded to put to rest years of
armed conflicts over territories. As the following text will show, the Tibetans may even have
believed that they were the ones who were superior. The signing of the treaty occurred against
the background of the alliance between Uyghurs and China and Tibetans’ raid against one of

China’s forts.'® Tang did not have an upper hand in this triangle power dynamics.

¢ Ibid., p. 260. Original text: (£ * %4 » X3 § %)

" Wang Shu-hui [ 2 44 ], “An Outline for Basic Characteristics of Frontier Policies from Qin, Han to Qing
Dynasties,” [ % * % ;—,H)i R R AT g e R 2 AL A & 4], Xinjiang Philosophy Social
Sciences Website [#T:g4F ¥ A+ £ £ % k< ], <www.xjass.cn/dyzx/content/2012-12/27/content_258512.htm>
July 27, 2019.

18 Beckwith, pp. 166-167.
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The PRC’s interpretation can be found in the 1992 White Paper about the ownership of
Tibet. The Paper praises the solidarity between Tibet and Tang through political marriages and
finalizes the paragraph with a sentence, from a part of the Treaty inscribed on a stone pillar in
front of the Jokhang Temple in 823 AD: “the two sovereigns, uncle and nephew, having come to
agreement that their territories be united as one, have signed this alliance of great peace to last
for eternity! May God and humanity bear witness thereto so that it may be praised from
generation to generation.”® This English translation is directly provided by the PRC for the
English version of the white paper. Compare this with the translation based on Tibetan
inscriptions from H. E. Richardson, “The great king of Tibet, the Divine Manifestation, the
bTsan-po and the great king of China, the Chinese ruler Hwang Te, Nephew and Uncle, having
consulted about the alliance of their dominions have made a great treaty and ratified the
agreement. In order that it may never be changed, all gods and men have been made aware of it
and taken as witnesses; and so that it may be celebrated in every age and in every generation the
terms of the agreement have been inscribed on a stone pillar.”?

Two places stand out. First, while both the PRC’s English version and Richardson’s
translation all specify the relations between Tibet and Tang as those between nephew and uncle,
Tibet did not readily accept the connotation that as a nephew it was in a lower rank. Even though
“nephew and uncle” frequently appears in the text, the narrative construction of the Tibetan

inscriptions as a whole makes it insignificant. Elsewhere in the inscriptions, calling Tang “the

19 The 1992 White Paper, “Tibet: Its Ownership and Human Rights Situation,” the State Council,
<http://www.china.org.cn/e-white/tibet/> accessed, July 29, 2019. English translation original.

20 H.E. Richardson, “The Sino-Tibetan Treaty Inscription of A.D. 821/823 at Lhasa,” The Journal of the Royal
Asiatic Society of Great Britain and Ireland, No. 2, 1978, pp. 137-162, (specifically, pp. 153).
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country of Great China” and itself “the country of Great Tibet” also provides evidence to Tibet’s
self-affirmation of its independence and equality with the eastern power.?* But there is more. The
deification of Tibetan kings and their achievements in handling foreign relations signify the self-
perceived central position and a superior status relative to Tang.

In calling the kings from both sides, Tibetan texts name Tibetan kings as “the Divine
Manifestation” and when addressing China’s rulers, it uses kings with the Chinese titles. What is
noteworthy is the effort to elaborate “the Divine Manifestation”: ““...he [the king] came from
being a god in heaven to be lord of men. By great wisdom and method he established a lasting
dominion. By excellent religious laws he set right the ways of men. By loving benevolence he
brought harmony to the affairs of the interior. Subduing external enemies through knowledge of
the arts of war, he increased the extent of his dominion. Through the ever-increasing might of his
helmet his wise order was immutable. He was great king of the Eternal Swastika of unsullied
glory.” The Tibetan texts continue to name surrounding great kingdoms and writes “every
inhabited region without exception” who came to “revere the mighty helmet and excellent
customs” of Tibetan kings.?? On the contrary, there is no explanation for the titles of Chinese
rulers. This contrast clearly indicates a central status of Tibet derived from the king’s divine
presence in the bilateral relations.

The centrality of Tibetan king can be further highlighted by the description of the
achievements of the king’s father, the Divine Manifestation, Khri lde-srong-brtsan: ...having
taken a firm resolve in strict accordance with the relationship of Nephew and Uncle, knowing

through the great profundity of his mind everything that pertained to religious law and

21 |pid.
22 |pid., p.145.
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government, and by the grace of his conspicuous loving-kindness embracing the eight directions
without distinction of inner and outer, came to agreement and made treaties with all the kings of
the four frontiers (emphasis added).” Without the omission of China, the text mentions that
“Nephew and Uncle being agreed in their thoughts, one with the other, he conferred about a
treaty with the Chinese king, Zheng Shin B’un B'u Hwang Te. The old animosity was purged
and cleared away.” From the Tibetan perspective, it was Tibet who “conferred” the treaty with
Tang China, instead of the other way around.?®

The other place that deserves attention in the PRC’s English translation is “their territories
(Tibet and Tang) be united as one.” In Fang-Kuei Li’s translation of Tibetan inscriptions, it
reads, “their government be as one.”?* In Richardson’s translation, it reads, “the alliance of their
dominions.” Elsewhere in Richardson’s version, the text mentions that “kingdoms be united.”
The Chinese version is embedded in the context (the 1992 white paper) in which the PRC
propagates the idea that Tibet belongs to China historically. However, a closer look into the
Tibetan text indicates that such usage of history does not conform to historical fact. Consider this
passage: “...the Divine Manifestation, the bTsan-po, Khri Gtsug-lde-brtsan himself, whose
knowledge springs from supernatural inspiration, whose acts are in conformity with the ways of
the gods, who with great kindness treats outer and inner alike, whose helmet is mighty and
whose commands are strict, he together with Chinese king, B’un B’u He’u Tig Huang Te,
Nephew and Uncle, agreed in their inspired thoughts; and, the kingdoms being united in

prosperity, a great treaty was made to bring happiness to both Tibet and China for ten thousand

23 |bid., pp.145-46.
24 Fang-Kuei Li, “Inscription of the Sino-Tibetan Treaty of 821-822,” T’oung Pao, Second Series, Vol. 44,
Livr. 1/3, 1956, pp. 1-99, (specifically pp. 55, 62-63).
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generations.”% Given that Tibetan king was placed in such a high regard and the Chinese king
received diminutive descriptive treatment,?® it is unconceivable that Tibet would yield its
independence and would think it should not be the one who directed bilateral affairs.

The Tibetan Empire and Tang were in power parity for an accumulated long period. The
former also showed strong political and cultural consciousness. And yet, contemporary Chinese
histories dealing with Tang claim Tibetans as well as other non-Hans to be “minorities,” a term
that denotes marginality, backwardness, dependence and powerlessness. Consider the following
narratives. In the Military History of Tang, the authors argue that through the silk road,
“Tuyuhun and Tufan regimes on the Tibetan Plateau had absorbed large amount of culture from
China proper, which greatly facilitated the feudalization of these regions where minorities
resided.”?” Another book that studies military thought of “the minorities in ancient China”
unambiguously places Tibetans and Turks in the category of “minorities”, indicated by a
subheading in chapter 3, “the main themes of military thought of the minorities during the
periods of Sui and Tang.”? Even the chronology here reveals sino-centrism. From the
perspectives of Tibetans and Turks, they would not use Chinese historical periodization to

describe their reign.

% H. E. Richardson, p. 146.

26 Fang-Kuei Li’s translations also match with Richardson’s in that, throughout the two main texts on the East
and West faces of the stone pillar, Tibetan Kings are the ones whose holiness receives elaboration aside from
the mentioning of the title, while Chinese emperor is respected simply by mentioning his title. See Fang-Kuei
Li, 1956.

27Yang Xiyi and YuRubo [## ¥ = /44 ]. The Military History of Tang [ 2 & % ¢ ] (vol. 10 of
General Military History of China ¥ B & ¥ i@ £ ). Beijing: Junshi kexue chubanshe, 1998, p. 240.

28 Tong Lijun [ & 41 % ]. The Analysis of Military Thought of Minorities in Ancient China. [ # El% ©* > 4%
KX} ¥ L &7 3 ] Beijing: Zhonggong zhongyang dangxiao chubanshe, 2013, pp. 126-136.
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For the PRC, It Is

Sentences like “China since ancient times is a peace-loving country” or “Zhonghua minzu
(the Chinese nation) since ancient times are peace-loving” permeate Beijing’s diplomacy, the
official rhetoric, and the PRC textbooks. The expressions are not simply for propaganda but also
convey the entrenched belief of Chinese political and military leaders and arguably a substantial
number of both intellectuals and ordinary people. More than some catching sentence, the
statement has the discursive support that justifies the PRC’s control over a multi-ethnic
population in the vast territory, particularly its hold on the Central Asian Xinjiang and Tibet. The
key point here is that, to reshape political and cultural consciousness, the CCP uses the
contemporary territorial boundaries and a modern conception of Zhonghua minzu (the Chinese
nation) to build a discourse of shared experience that according to the CCP’s framing is to be
found in the past, the present, and the future; China, the Chinese nation, and the territories under
the PRC’s control are synonyms to one another throughout history. The following analysis will
focus on how this is done discursively.

The 1999 white paper about the PRC’s policies toward minorities released by the State
Council states that “China since ancient times is a unified multi-ethnic country.” “Unification” as
defined by the Party refers to centralized governance that was established by dynasties of Qin
and Han and later became a political norm that lasts for thousands of years. The document gives
the idea of China’s territorial boundary as it continues to trace the imperial administrative control
over Xinjiang and Tibet. The territory of Xinjiang is dated to the Han dynasty. Tibet is included
when the white paper gives the account of Mongol Yuan’s dispatch of a Pacification
Commissioner. It comments that because of Yuan’s rule, “Tibet has ever since become an

inseparable part of the territory of China.” The CCP reasons that even though the history of
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China was separated by territorial divisions at times under more than one regime, unification has
always been a mainstream. And such political unity has led to solidarity in other aspects:
“Through a long-term process of great unification, economic and cultural exchanges closely knit
together each ethnicity of China...... [and] create and develop Chinese civilization...... The
mutual interdependence of each ethnicity in terms of political, economic and cultural
connections leads to shared destiny and common interests in the long-term historical
development.”?®

The reason for the PRC’s emphasis on the trend of unity is to justify its hold on Inner
Asian territories. Despite the fact that the great expansionary powers of Mongol Yuan and
Manchu Qing which incorporated both Xinjiang and Tibet are not Chinese regimes, in the PRC’s
narratives, they are. Yet both Mongols and Manchus retained their cultural and political
identities, especially the former, when ruling diverse lands. In addition, “unification” historically
does not equate to the current territorial size under communist control. Only Qing comes close.
The Song and the Ming certainly had little influence over the west. On top of these variations,
Uyghurs and Tibetans once built their own empires and when they recognized the supreme
authority that ruled China proper (areas of the Yellow and Yangtze Rivers) in the form of
suzerainty, not sovereignty, especially in the case that they needed the eastern support to defeat

their nomadic or non-Han opponents from the steppe and Central Asia, they kept their socio-

economic and political systems.

29 “The 1999 White Paper: China’s Policies Toward Minorities and Implementation” [ ¥ [E]#77" % & %% FT i
% # 5 §8 ], State Council, Sept. 27, 1999,
<http://www.scio.gov.cn/zfbps/ndhf/1999/Document/307953/307953.htm>.
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The Meaning of China

“China” (Zhongguo * &) refers to lands ruled by Beijing today. In the official narratives,

the contemporary political meaning and territorial boundary of “China” also carry validity in the
dynastic periods. In reality, the term first refers to the Central Plain in the north where Zhou
ruled. Later on, it becomes associated with China proper as Chinese dynasties mostly did not rule
beyond this territorial boundary. Take the History of Ming as an example.*® The chapters 320 to

328 specify the titles as “Foreign Countries” (wai guo “} §). Japan, Korea, Ryukyu Islands,

Taiwan, Philippines, Brunei, Indonesia, Vietnam, Thailand, and Mongolia among others fall into
this category. Chapters 329 to 332 detail Ming’s relations with Western Regions, that is, Central
Asia. Although the Central Asia chapters do not carry “Foreign Countries” in their titles, their

context (in 330, 331 and 332) which sees a juxtaposition between “China” (Zhongguo * F]) and

places of western regions in the descriptions of bilateral political and economic affairs does not
differ from the chapters that bear the designation of “Foreign Countries.” The following presents
evidence from the History of Ming.

The chapter (323) about the islands in today’s first island chain of the Pacific details the
regional dynamics between Ming China, the Ryukyu kingdoms, and Japan. Chinese historians
described the visits by the kingdoms’ envoys as “paying tribute.” The record uses “three

countries” (= ) to describe the kingdoms and identifies Shangbei of the Ryukyu Kingdoms as

the weakest one. In the late 16" century, Japanese daimyo domain of Satsuma invaded the

30 The History of Ming (#* 2 )has 332 chapters, recording the histories of emperors, princes, geographies,
rituals and ceremonies, carriages and clothing, selected officials, economy, finance, rivers and canals, military,
punishment and law, literature, dignitaries, Ming’s relations with foreign countries, etc. Dynastic historians
were to write, edit, and compile histories. The practice that historians were commissioned to compile the
history of the previous dynasty by the current court was not uncommon. In the example of the history of Ming,
the Han official Zhang Tingyu was the lead editor in the Manchu court. The texts can be found:
<http://chinesenotes.com/mingshi.html>.
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Ryukyus in 1609. Ryukyu would then become the vassal of both the daimyo of Satsuma and
Ming. A paragraph describing domestic and regional dynamics substitutes Ming with China and
clearly indicates that Ryukyus and China are different political units. In response to one of
Islands kings’ request of bestowing title, the Chinese official of proprieties expressed: “Ryukyus
traditionally paid tribute once every two years. It then changed to once every ten years after the

invasion of woko (Japanese pirates, & 5 ). Now the country (guo ®]) had recovered a bit, the

temporary plan for tribute is once every five years. This suspends further changes, till after a title
is conferred to the new king.” Following this quotation from propriety official, the historians
continued to write that Ryukyus would pay tribute in the fifth year and again in the sixth year,
but because “China was in the middle of many events,” the conferring matter was put off.
Another example is Korea. Regarding the Korean official request to have Ming recognize Yi
Seong Gye as the Korean King, the Korean chapter (320) recorded the positive answers from
Ming with a logic directly from the emperor that “Korea is located in the secluded eastern corner
and is not governed by Zhongguo.” Another event recorded in the volume is the interaction
between Yi’s son and the Ming court. After Yi Bang-won, now the king of Korea, expressed his
gratitude for the rare medical ingredients obtained from China to treat his father and requested
for Chinese royal items, the record wrote that because Yi “expresses his admiration for the

proprieties and etiquettes of China (Zhongguo Li, ® R 4#) ”, Emperor Yongle granted him many

precious items including seal, jades and clothing. In the Western Regions, there are also similar
political and cultural differentiations between China and other countries.
In chapter 331 (biographies of kings and leaders in Central Asia), the dynastic historians

recorded the Hongwu Emperor as saying that “nowadays the tianxia (= = the world) is unified,

thousands of states (wan guo & &) from the four directions all come to pay tribute” but only
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Timur (or Tamerlane) “does not submit to China.” Chapter 332 again shows the Chinese
recognition of political units in Western regions as countries, for instance, “Yutian is a major

country (da guo + F]) since ancient times,” while stressing the superiority of Ming under the

Yongle Emperor, “thousands of states submitted to Chengzu’s (Yongle) aspirations and there
were non-stop visits by envoys from the Western Regions” for trade. Here, “China” is also

identified as Zhonghua (¥ #). The Hongwu Emperor equated the undisturbed trade relations

between China and Western Regions to “Zhonghua greatly bestowing benefits to the countries of

Western Regions.” Hua ren (£ * ) as a term to describe the people from Ming China landing in

foreign territories, that is, the overseas Chinese, also makes its appearance in chapter 323 under
the category of Foreign Countries when describing dynastic relations with Luzon (in today’s
Philippines).

Based on the above discussion, in the History of Ming, “China” is not merely a
geographical term, but also contains political, cultural, and territorial meanings. These four
aspects together separate Ming from neighboring political entities. Furthermore, whether

“country” or “state” (guo &) is used to describe places outside of Ming China does not bear

exclusive association with either of the two categories; in both Foreign Countries and Western
Regions volumes, guo is applied to political entities beyond the Chinese territory. Accordingly,

the equation of Ming to “China” (Zhongguo * [&]) at this period still corresponded to the

geographical delimitation of China proper. Not until Manchu Qing did the imperial power extend
geographical and political definitions to Inner Asia and other non-Han territories. “Tibet since
Yuan is an integral part of the territory of China” conveniently skips Sino-Tibetan relations
under Ming and creates an imagined truth that Chinese territory covered the land that is out of

the boundary delimitation of China.
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Chinese scholars have argued that Qing also identified itself with China. For instance,
based on the treaties, with Russia for instance, and court records of Chinese and Manchu origins,
Gang Zhao shows that the successive Manchu emperors had identified the territories of Qing
with the geographical scope of “China” and actually used the term Zhongguo interchangeably
with or in equivalent to the Qing empire. Zhao however also argues that such equation was the
product of political needs as it was not the case before the Manchus ruled China Proper and
further expanded its influence to Central Asia.3! Assuming that non-Chinese scholars looking
into primary sources also have the same conclusion and we accept Zhao’s findings, the meaning
of China for Qing differs from that for the PRC. The “China” that the PRC refers to is the one
which the Chinese (the Han) dominate politically and is the one the PRC uses to justify its
contemporary rule over a heterogeneous population in the vast territory. The “China” that Qing
refers to is ruled by the Manchus and the Chinese were targets of co-optation and the ruled. The
differences are about power relations among ethnic groups as the case of Qing in Xinjiang below
shows. Using the example of Qing to argue that Xinjiang belongs to China in the context of the
PRC’s narratives is problematic.

QOing’s Relations with Xinjiang and Tibet

The Manchus basically set up a military government in Xinjiang, following their tradition
of banner hierarchy system. This practice set apart the region from China proper where
administrative structures were characterized by prefectures and counties governed by magistrates
and made Xinjiang belong to the same group with Manchuria and Mongolia where the

populations mostly are not Chinese (the Han people). The military governor had authority over

31 Gang Zhao, “Reinventing China: Imperial Qing Ideology and the Rise of Modern Chinese National Identity
in the Early Twentieth Century,” Modern China, Vol.32(1), 2006, pp. 3-30.
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the entire region and reported to the emperor and the Grand Council of the court. Below the
governor, there were councilors and superintendents responsible for important sub-regions and
cities respectively. These officials were dominantly Manchus and Mongols with a very few
exceptions of Uyghurs and Manchuised Han.3? This ethnic composition in high offices lasted
until the 1880s. Locally, there are three bureaucratic structures: jasak system, beg system and
Chinese-style system. The former two are the products of co-optation between the Manchu and
nomads and between the Manchu and Uyghurs respectively. The local leadership positions were
occupied by the Mongol and Uyghur allies of the court as the rewards for their aid in the Qing’s
conquest. Chinese bureaucracies that imitate the administrative style of China proper applied to
the colonies where Chinese farmers and merchants resided. Again, these areas were
predominantly in the charge of Manchu and Mongol magistrates. Unlike Tibet, the stationing of
Qing’s troops in Xinjiang was on a permanent basis with more soldiers. The number of troops
even increased from 40,000 to 50,000 by the mid-19™ century.*

Based on the above analysis, the political relations between Xinjiang and Qing had been
mostly those between Uyghurs and resettled Mongols and Manchu and Mongol officials from
the court. The Chinese ascent to the ruling class in the region did not occur until the 1870s when
the Manchu banner military was unable to put down empire-wide unrest and gave way to
regionalism characterized by the Han generals and the domains where they wielded power.
Following Zuo Zongtang’s (a Chinese general) reconquest of Xinjiang in rebellion, the court

after a debate about the value of the region made it into a province in 1884. Zuo’s administration

32 The Manchu can be an artificially created political identity formed from people of various ethnicities. From
the perspective, a Han choosing to become Manchu was as much a Manchu as any other Manchu. See, William
Rowe, China’s Last Empire: The Great Qing. Cambridge, MA: Belknap Press: An Imprint of Harvard
University Press, 2012.

33 James. A. Millward, Eurasian Crossroads: A History of Xinjiang. New York: Columbia University Press,
2009, pp. 97-102.
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would start a sinicization process.®* Thus, not until the last two to three decades of the declining
Manchu empire did the Chinese political-military presence start to gain a foothold in Xinjiang.
Xinjiang was part of the Qing empire in which the Manchus ruled and the Chinese were
subjugates. There were differentiations in the ruling class but the PRC’s narratives makes it
sound like a unified whole.

Using the Manchu example to affirm that Tibet belongs to China in the context of the
PRC’s narratives is even more questionable, given that the Manchu reign on the Plateau from the
administrative perspective, by itself and also compared to Qing in Xinjiang, does not quite
substantiate the claim that Tibet is part of the Qing as it does for Xinjiang.

Qing’s reach to Tibet was unfolding against the background of regional competition for
supremacy; the bilateral relations did not evolve in isolation and other actors played influential
roles. Continental politics in the late 17" century and the early 18" century basically was a
contest for power under an (informal) alliance system. Internally, Tibet suffered divisions and
had to deal with Mongols who took the seat of Tibetan King after their response to calls for help
in the Tibetan sectarian power struggle turned into throne usurpation. To expel the influence of
Qoshot Mongols, Tibet under Sanye Gyatso encouraged the Dzungars to unify all of the
Mongols. The defeat of Eastern Mongols prompted the tribe to seek for the alliance with the
Qing. The Dzungars however then lost to the Manchus in Inner Mongolia. But the defeat was not
total and they still wielded influence in Tibet. Allies can become enemies in the eyes of those

who sought for help if the strong act at their will unchecked. Following Qoshot’s practice, now

34David Christian. A History of Russia, Central Asia and Mongolia. Volume I1, Inner Eurasia from the Mongol
Empire to Today, 1260-2000. Hoboken, NJ: Wiley Blackwell 2018, pp. 300-301. via ProQuest Ebook Central;
Dillon, Michael. Xinjiang: China's Muslim Far Northwest. London; New York: Routledge Curzon, 2004, pp.
19. via Ebook Central Academic Complete; James. A. Millward, Eurasian crossroads: a history of Xinjiang.
Columbia University Press, 2007, pp. 125-132.
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the Dzungars appropriated the role of Tibetan King for themselves. Tibet thus was in a constant
state of fighting the enemies that it invited first as allies to crack down on opposition forces. The
Manchu emperor believed that the dynasty had a stake in the west, mainly to check the Mongol
forces and prevent them from gaining power from religious relations with Tibet. Thus, the
Manchus dispatched troops twice to intervene and succeeded in expelling Dzungars on the
second occasion.®®

Since 1720s, Qing had at different times intervened on the issue of the governing structure
and who would be actual rulers wielding the administrative power, either ministers or the Dalai
Lama. It also sent troops twice to quell the civil wars in fear of a third party taking advantage of
domestic chaos. However, the court was only willing to go so far to assuage its own concern
about Dzungar Mongols’ influence among Tibetan officials. Tibetans remained the people who
made administrative decisions. Even after ambans (Qing’s resident officials) were made to hold
an equal political position to the Dalai Lama after a Nepalese invasion in 1788, the Manchu did
not see it in its interests to make Tibet a province directly under Qing’s control. Manchu
influence however diminished especially after 1840 since Beijing was busy with the western
powers and also suffered internal decay. The political consultation with ambans and imperial
approval of official appointments became non-substantial. On the Tibet side, it made successful
moves to secure Qing’s agreements to withdraw and reduce its military presence on the Plateau
after intervening in Tibetan civil wars. To advance Tibetan interests, Gyurme Namgye, after the
death of his father (Pholhanas) in 1747 who was more tolerant with some presence of the Qing,

had tried to muster strength by creating an army and sought overtures to Mongols to

35 Melvyn C Goldstein. The Snow Lion and the Dragon: China, Tibet, and the Dalai Lama. Berkeley:
University of California Press, 1999, pp. 10-14. Via Ebsco eBooks, EPUB version.
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counterbalance the Manchus.®® Thus, the official view that Tibet is part of China, now equated to
Qing and the peoples of Qing are the people of China, is unilateral. Tibet intended to preserve its
political independence from the Manchu interference whenever it could. In addition, there are
gaps between the PRC’s claim and the administrative realities that reveal the Manchu motives.
Beijing’s influence functioned within an empire system that saw the frontiers with ambiguities; it
is a pity to let the territory go but not important enough to warrant full attention. The current
official construct is an exaggeration.

The PRC’s view of Chinese space expands to where its political interests lie,
regardless of the historical contexts of the territories concerned. This is shown in the
conscious molding of continental politics that focuses on the periods where dynastic
authority reached to the lands that currently are parts of the PRC. The periods when those
territories were outside of dynastic reign is recognized at times but nonetheless regarded as
anomalous. Their meanings are downplayed to create the impression of temporal continuity.
Even when imperial power is projected to remote areas, in the case of Manchu Qing for
instance, there are questions about the nature of control, the size of the lands under control,
the presence of native governments, and relations between native authority and imperial
court. Continuity in territorial possession is one of the myths that the CCP relies on to rule a
heterogeneous population.

Chinese Nation and Chinese Culture

One of the characteristics in China’s discursive creation of national unity is that the
narratives are comprehensive and hardly focus on a single aspect. Aside from territorial issues,

the 1999 white paper also mentions the term, the Chinese nation (Zhonghua minzu). Zhonghua

% Ibid., pp. 14-18.
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minzu is only used when narrating aggregate experience of western aggression.>” When
mentioning non-Han groups as this document is primarily concerned with, the phrase is  the

various ethnic groups of China” (¥ [E] % X %) and “minority groups” ( shaoshu minzu > %z %
*% ) , instead of the Chinese nation (Zhonghua minzu). Zhonghua minzu is meant to be

comprehensive, standing for 56 ethnicities including the majority Han and the 55 officially
recognized minorities. However, “nation” as a singular reveals that although subset ethnic
identities, in theory, can exist, they cannot replace the overarching Chinese ethnicity and the
Chinese national identity which happen to be most associated with the Han people. The fact that
Chinese documents and propaganda publications constantly remind their audience about non-
Han areas being integral parts of Chinese territory and CCP’s policy success toward non-Han
groups indicates that minorities remain the “Other” in Beijing’s narratives, paradoxically, in
parallel to the rhetoric of inclusiveness.

Another historical exaggeration is shared “Chinese culture” (Zhonghua wenhua) among all
ethnicities. The term is not mentioned in the 1999 document but prevalent in the articles from
Qiushi, People’s Daily and other official sources. The closest term in the white paper is “Chinese
civilization” (Zhonghua wenming). Imagined historical community is again evoked to remind
readers of unbreakable ties between Han and non-Han. “Through the course of intimate contact
over several thousand years, China’s 56 ethnic groups were drawn together by their common
lands, common goals and common cultural traditions. The integration of various nationalities

culminated in the birth of the Chinese nation, a family of nationalities characterized by diversity

37 While China tries to make it sound like all peoples suffered the same fate, as demonstrated in the Dalai
Lama’s plea letter to London, Tibet may not see the Chinese invasion led by Zhang Erfeng in a different light
from British aggression. See Melvyn C. Goldstein, 1999, p. 20.
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in unity.”3 The concept of inseparable parts constituting a whole that is seen in the definition of
the Chinese nation also is reflected in the composition of Chinese culture. The logic goes that if
all ethnicities live happily together, they also produce a shared culture. “Chinese culture itself is
the common creation of many nationalities...... and an amalgam of diverse cultural elements,
including not only the culture of the Han ethnic group, but also the cultures of dozens of other
ethnic minority groups in the country.”®

As much as the CCP stresses shared Chinese culture since antiquity, dynastic historians
provide evidence to the contrary. The educated elites (the shi class) such as court officials

denigrated non-Han cultures. Dynastic historians also labelled non-Han peoples as barbarians.

Man (%), yi (%), and fan (4 ) refer to those who did not submit to Chinese civilization. Chapter

332 of the History of Ming writes that “those who do not honor China’s institutions are foreign

barbarians (wai fan “} 4 ).” (should honor be replaced by follow according to the context?

double check this translation) In chapter 331, several examples contrast civilized China and
troublemaking barbarians. Peoples from Central Asia were depicted as “ignorant,” “foolish” (yu

3.), “stubborn” (wan #¢ ) and “unrefined” (su i# ). Two four-characters phrases go that “the nature
of barbarians is not of certainty. They are pacified during the day and revolt at night” (% |+ &
¥ o ¥4k 7 2K). Dynastic historians further drew a causal linkage between these racial traits and

the invasions of the Chinese frontiers. In a stroke to depict Ming emperors’ benevolence,
historians rationalized the granting of state preceptors to the western Buddhist monks as an act of

transforming their uncivilized nature. “In the beginning, Taizu (the Hongwu emperor) solicited

3 Ma Qizhi, “The Pluralistic Unity of the Chinese Nation and China’s Ethnic Policy,” English Qiushi, vol. 3,
no. 2, 2011.
39 Yun Shan, “Cultural Awareness, Cultural Confidence, Cultural Strength,” English Qiushi, vol. 3, no.1, 2011.
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fan monks (% ) and conferred state preceptor and great state preceptor to about four to five

people in the hope that this will transform their ignorance and stubbornness and thus cease
frontier troubles.” Another sentence stated that at the time of Chengzu, titles were also bestowed
to the monks to “transform their disposition and provide them guidance so that they will

altogether defer to China” (#4p i* ¥ » 2 % % ¢ [&]). It continues that, in so doing, western
frontiers are free of barbarian troubles (" & [#% 8 » ¥ P& & § 3 2 8).
An event during the reign of Emperor Zhengde reveals court officials’ contempt toward

non-Chinese people and entities. Zhengde intended to meet monks from Wusizang (today’s

Tibet, & #7#) who were known as living buddhas and even sent envoys to deliver banners with

transportation of horses and ships loaded with salt and tea. Before the journey, Ming’s ministers
and officials admonished the emperor and expressed their opposition. In their reasoning, “the
past practice of sending envoys by previous emperors is not an act of respect based on beliefs in
the religion,” but rather a need to pacify [the region and the people] by transforming and guiding
them out of ignorance and stubbornness.” In the eyes of the officials, “the religion of western fan

is demonic and presumptuous as well as devoid of canonical laws” (& 4§ 2. % > 8% 7 %) and

this placating act through non-use of force is necessary because the world order was just

established with the founding of the Ming (# #]1= = ! =_). They continued, as the dynastic

reign entered the period of prosperity and peace, the court granted foreign envoys gifts but did
not send our people to foreign lands. The minister expressed shock upon hearing Emperor
Zhengde’s decision. Considering bandits may once again become active in Shu (today’s Sichuan

province, § ) and safety was a grave concern in the years-long journey on the roads outside the

dynastic realm that did not have Ming’s posts, the court officials deemed it impermissible for
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“China to take insults from foreign barbarians” (45 ®z %8 » 5 *b % 2 i#).9 The

differentiation between the Chinese and non-Chinese casts a sharp contrast to the PRC’s
accentuation of a historical sense of community. In addition to the educated elites’ contempt
toward non-Chinese cultures and peoples, the historical trajectory of non-Hans to affiliate
themselves with non-Han cultures also rebuffs the CCP’s claim of commonalities.

Voluntary assimilation occurred over time but not to the degree that the political and
cultural independence of non-Han actors can be sidelined. History records that the attraction of
Chinese civilization to non-Han peoples is limited. It has been a constant pattern of continental
history that people to the north, the northwest and the west of China proper (areas of the Yellow
and the Yangtze Rivers) have developed their own socio-economic and political systems that are
different from Chinese institutions. Mongol Yuan tried to replace the Chinese writing system
with the Mongolian writing scripts. Even during the last dynasty of Qing and in the era of the
nation-state, Xinjiang and Tibet remained distinct from China proper. Tibet unquestionably has
its own civilization. Given that Qing had more control over the region compared to Tibet and
historically it had frequent contacts with eastern dynasties, Xinjiang presents an interesting case
in which the ethno-cultural traditions sustained throughout the Manchu rule have continued into

the PRC period.

“Original texts: (2~ & kF - ~ERAF - FF BTV T P EARHF w2 F > WAH2 S
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Tang is one of the three dynasties (the other two being Han and the Manchu Qing) that had
more extensive influence over Xinjiang, including some short-lived military garrisons** and
military settlements and administrative communications in the east. However, the dynasty was
not the only actor interacting with the region. In general, Tibetan empire from the south and the
emergence and reemergence of the Turkic states in the north constantly challenged Tang’s
holdings in Xinjiang. The establishment, abandonment, and reestablishment of Tang’s four
garrisons and Anxi Protectorate-General witnessed the area under changed hands.*? In addition
to the angle of political relations, the people and their activities were primarily non-Chinese in
origin.

From the 7" century to the 16" century, the Turko-Mongolian origins in population and
linguistics gradually replaced Indo-European and Iranian origins and eventually became the
dominant force in Xinjiang. During this period, despite contacts with Chinese dynasties, non-
Chinese cultures dominated the region. When Tang reigned in the east, the major political,
linguistic, and genetical influence in Xinjiang came from the Turks migration. Turkic and
Mongolian states/empire that controlled Xinjiang also chose non-Chinese ruling systems. For
instance, the Uyghur Kaghanate (744-840 AD) with its capital in Mongolia adopted Soghdian
administrative model, Soghdian scripts and Manichaeism religion. When Xinjiang under the
Qocho Uyghur state came to recognize the suzerainty of the Mongol empire, it not only
preserved its cultural identity but also provided Mongols the Uyghur writing system and Uyghur

officials to run imperial affairs.*® Chinese influence from the angle of people and culture was

41 From 649 to 670, the “Four Garrisons” were Kashgar, Khotan, Kucha, and Karashahr. After 693, garrisons
were reestablished at Kucha, Khotan and Kashgar (and a new one set up at Tokmak. More secure bases to the
east were Karakhoja, Tingzhou, and Hami. (Note that Tokmak is how in Kyrgyzstan, not China.)

42 James. A. Millward, 2009, pp. 30-39.

43 Ibid., p. 47.
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relatively limited even in the case of Chinese dynasties which held greatest sway in Xinjiang. For
instance, Tang’s armies in the region were mostly Turkic soldiers commanded by non-Chinese
officers.* Even though the empire in the east usually is categorized as a Chinese regime, the
extent of its non-Chineseness, including the imperial lineage and ethnic composition in the
troops, may warrant an analysis in its own terms.*

Similar to Tang, the Manchu Qing before 1878 also left Xinjiang relatively undisturbed in
terms of culture. The rising Chinese influence in the region and the ensuing provincialization
however would begin sinicization. The high-ranking positions now would be filled by Zuo
Zongtang’s Hunan Army and people from Hunan province, instead of the Manchus.
Bureaucracies would imitate the Chinese administration implemented in the China proper and
the staff would be Chinese. This means that local Uyghur elites lost their prestigious status and
became subservient to the Chinese officials.*® Another major break with Qing’s rule before
Zuo’s reconquest is sinicized assimilation, first through Confucian education and then “modern”
education. Ideally, the latter departed from Confucian style under the Manchu reforms, but lack
of instructors who specialized in subjects other than traditional curriculum call this “modernity”
into question. Neither attempt was successful and there was strong local opposition to Chinese

education. Islamic education however was embraced in terms of subjects and educational

settings.*’

44 Ibid., p. 37.

45 Chen Sanping. Multicultural China in the Early Middle Ages. 1st ed. Philadelphia: University of
Pennsylvania Press, 2012, pp. 4-38. via Ebook Central Academic Complete.

46 James. A. Millward, 2007, pp. 139-142.

47 Ibid, pp. 142-148.
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The context of cultural disparities may provide explanations as to why identification with
Chinese culture has particular appeals in CCP’s narratives. Shared Chinese culture is part of the
propaganda fabricated to create the reality. A common origin is described as the fundamental
root for multi-ethnic solidarity and harmony as it connected hearts and minds by shared values;
“insofar as the cultural identification is attained, identifications with the great motherland, with
the Chinese nation (Zhonghua minzu), and with the CCP-led socialist path of Chinese
characteristics will be consolidated .”**® In other words, a person regardless of ethnic background
will ultimately identify himself or herself as a member of Zhonghua minzu, inherit the traditions
of Chinese culture, carry the identity of being a Chinese and align the self with socialism of
Chinese characteristics led by the CCP. For instance, one can practice, in theory, Muslim
customs and speak Uygur language but such ethnic identification cannot override the Chinese
identity which is, from the CCP’s perspective, deeply wed into the narrative of national
unification of a multi-ethnic territory whereby Beijing promises that revived national glory will
come.

Despite the gulf between realities and the discourse of historical territorial continuity and
cohesion among peoples, the PRC sees its version of history as the correct interpretation. The

Chinese phrase cuan gai (¥ =) is often used to accuse others of committing grave moral sins in

rewriting the history in a way that differs from the Chinese Communist Party’s views. Cuan gai

carries a stronger tone than the English word, rewrite, which is similar to Chinese gai xie (¢ &).

Cuan means usurpation of the throne. Thus, it denotes the meaning as strong as something that is

orthodox and gets overthrown. Cuan in this context thus means the orthodox account of history

48Hao Shiyuan [#%p i] “Consolidating the Correct View about the Chinese Nation” [% F &3 I 7 % *%21],
Qiushi, issue 18, 2015.
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is unduly and unjustly overridden. Simply put, cuan gai (¥ <) means usurping the right to write

history. Beijing is appropriating the right-associated sense of righteousness to crown its historical
view. 4
Patriotism

The PRC does not miss opportunities to frame the consciousness of a community with the
appeal to patriotism. Chinese patriotism, another example of imagined historical continuity, is
built upon the belief that different ethnicities and different cultures have been an integrated
whole far before the modern conception of Zhonghua minzu and re-definition of Chinese culture
and before the presence of fixed territorial boundaries under the nation-state system. “The
Chinese nation has glorious tradition of patriotism...... Over the long course of our
history...... patriotism is the source for development and progress of Chinese civilization in the
past thousands of years.”®® Sometimes the narrative does not explicitly emphasize the far past,

but the phrase “profound” (%% ) or “long” ( f& 4 ) tradition seems to indicate such.>! After

opening with the tradition of the Chinese people’s love for the country, the official narratives
turn to modern-day nationalist experience from the mid-19" century onward. It is argued by the
CCP that the establishment of the PRC in 1949 further transforms patriotism from “striving for
the independence and liberation of [Zhonghua] minzu to realizing national rejuvenation and

making the state strong and wealthy.”%?

49 “Fan” is a pejorative Chinese word referring to Tibet. It means uncivilized. See Ma Chao, 2010.

%0 The CCP Committee of Beijing University, “Promoting the Spirit of May Fourth Movement” [5* 431 = ¥
Eli VA dniZd ¢ & 2% + & =], Qiushi, issue 09, 2009.

51 Ministry of Education, “Patriotism is a Strong Force for the Realization of A Rejuvenation of the Chinese
Nation” [¥ E]Z ¥ LI R %% £ = e1ik + 4 4¢ # 4 ] Qiushi, issue 01, 2009; Qiu Shi, “The Current Theme of
Patriotism: the Great Enterprise of Promoting Socialism with Chinese Characteristics” [ % E] L ¥ g & i
AL fiE P G d 44 2 v F & F 2], Qiushi, issue 01, 2010.

52 Qiu shi, 2010.

72



The official account of patriotic acts before 1949 includes dynasty-led reform and revolts
within the Qing empire such as the Taiping and Boxer rebellions. Beijing’s definition of
patriotism apparently is very loose and it explicitly admits so in sinicized Marxist verbiage:
“when the old regime and social institutions become impediments for the progress of the
motherland, it is patriots’ responsibility to struggle against such institutions. Patriotism in
modern China’s foreign policy is manifested in anti-colonialism and anti-imperialism while
striving for national independence. Domestically, it is to fight against feudalism and bureaucratic
capitalism to achieve the liberation of the people.”® Accordingly, domestic events that occurred
from the mid-19th century to WWII, the period of Qing’s decline followed by internal power
competition among parties with and without clear ideas of modern governing institutions
(regionalism in the late Qing and the warlord period), are understood to be nationalist.

Rebellion as the result of imperial decline, part of a regular pattern of dynastic cycle,
having more to do with local deprived conditions and inability of dynastic reign, nonetheless is
interpreted as patriotism. As the official logic goes, the Hundred-Day Reform of 1898 that
attempted to modify Qing’s political system with no success also reflects the effort to save the
country and people. It is doubtful that rebels had a clear idea of the nation-state. How far beyond
saving the throne the dynastic reform was meant to go also challenges the interpretation. Last but
not least, Beijing misuses “feudalism” that had long ceased before Qing to describe imperial
socio-political institutions which in the CCP’s view the rebellions and reforms were targeted

against.

S3Meinistry of Education, 2009.
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The relaxed definition of patriotism and categorization of events into “isms” serve a larger
purpose of highlighting the progressiveness of Chinese socialism under communist leadership
and also affirming Maoist thought which survives the 1981 resolution®* and remains guiding
principles for the CCP. After recounting a series of failed endeavors, the argument then goes that
the turning point for patriotism to take on a form of making the country great again is the
adoption of Chinese socialism. The narratives interweave the choice of the people and the
Party’s efforts to defend socialism under the CCP’s leadership as the only path to national
rejuvenation. But, they mostly are to justify Beijing’s governance and to propagate the idea that
patriotism should be exclusively identified with love for socialism defined by the Party. This is
also proved by increasing assertion, as chapter 4 demonstrates, that Chinese socialism is better
than western institutions. “Patriotism is to love socialist motherland and to embrace the
communist party’s leadership.” Beijing makes no pretense of hiding the demand of political
loyalty to the Chinese Communist Party and its ideological banner.>®

The Chinese nation, Chinese culture, territorial boundaries, Chinese civilization, and
patriotism have close associations. Through the PRC’s reconstructing of history, they seem to
gain temporal immortality. Discursive emphasis on the unified diverse lands under centralized
government in the past makes the communist rule over the vast territory a continuous normality.
The key element in sustaining this imagined community is the experience of western aggression.
The created memory of ancient greatness contrasts sharply with officially exaggerated

humiliation in the beginning of the modern era. This comparison provides the impetus to move

% The resolution concludes the Maoist period. While recognizing mistakes Mao had made, it generally
reaffirms his contribution to the Chinese revolution. See chapter 2 for detailed discussion.

% for the absolute loyalty to socialism defined by the CCP and to the communist leadership, see chapter 2
in this research and discursive evidence in chapter 4.
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the country forward to a revived glory in the future. And Beijing’s blueprint for this goal is the
demand of loyalty to “socialism with Chinese characteristics” crafted by the CCP. The discursive
logic described above underlines Xi Jinping’s speech at the closing of the Party’s 19" National
Congress in October 2017:

“The establishment of the People’s Republic of China has been 68 years. Reforms

and Opening has entered the 39" year. Our Party has led the Chinese people and

the Chinese nation (Zhonghua minzu) out of miserable poverty and weaknesses,

and thoroughly changed wretched conditions of the Old China since the Opium

War. Today, more than 1.3 billion Chinese people are high-spirited and walk with

pride. Our 9.6 million square-kilometers motherland is vibrant and vigorous. Our

five-thousands-years Chinese culture is splendid and forever charming. Chinese

people and Chinese nation has a promising future...... We have full confidence

and meanwhile feel heavy shoulders...... The Chinese communists take

rejuvenation of the Chinese nation to their hearts and...... will stride toward the

grand objective of national revival with persistent and unprecedented efforts.”*
From Domestic to International Politics

The PRC also brands this imagined community with the permanent quality of non-

conflictual propensity. Harmony, inclusiveness, and peace are concepts taken from
Confucianism and Taoism to describe the nature and/or the pursuit of China and the Chinese

nation for more than two millenniums. The stress on the culture of non-confrontation aims to

serve a larger purpose of persuading other countries of the peaceful benefits of Beijing’s outward

% See “Xi Jinping Gave a Speech at the Closing of the 19™ Party Congress” [¥ E+ # % % L 4 = > B~ 4
AL ARPE T AP LH S L E 85252] Oct. 24, 2017, <http://www.gov.cn/zhuanti/2017-
10/24/content 5234120.htm>.
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expansion. There is a growing trend in official rhetoric and academic writings by Chinese
scholars to emphasize or infer the cooperativeness and inclusiveness of Beijing’s external
behavior and governance from the perspective of C-T ideology. In other words, the lines between
internal and external affairs are blurred when the PRC stresses that non-conflict and common
interests govern its state and foreign policies. It is rationalizing its behavior according to the
same logic.

Domestic governing plans frequently contain Confucian phrases. Since 1996, Xiaokang or

xiaokang society (-] & 4+ £ ), meaning a “moderately prosperous society”, has appeared either as

a current developmental situation or a nationwide goal in the documents of the Party’s Central
Committee, the Party’s National Congress, and the National People’s Congress. The phrase
continues beyond Jiang Zemin’s era into Hu Jintao and Xi Jinping. In an attempt to cope with
mounting domestic problems and demands, a 2006 “Resolutions” declares the goal of

constructing a “harmonious society” (fr3# 4+ £ ).>” Underpinning the domestic blueprint is the

emphasis that the upholding of the Party’s leadership in all undertakings is the key to national
success. Beijing’s diplomacy similarly suggests that the CCP at the helm of China can be a
modern undertaker of the Confucian mission in creating a peaceful world.

In a 2006 Qiushi article about China’s international influence, penned by the head of
China Institute of International Studies, a research institute of PRC’s Ministry of Foreign Affairs,
the author wrote: “Historically, the Chinese nation has been peace-loving and the Chinese culture

consistently pursues peace. Desire for peace and the pursuit of harmony have always been the

57 The Central Committee of the Communist Party of China, “Resolutions of the CPC Central Committee on
Major Issues Regarding the Building of a Harmonious Socialist Society” [# + ¢ + X T $E 4t £ 4 V frif
A4+ £ & e EEand-2], Oct. 11, 2006,
<http://cpc.people.com.cn/GB/64162/64168/64569/72347/6347991.html>.
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spirit of the Chinese people.” The non-violent tendency is argued to be evident in traditional
philosophies. “Dialectically treating relations between people and society and between human
beings and nature, and fully respecting ethics and lives are the fine thought of Chinese
civilization.”®® The article does not explicitly mention Confucianism, but it is no doubt the
source of the relations and ethics in the text. The author continues to state that the fine thought
“provides important inspirations for solving many issues in today’s world.”

The applicability of ancient philosophical wisdom to international affairs stated here is not
randomly opined by the author. Hu Jintao’s 2005 UN speech that stressed building a peaceful
and harmonious world is mentioned in the article and praised as a combination of Chinese
traditional ideals and current development trends. Beijing’s adoption of phrases echoing Chinese
philosophies seems to start from Hu’s first term. After his UN speech, analysis of related
concepts in relations to traditional thought obtains growing space in official writings.

If the Jiang Zemin and Hu Jintao administrations mostly utilized Confucianism for
domestic purposes, then Xi Jinping’s period expands the scope of its function by associating the
philosophy with international affairs. Xi’s 2014 speech at an international conference
commemorating the 2656th anniversary of Confucius’ birth reflects similar logic to that laid out
in the Qiushi article, but expands more in depth. According to Xi, the fundamental contributing
factors to the pacific tendency of the country are the inclusiveness of Confucianism, its peaceful
co-existence with other schools of thought in Chinese history, and the idea of “the world as one

shared community with great unity” (£ & #* = -~ <+ 7). Xi then applied domestic Chinese

inclusiveness to the world affairs by emphasizing the principle of harmony with diversity, as he

8 Ma Zhengan [ 7 #& ¥ ] “Understand China’s International Influence with Rationality” [2itq &9 EE
F=3iem 4 FE], Qiushi, issue 5, 2006.
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states: “Differences between the civilization of one’s own country and that of others should be
handled rationally, with the awareness that every civilization is unique. We must seek common
ground while reserving differences...... Don’t feel displeased or try to transform, assimilate or
even replace other civilization when they are different from your own.” Regarding how the
philosophy is relevant to governance, he continued that “some people of insight believe that the
fine traditional culture of China, Confucianism included, contains important inspirations for
solving the troubles facing us today.”*® Accordingly, Confucian values hold the keys to the
solutions of poverty and war because of their tolerance toward differences and altruistic motive
to make the world a better place. The following year at the U.N., Xi Jinping noted that many of
U.N. principles have not come true including justice, development, and peace, and cited a

Confucian adage, “the greatest ideal is to create a world truly shared by all” (~ g 2. {7 % T %
=) as the goal for global governance. He then proposed several guidelines for global issues and

called for joint effort to realize a world that respects differences and enjoys co-prosperity.®° Non-
exclusion that is said to be practice in domestic affairs, according to Beijing’s narratives, also
applies to the way that the PRC claims to follow in its foreign policies. China is providing an

international version of imagined community and recommending itself as a preferred leader.

%9 Xi Jinping, “Speech at the Opening Ceremony of the International Conference in Commemoration of
the 2,565th Anniversary of Confucius' Birth and the fifth Congress of the International Confucian
Association” (&% A 34 F 3£/ 2565% & E|p+% X574 & F gr2i5), Sept. 24, 2014
<http://library.chinausfocus.com/article-1534.html>. Chinese version access,
<http://www.xinhuanet.com//politics/2014-09/24/c_1112612018.htm>.

80 Xi’s UN speech, see “Working Together to Forge a New Partnership of Win-win Cooperation and Create a
Community of Shared Future for Mankind,” Sept. 28, 2015
<https://gadebate.un.org/sites/default/files/gastatements/70/70_ZH_en.pdf>; Chinese version, see Xinhua, [?
WE A S-S LR LE L 4 - A pEs B ar2sE], < hitp://www.xinhuanet.com/world/2015-
09/29/c_1116703645.htm>.
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Xi’s understanding of Confucianism which tolerates diversity does not fit historical
realities that the Chinese elites looked down upon other cultures. The PRC re-interprets the
political philosophy for its contemporary needs. Xi’s emphasis on the coexistence of diversity
without attempts of subjecting one to another originates in China’s refutation of the democracy
and human rights which it accuses the US of trying to impose on China in its own image.
Chinese scholars will not concur with Xi’s interpretations, however, despite their association of
Confucianism with inclusiveness. Scholarly understanding, in presenting Confucianism as it is,
draws an unfortunate conclusion of civilizing mission which the author of the article to be
discussed may or may not realize.

In a 2015 English article, “Confucian Foreign Policy Traditions in Chinese History”,
published by The Chinese Journal of International Politics staffed with renowned Chinese and
American scholars on the editorial board, Feng Zhang’s argument reveals that inclusiveness in
Confucianism is a synonym of cultural homogeneity.®* He differentiates Confucian
exclusiveness affiliated with neo-Confucianism from Confucian inclusiveness in Classical
Confucianism. Contrary to the exclusion thought which rejects the innate ability of barbarians to
be transformed for the better, the inclusiveness school proposed that non-Chinese can become

Chinese through cultural assimilation, specifically through “education and transformation” (¥
i) of barbarians. Zhang argues that as China’s strength grows, there is higher likelihood of

Confucian inclusiveness. Two paragraphs of his prove such. “Song neo-Confucians were
extremely reluctant to acknowledge the transformative potential of the yi (barbarians).

Furthermore, given the equality and even superiority the semi-nomadic regimes of the Liao and

61 Zhang, Feng. “Confucian Foreign Policy Traditions in Chinese History.” The Chinese Journal of
International Politics, vol. 8, no. 2, 2015, pp. 197-218 (for quotations, see pp. 206, 207-209).
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Jin were able to maintain vis-a -vis the Song, they could not but recognize the difficulty of such
transformation.” Another short paragraph goes, “Yet it was when the Mongols turned defiant and
started raiding Ming frontiers that the emperors began to describe them as heartless beasts that
must be punished. Thus, the early Ming also exhibited its particular cultural exclusivism. It,
however, was never pronounced or enduring, because Chinese strength enabled the emperors to
launch successful military expeditions against the Mongols... ... This is why Chinese material
strength is an enhancing condition of inclusivism (emphasis added).” This indicates that, to
achieve Confucian inclusiveness, it is acceptable to use coercive measures to ensure compliance.
The last section of this article is the suggestion for China’s current foreign policies with some
key points from one of Xi Jinping’s speeches that borrows Confucian concepts of moral values.
Judging from the overall context, the article implies that having foreigners become Chinese by
enculturing them with Confucian values as the country’s national strength grows--and it indeed
has become more capable than before—is recommended as the pathway for Beijing’s foreign
policy.

Zhang’s argument amounts to cultural hegemony and favors cultural homogeneity.
Although he praises non-existence of the Self-Other dichotomy in the inclusive conception of
Confucianism (since others can be assimilated and become culturally Chinese as well), his
argument remains sino-centric for the identity of the Other spins around “the Chinese” and
depends upon whether it accepts Chinese view. When Zhang states that the idea that the Chinese
are “more culturally advanced and trustworthy” is outdated,? his emphasis on Confucian
moralities such as humanness, mutual benefits, and trust as the pathway to harmonious foreign

relations ironically retains the idea of sino-culture superiority, because these moralities function

62 |bid., p. 212.
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within Confucian cultural bounds. In other words, the requirement for this harmonious world to
work is that others act in China’s cultural terms or behave in a way that China interprets to its
liking while others may attach different meanings. While Zhang tries to downplay the possibility
of sino-centrism as a factor in informing Beijing’s policies today and recognizes the self-
rationalization of the court officials, it does not lessen the fact that the superiority of the Chinese
culture governs the idea of Confucian inclusiveness. In fact, Zhang’s writings contain an
irreconcilable contradiction. The main bodies of his arguments contend that cultural superiority
and utilitarianism underpin the Confucian world order but the conclusions evade these upholding
columns of a Confucian community and simply stress a non-utilitarian idealistic vision.

Both official and scholarly interpretations of Confucian inclusiveness are equally
problematic. The official version is not faithful to history as the elite often despised non-Chinese
cultures; respect for diversity was lacking. Whether “barbarians” can be converted to Chinese in
the Confucian literature during different dynastic periods is beside the point because the
fundamental logic does not change; the Chinese way of doing things reigns above others.
Benevolence, morality, and peace are present only when one acts according to Chinese terms.

Is History the Present and the Future?

The CCP has been building its modern version of Chinese unigueness as shown in
“Socialism with Chinese characteristics” blended with revived Chinese traditions and sinicized
Marxism. It is as systemic as the Confucian ideology employed by the imperial court and
similarly carries fundamental characteristics of Chinese political culture such as authoritarianism
and the appeal to morality. As with imperial ideology, the theory appeals to domestic and

international audiences that acceptance of the Chinese way promises benefits. The dynastic
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world order however differs from Beijing’s contemporary version as the modern economic mode
and nation-state system add complications.

Industrialized China has a broader worldview in terms of space to which it can project
influence than agricultural dynasties in which mobility of sedentary population is limited and
security concerns mostly come from immediate neighbors. Beijing’s demands for overseas
markets and resources depart from imperial practice. Agrarian China proper attracted pastoral
nomads and semi-nomads for its material wealth and to varying degrees sedentary Koreans and
Japanese for its cultural inheritance. China was self-contained and, in some cases, others came.
Now it has to rely on other countries as well in the quest for natural resources and in solving
problems of domestic over-production and unemployment. Therefore, China’s national interests
in the era of globalization have extended to different parts of the world where activities
sanctioned by the imperial court were rare. Economic interests thus play a weighted role in
advocating for a Chinese order and providing additional reasons such as protecting commerce by
building a blue-water navy. This differs from the imperial pattern that a Chinese order was
mainly based on a relatively self-sufficient base.

Beijing’s developmental needs coupled with the nation-state system complicate
presentation and rationalization of a Chinese world order. The PRC is by no means a power on
par with the US and not even a regional hegemon, but its official discourse speaks as if it is,
especially in the sense that it will bring public goods of prosperity to the world. Blatant claims of
sanction from Heaven and wordings directly conveying hierarchical relationships in addressing
foreign states are absent in contemporary writings. They are replaced by professions of equality
and mutual respect for sovereignty. As the chapter 4 about Chinese worldview will show,

contemporary narratives make salient equity rhetoric but the idea of China taking a
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regional/global leadership is not difficult to discern. The discursive presentation of hierarchy
heavily shrouded with idealism to some extent parallels the hypocrisy of the modern state system
in which it is said that each country enjoys sovereign equality, but it is not difficult to observe
the governing position of material capabilities in the modern-day international hierarchy. China’s
idealist proposals remain instrumental to the end it desires.

The intersection of the imperial legacy of sino-centrism, nationalism and the contemporary
nation-state system, and shifts in the mode of economy necessary to make a given country more
powerful than others creates an interesting phenomenon that unlike the confident reaffirmation of
resurrection of Chinese civilizational superiority over “the barbarians” in the aftermath of Ming’s
overthrow of Mongol Yuan,®® the PRC has been working for decades for a revived national
glory, intermittently in the form of economic nationalism. Mao’s version of Marxism-Leninism
intending to surpass all other advanced economies, including the USSR, the U.S. and Britain,
proved a fiasco after the Great Leap Forward (1958-1960) created famine on a large scale. The
The World Development Indicators (WDI) records -27. 27 percent and -5.58 percent for annual
growth rate in 1961 and 1962 respectively. Not until Deng Xiaoping’s reforms and opening was
China able to develop for a longer run. According to WDI, the average growth rate per year from
1980 to 2018 is 9.46 percent.5* The association between nationalism and Beijing’s material
capabilities thus has increasingly gained momentum since the 1990s and become inseparable

synonyms in the early twenty-first century, in comparison to Mao’s era.

63 Wang Gungwu, “Early Ming Relations With Southeast Asia: A Background Essay” in John King Fairbank,
ed. The Chinese World Order: Traditional China’s Foreign Relations. MA: Harvard University Press, 2013,
pp. 34-62. DOI: https://doi.org/10.4159/harvard.9780674333482.

4 World Development Indicators, World Bank, data last updated July 10, 2019. <
https://databank.worldbank.org/source/world-development-indicators>.
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Such nationalism in the two different periods is not merely for a country to return to its
own “normalcy”, but also to demonstrate to the world that the Chinese state which used to be
humiliated by western powers and Japan now is more powerful than or as powerful as they are,
and that the Chinese system is superior to capitalist democracy and Moscow’s deviant socialism.
Reaffirmation of self-worth requires comparison to an othered inferior party. Imperial Confucian
scholar-officials wrote that because of the lack of virtue (te) and sole reliance on the use of force,
the Mongols eventually lost the territory to Ming and retreated to the northern steppe.® Ming’s
civilizational superiority has its modern-day analogy. As the analysis of the narratives in later
chapters will show, underlying Beijing’s pursuit of economic growth is the motive to reclaim
institutional and material superiority over the countries, especially the U.S., that have loomed
large as threats in its modern national discourse.

In the dynastic history, it is believed that there was barely a rival to Chinese civilization.
Chinese institutions and bureaucracies were exported to neighboring countries, especially the
Korean Peninsula. The legitimacy of Son of Heaven claimed by the imperial house may not have
been accepted by tribal groups from the north and northeast, but Mongols and Manchus used it to
their advantage when they ruled the China proper. On the contrary, in the contemporary era, the
U.S. poses great challenges to the PRC in material strength and in governing values. More
specifically, the CCP may fear Western-inspired and orchestrated subversion in the form of
“peaceful evolution.” This is self-evident in the CCP discourse that often criticizes the western
system of democracy and human rights and long featured “American aggressive hegemonism”,
while defending Chinese socialism and increasingly positioning it as an alternative. In the PRC’s

narratives, western institutions are the root cause of international conflict whereas the inherent

8 Wang Gungwu, 2013, pp. 34-35.

84



inclusiveness of Chinese socialism guides China’s foreign policy toward peace. As chapter 4
demonstrates, the relationship between Chinese socialism and world peace is more about the
restraints that socialism puts on the PRC, preventing it from aggression, and about the good
impact brought by the innate good nature of China. It is less about creating peace by cloning
Chinese institutions to other countries as Stalin installed the soviet regimes in Eastern Europe.
Unlike ancient times when whoever occupied the entire China proper could claim to be a
regional hegemon, other powerful actors, especially the U.S., now complicate Beijing’s
aspirations. The Indo-Pacific where the PRC has become active economically and militarily is by
no means a power vacuum for an easy fit-in. The countries on the Pacific Rim such as Japan and
Taiwan have long had uneasy relations with Beijing. Australia has publicly voiced alarms about
China’s military development in 2009 if not earlier. India does not sit idle when the sailing of
Chinese navy grows frequent in the Indian Ocean and Beijing’s political and economic clout
reaches deeply into South Asian states that traditionally have belonged to the Indian sphere of
influence. In addition, China has to deal with the continuing presence of American power.
China attempts to and is expanding outward through routes that are either hostile to the
country, or have diverse populations, or traditionally fall into other major powers’ spheres of
influence. In other words, residing hegemons do not deter Beijing from probing their bottom
lines and building up its influence. The outward expansion is driven by domestic needs of
economic growth, pursuit of international influence and prestige, and the desire to have the
western Pacific and possibly the Indian Ocean as well cleared of other powers when China
intentionally shapes and preserves a vivid memory of aggression from the sea. The mixed
motives of ambition and insecurity coupled with the Chinese ultra-conviction of righteousness in

claiming contested territorial interests and the sanction of Marxist materialism sweetened with
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revised Confucian-Taoist (C-T) ideology of a world community set in motion the train of making
a modern version of Chinese world order. The realities will certainly complicate China’s design,
but if that design is rooted in widely held beliefs, there is reason to expect that China is willing to

challenge the (global) status quo.
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Chapter 2

Cultural Subjectivism

Chinese newspapers, military writings, speeches, and publicly available texts in other
forms have frequently evoked the image of Zheng He’s naval expeditions in the 15" century that
cruised from Southeast Asia to the Red Sea and Eastern Africa when celebrating the growing
close ties between the PRC and the countries along the route. The script reads the same: the West
enslaved and colonized Africa while Ming China did not, and the PRC inherits the good
traditions of Zheng He’s voyages in that the Sino-African cooperation is built on friendship and
goodwill. The narratives built upon the myth are not intended to be rhetorical.

Among China’s networks of infrastructure in Africa is the 300-mile long Standard Gauge
Railway that links Kenya’s capital city, Nairobi to the coastal city of Mombasa. The construction
took about three and half a years before the service was launched in 2017. As with many other
projects on the continent and elsewhere in the world, it was constructed by China (in this case
China Road and Bridge Corporation) with imported materials from that country and financed by
Export-Import Bank of China. According to the information available at the time of writing, the
PRC also operates the railroad and reportedly will hand operation over to Kenyans after

personnel training is completed.®

% Jevans Nyabiage, “Kenya’s Chinese-built Railway is a hit with travelers, but is this safari line a massive
white elephant?” South China Morning Post, July 23, 2019,
<https://www.scmp.com/news/china/diplomacy/article/3019603/kenyas-chinese-built-railway-hit-travellers-
safari-line>, accessed Oct. 5, 2019; Kimiko de Freytas-Tamura, “‘Kenyans Fear Chinese Backed Railway is
Another ‘Lunatic Express,”” New York Times, June 8, 2017,
<https://www.nytimes.com/2017/06/08/world/africa/kenyans-fear-chinese-backed-railway-is-another-lunatic-
express.html>, accessed Oct. 5, 2019; “Kenya opens Nairobi-Mombasa Madaraka Express railway,” BBC,
May 31, 2017< https://www.bbc.com/news/world-africa-40092600>, accessed Oct. 5, 2019.
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Aside from physical presence, the Chinese also decided to leave their cultural mark. At
Mombasa terminal is a statue of Zheng He with a plaque stating: “Zheng’s fleet paid four visits
to Mombasa, enhancing mutual understanding between China and Kenya, and strengthening
Kenya-China friendly exchanges.”®” An article published in the Chinese version of the People’s
Daily praises Zheng He for the seeds of friendship, and the railway as the symbol of the revived
prosperous trade and exchanges of the old Silk Road.®®

The Standard Gauge Railway serves a larger purpose for the Chinese by bridging Mombasa
and, via other planned rail lines, connecting to inland countries to the west, northeast and east of
Kenya (such as Uganda, Ethiopia, South Sudan, and Democratic Republic of Congo).®® The PRC
already invests in Mombasa port, one of dozens of PRC-sponsored African ports with
commercial and/or possibly military value.”® Tanzania and Senegal are other coastal states, east
and west respectively, where China invests in infrastructure to streamline transportation from
inland states to the Indian and Atlantic Oceans.’*

Aside from being one of the focused countries in China’s Belt and Road Initiative, Kenya
also becomes the center of the PRC’s soft power in Africa. Since 2005, the country has hosted
four Confucius Institutes, one Broadcast Confucius classroom, and several Chinese classrooms.

In addition, the capital Nairobi is home for the headquarters of Chinese media on the continent,

67 Jevans Nyabiage, “Kenya’s Chinese-built Railway is a hit with travelers, but is this safari line a massive
white elephant?” South China Morning Post, July 23, 2019,
<https://www.scmp.com/news/china/diplomacy/article/3019603/kenyas-chinese-built-railway-hit-travellers-
safari-line>, accessed Oct. 5, 2019.

8 People’s Daily, May 30, 2018 <http://paper.people.com.cn/rmrb/html/2018-

05/30/nw.D110000renmrb 20180530 1-03.htm>, accessed Oct. 5, 2019.

89 «Kenya opens Nairobi-Mombasa Madaraka Express railway,” BBC,

May 31, 2017 <https://www.bbc.com/news/world-africa-40092600>, accessed Oct. 5, 2019.

70 Judd Devermont, Catherin Chiang, and Amelia Cheatham, “Assessing the Risk of Chinese Investment in
Sub-Sahara African Ports,” CSIS, June 4, 2019, https://www.csis.org/analysis/assessing-risks-chinese-
investments-sub-saharan-african-ports accessed Oct. 5, 2019.

" 1bid., map link: https://www.merics.org/sites/default/files/2018-06/MERICS_Silk_Road_v8.jpg
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including China Central Television, Xinhua News Agency, China Radio International, and China
Daily."

The PRC’s approaches to individual countries vary but on the aggregate level are
strategically comprehensive, ranging from economic and military to diplomatic and cultural. All
of these are tied into the objective of so-called “national revival.” The globetrotting is made
possible by the possession of material strength that reaches to a certain level and propelled by the
expectation of more gains to come. The slogan of “the great rejuvenation of the Chinese nation”
has not always seen economic growth upward since its debut under Jiang Zemin. The Chinese
economy already reached its height in 2007 when annual GDP growth rated 14.23%. By using
ten years as a measuring unit, the average growth rate from 2010 to 2018 is 7.79%, compared to
10.35% from 2000 to 2009, and even lower than the decade of 1990s. From 2010 to 2018, there
was a decline in growth from 10.63% to 6.6% (see graph 2.0).”® “Chinese Dream”, the latest
term embodying the slogan, took its form in 2013 during the economic downswing and continues
to be propagated in state-controlled media. As chapter 4 shows, Chinese narratives become more
articulated regarding how the PRC intends to reshape international order from 2012 onward,
except for 2013. It was during the economic downturn that Belt and Road and supporting AlIB
were proposed. The coupling of discursive confidence and policy initiatives may signal the
determination and the belief that foreign markets and resources may provide opportunities for

further economic growth or at least sustain a certain level of material capabilities.

2 Embassy of the PRC in Kenya, “Chinese Ambassador to Kenya H.E. Amb. Sun Baohong’s Article Themed
‘Build on the Progress and Make Joint Efforts to Open up a More Prosperous China-Kenya Cooperation’
Published on The Nation Newspaper,” December 14, 2018, <http://ke.china-
embassy.org/eng/xw/t1621982.htm>, accessed Oct. 5, 2019.

3 Graph created by author with data coming from World Development Indicators, World Bank, accessed
August 9, 2019.
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Overseas construction projects in Africa and elsewhere in the world benefit China in
various ways. They provide employment opportunities for the Chinese and mitigate the problem
of overproduction in steel. The PRC is using the global market to support its industries that
otherwise might not exist because of limited domestic demand. In addition, China also expects to
gain from repayment of loans with interest or in forms of other assets if default occurs.

Despite economic downturn, the PRC may still have enough material foundation by
possessing access to international markets and resources for the foreseeable future to support
cultural programs, finance military and technological development, and to build reputation and
fame. Regarding the last item, trains, railways, ports and buildings constructed and sponsored by
China are materials for propagating the greatness and generosity of the Chinese nation in helping
the developing states. Visits by the PLA Naval escort fleet and hospital ship also serve the
narratives of Chinese altruism and peace. Zheng He in statue and in text at the Mombasa train

station symbolizes these messages. The evocation of the admiral’s image mythologizes the
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nature of bilateral interactions and rationalizes the PRC’s pursuit of tangible and intangible self-
interests.

The Nairobi-Mombasa Railway is one among a great many investment projects that the
PRC has in Africa. The Forum on China-Africa Cooperation (FOCAC) was established in 2020
and has since held several conferences and summits to facilitate economic, cultural and political
ties. The latest one was in 2018. Xi’s speech (in English version) at the opening ceremony in
Beijing provides an example of China’s diplomatic narratives that are grounded in high idealism.
It also showcases how the PRC constructs relations between itself and others.” The speech first
focuses on the amicable and cooperative China-Africa relations by identifying their
commonalities in the past and what they have in the future. “[W]ith similar fate in the past and a
common mission, China and Africa have extended sympathy to and helped each other
throughout all the years. Together, we have embarked on a distinctive path of win-win
cooperation.” Beijing claims that it “values sincerity, friendship, and equality in pursuing
cooperation” and states that China and Africa “have worked in unity and forging ahead.” To
detail the spring of Chinese “good faith” toward the continent, Xi continued, “We respect Africa,
love Africa and support Africa. We follow a ‘five-no’ approach in our relations with Africa: no
interference in African countries’ pursuit of development paths that fit their national conditions;
no interference in African countries' internal affairs; no imposition of our will on African
countries; no attachment of political strings to assistance to Africa; and no seeking of selfish
political gains in investment and financing cooperation with Africa.” Xi proceeded to say that

other non-African countries should also apply these principles in dealing with Africa.

4 “Full text of Chinese President Xi Jinping’s speech at opening ceremony of 2018 FOCAC Beijing Summit,”
Xinhua, Sept. 3, 2018, <http://www.xinhuanet.com/english/2018-09/03/c_129946189.htm>.
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While making China-Africa relations the primary focus of his speech, there is a third party
in the background that Xi insinuated. Beijing has long perceived that western countries have
intended to remold China in a way that will undermine the legitimacy of the CCP, hence the
Party constructs narratives that reflect its own perception of how others have been treating it
“unfairly” and how it wishes that others do not impose their own institutions on China (which the
Party equates itself to). The first three “non-interferences” reflects the CCP’s perception that
others have “interfered” in affairs that it claims to be internal. Meanwhile, there has been
growing criticism toward the Chinese practice of development and business in the developing
countries. Questions have been raised about neo-colonialism, loan traps, destruction of
ecological environment, reinforcement of authoritarian rule and dislocation of population.
China’s idealistic narratives can be seen as its responses to the criticism. To reassure that
Beijing’s agenda will proceed unhampered, Xi accentuated that, “No one could undermine the
great unity between the Chinese people and the African people” and “[n]o one could hold back
the Chinese people or the African people as we march toward rejuvenation.”

To show the PRC’s selfless motivation toward the countries of the continent, Xi addressed
them as “our African brothers” and emphasized, “China follows the principle of giving more and
taking less, giving before taking and giving without asking for return. With open arms, we
welcome African countries aboard the express train of China's development.”

“Shared” appears 15 times in the speech including the speech title, “common” 9 times,
“friendship” 6 times and “cooperation,” 56 times. By speaking to the African audiences about the
shared interests regardless of changing times, as aforementioned, “with similar fate in the past
and a common mission,” Beijing’s purpose is to promote the Belt and Road Initiative as Xi

expressed, “We need to see to it that the Belt and Road Initiative and the AU Agenda

92



2063[African Union Agenda 2063], the UN 2030 Agenda for Sustainable Development and the
development programs of African countries better complement each other.”

The speech depicts a better future that waits for China and Africa and the world in general,
if certain security challenges are overcome. According to Xi, the world “is undergoing profound
changes unseen in a century,” as there is a “surging trend toward multi-polarity, economic
globalization...... accelerated transformation of the global governance system and international
order, rapid rise of emerging markets and developing countries, and greater balance in global
power configuration.” Beijing intends to deliver a message that the world is experiencing a
phenomenon unprecedented in the past 100 years and this phenomenon in fact creates
opportunities for many countries to develop. To make China’s Belt and Road proposal sound
legitimate and serve common goods at this historical juncture, Xi said, “[t]o respond to the call
of the times, China takes it its mission to make new and even greater contribution to mankind”;
“[t]o respond to the call of the times, China is ready to jointly promote the Belt and Road
Initiative with international partners.” These Chinese efforts are to be seen in the context of Xi’s
criticism about the current running of international affairs. According to him, “[h]egemony and
power politics persist; protectionism and unilateralism are mounting; war, conflicts, terrorism,
famine and epidemics continue to plague us.” While no specific countries were named, as
evidenced in the narratives of other texts as well, it is clear that the PRC perceives that the
current international politics dominated by the US manifests hegemony and power politics.
Protectionism and unilateralism are also used to describe Washington’s attitudes toward trade
and global governance. To frame the PRC as a positive contributor, Xi stated, China will “stay

committed to the vision of consultation, cooperation and benefit for all......
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Beijing’s role/identity depends on how it perceives its relations with others. Its role
construction usually requires a party whose interests, from China’s perspective, are in accord
with the PRC’s and another party who goes against its agendas. By creating a perception to the
international audience that globalization and interdependence is the unprecedented trend of the
time, Chinese narratives that stress a convergence between the PRC’s policies/principles and
what the world needs marginalize the role and influence of other major powers, such as the US,
whose policies are not beneficial to the PRC. In other words, the narratives indicate that China
and the developing countries are riding with the tide of the history whereas hegemonic
Washington is doing what contradicts to the wishes of many.

Based on the altruism indicated by the narratives, the CCP posits itself as a better
candidate to bring the world peace and prosperity as opposed to other major powers. In the
attempt to shape power relations to its favor, instead of an outright statement that conveys

2 ¢¢

superior-inferior relationships, China utilizes the rhetoric of “equality”, “consultation,

29 ¢C

unity”
and “cooperation” to persuade others into believing that its overseas activities do not aim for
subjugation. By stressing the trend of the time, it tries to convince the international audience that
its global initiatives mean nothing but answering the wishes of the world.

The PRC’s efforts in shaping itself as the natural leader of the time were already evidenced
in an English news report of a joint statement that wrapped up a high-level meeting between the
CCP and political parties from around the world. The four-day event was held after the 19" Party
Congress in 2017 and the joint statement it produced was dubbed by the Chinese media as “the
Beijing Initiative.” The official Chinese media was trying to create an impression that the world
has echoed China’s various initiatives. According to the English version, more than 120

countries express in the joint statement that “[China’s] Belt and Road Initiative serves the
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interests of people of all countries and provides a platform for building a community with a
shared future for mankind.” To realize such a community, the participants called on “countries to
stay away from isolationism and exclusionism and support a multilateral trade system.” They
further agreed that “a new form of international relations” that is, “mutual respect, fairness,
justice, and win-win cooperation,” has to be erected to build such a community. The participants
had a leader in mind as they “hailed the CPC’s historical contribution and expect China’s further
navigating role.” The report also cited the president of the Senate of the Republic of Congo as
saying, “China fulfills its duties efficiently, promotes unity, friendship and safety among people
in the world and works for enabling everyone to benefit from development. The Belt and Road is
one of the best examples.” A correlation between Beijing’s economic power and a world leading
status is clearly indicated by foreigners’ views mediated through a Chinese reporter.” What is
intriguing is the concerted opinion about what an international order should look like. By
forming a perception of wide approval for Beijing’s position and policy, the narratives create a
climate that there is nothing opposing China’s global activities. Such narratives aim to foster an
expected bandwagon effect in that other countries will also believe in the beneficial outcomes of
deepening engagements with the PRC.

To justify its outward expansion, Beijing framed its overseas policies as answers to the
needs of the time and with the endorsements from foreign dignitaries. The narratives shape the
dynamic of interaction in a way as if China’s ongoing ascendance to a central position is a
natural outcome due to the demand of the time. Diplomatically, it shapes the relations between

the PRC and other countries in a way as if these are not power relations; instead, revealed by the

5 Zhang Yunbi, “Shared Future Concept Embraced,” People’s Daily, Dec. 04, 2017,
<http://en.people.cn/n3/2017/1204/c90000-9299937.html>.
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narratives, Beijing is selflessly doing the right thing at the right time and is willing to consult
with others to find common ground. It claims to rely on a “democratic” way for global
governance.’® By the appeal to morality, the CCP criticizes others’ policies that go against its
interests as selfish and in contradiction to the trend of the world. Regarding the source of China’s
benevolence, the narratives trace it to the genetic goodness of the Chinese polity and the Chinese
nation.”” Such rationalization that attributes one’s deeds to the self’s permanent good nature is
unfalsifiable.

China’s self-justification is characterized by ultra-defensiveness and unfalsifiable logic. It
is informed by a Chinese worldview which defines the world, the relations between the self and
others, and the issues and their solutions. In other words, Chinese rationalization is
systematically built and is a manifestation of cultural subjectivism. Cultural subjectivism has its
roots in Confucianism and Chinese Marxism, both of which show that China has the tradition of
utilizing political philosophies-turned ideologies to endorse governance. Meanwhile, cultural

subjectivism also carries its own characteristics corresponding to the changing times and China’s

76 Many Chinese articles use the term “democratization of international relations” ([E[f=% % % i it)or
relevant expressions to describe that the PRC is committed to the democracy of international relations. For
instance see, Zhang Zhijun [< & % ], “China’s Peaceful Development and International Society” [# [&] efrfe-T
5 B 5 B4k £ ], Qiushi, issue 6, 2006; Wang Yi[2 #<], “The Year of A Comprehensive Promotion of
Diplomacy with Chinese Characteristics”[# E]4 ¢ + E]*t * > & 4g/& 2. #], Qiushi, issue 1, 2016.

""The quoted examples appear in English speeches and written interviews. See, Wang Yi, “Toward Peace and
Development for All”, Sept 21, 2017, At the General Debate of The 72nd Session of the United Nations
General Assembly, <https://www.fmprc.gov.cn/mfa_eng/wijdt 665385/zyjh 665391/t1496244 .shtml>
accessed Jan. 5, 2019; Xi Jinping, “Written Interview Given by Chinese President Xi Jinping to Major Media
Agencies of Four Latin American and Caribbean Countries, July 15, 2014,
<https://www.fmprc.gov.cn/mfa_eng/wijdt 665385/zyjh 665391/t1185623.shtml> accessed Jan. 08, 2019; Liu
Zengmin, “China Remains Committed to Peaceful Settlement of Disputes in the South China Sea through
Negotiations and Consultations,” March 25, 2016,

<https://www.fmprc.gov.cn/mfa_eng/wjdt 665385/zyjh 665391/t1350776.shtml> accessed Jan. 05, 2019.
Narratives in Chinese version also contain genetic explanations. See, Chen Shuguang [F# =8 £ ],
“Understanding the Methodology of the ‘China Model’” [3Zf“? E]#-5% "1 ;24 J ], Qiushi, issue 12,
2014; “Resolutely Adhering to Peaceful Development” [l Z_7 # 4_{=-T % & 3¢ §.], Qiushi, issue 18, 2014.
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contemporary needs. This chapter explains this term. It first lays down the basic definitions and
analyzes the role of Confucianism in the current scholarship. The in-depth discussion of the two
philosophies and comparison will then follow. The analysis presents how the two thought
systems are institutionalized power relations and their combined use create another form of
power relations.

Defining Cultural Subjectivism

This study uses cultural subjectivism to analyze how the PRC self-justifies peacetime
overseas expansion from a critical perspective. It is an theory that explains how China
rationalizes the power relations that it prefers. There are two questions to be addressed when
tracing the theoretical origins to Confucianism and Chinese Marxism: why focus on the two
philosophies and what are their similar and complementary attributes?

Culture in “cultural subjectivism” mainly refers to descriptive features, such as the
attributes of rhetorical rationalization that this research focuses on. The study will rely on
Confucianism-Taoism (C-T) and Marxism-Leninism (M-L) political philosophies-turned
ideologies to explain the characteristics. Confucian ideology is usually associated with the
tributary system and dominated in the pre-modern era when the concept of sovereignty was
absent. M-L has lost its appeal among the Chinese populace after Mao’s disastrous rule. In this
vein, their application in the late 20th century and beyond seems anachronistic. Two reasons
however make the theoretical choices ideal. First, since 1990s, official rhetoric has increasingly
relied on Confucian terms to appeal to the domestic population and to shape a positive image for
the international audience. While no public Party documents use the word “Confucianism” as
Marxism-Leninism still reigns to this day, Chinese leaders in public speeches and Chinese

scholars in academic writings as demonstrated in chapter 1 have drawn on Confucianism to
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expound the discourse of non-conflict and inclusive unity in a PRC-envisioned community.
Detailed breakdown of narrative construction in later chapters will provide more evidence that
both are alive and well in Beijing’s narratives and the authority also tries to revive them in the
public mind. Second, the way Beijing justifies its behavior reveals a holistic Chinese worldview.
Such a worldview informs the understanding of the world, the power relationships between self
and others, what the world should look like, techniques to deal with problems, and the methods
and pathways toward the realization of an ideal world. These are systematically formulated in
Marxism-Leninism and Confucianism. As the PRC simultaneously employs both ideologies, it is
their combined use, instead of individual, that explains the systematic characteristics of Chinese
rationalization. The issue now is what cultural attributes they can explain.

A theory consists of different propositions and assumptions that show individual cultural
traits and altogether they point to something larger. For instance, both M-L and C-T assume the
altruistic nature of the authority. Both propose that the authority has legitimate rights to exert
violence for the sake of peace. Both also assume the feasibility of a utopian world and make it as
an appeal to the public. When connecting three propositions together, the logic goes that the
selfless authority as it knows best the interests of the masses and identifies its own with others’
will lead people to a peaceful and prosperous world, and anyone who acts to impede the process
will risk deserved punishment for disturbing peace. At the unit level, the cultural traits are
authoritarianism, altruism and idealism as each proposition shows. At the aggregate macro level,
China’s strategic culture is unfalsifiable justification and ultra-defensiveness with the latter the
evidence for the former, as reflected in the idea that violence for the sake of peace, from the
authority’s viewpoint, cannot be taken as non-peaceful and unjust. In other words, what the

authority does is always right and violence does not violate the claim of its peaceful nature.
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Since both “isms” reveal a central role of the self in the interaction with others, it is
necessary to bring into discussion subjectivity. Using one’s perspective to rationalize the
behavior of the self as being right and for the good of others is “subjectivism.” Subjectivism
involves the process of altercasting and othering. Altercasting, according to Eugene A. Weinstein
and Paul Deutschberger, “is defined as projecting an identity, to be assumed by other(s) with
whom one is in interaction, which is congruent with one’s own goals.”’® It is about persuading
other(s), by assigning them a role that from the self’s view may be reflective of their wishes and
thinking, to act in a desired way so that one’s goal can be achieved. This process produces role
congruence in which the other acts in accord with the interests of the self. In the othering
process, the identity of the self is defined with reference to the existence of the Other and the
self-worth is measured against the worth of the Other. This process produces opposing roles
between the self and the other.” The subjectivity is reflected in the self-assumed cultural
superiority. When the mentality of cultural superiority interacts with material capabilities, it
produces different conditioned and rationalized behavior. There can be positive correlations
between material strength and behavioral assertiveness.®’ However, when one is relatively weak,

one still can justify concessions as granting benefit to others.

8 Eugene A. Weinstein and Paul Deutschberger, “Some dimensions of Altercasting,” Sociometry, vol. 26, no.
4, Dec. 1963, pp. 454-466.

9 Both altercasting and othering are parts of role theory. For literature that applies role theory to Chinese
foreign policies, see Sebastian Harnisch, Sebastian Bersick & Jorn-Carsten Gottwald, eds., China’s
International Roles: Challenging or Supporting International Order? London and New York: Routledge,
2015. The book is a compilation of articles by various authors about the PRC’s foreign relations. My study
differs from the book in content and in perspective. My research sees more efforts to coherently and
systematically explain variations in Chinese behavior. Another difference is that my study analyzes how these
behaviors are rationalized.

8 Chinese behavior discussed here is not dichotomously differentiated along the line of use of force versus
non-use of force or war versus non-war. It considers a wide range of behavior and thus behavioral
assertiveness can refer to the non-use-of-force type of coercion.
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At the unit level, M-L and C-T also differ in several ways. After all, C-T and M-L are the
products of different times when different economic modes (agrarian and capitalist) govern the
development on the subcontinent. Marxism explicitly sanctions materialism whereas C-T does
not make it salient. C-T allows more behavioral options than M-L which primarily condones
violence. While hierarchy is explicitly expressed in C-T, M-L uses the rhetoric of equity. Where
they differ does not necessarily weaken either of the ideological appeals. Instead, they work
complementarily in the Chinese narratives in the current international environment.

The two “isms” are characterized by self-justifying logic. Both also systematically define
power relations and how they function. In this light, self-rationalization is a manifestation of
political culture and this political culture is structural as it intends to institutionalize a preferred
hierarchical interaction pattern. The way China justifies its overseas behavior has the intention to
institutionalize the power relations that it prefers.

Literature Review and Critique

Table 2.0 presents a list of current literature using Confucianism to explain China’s foreign
policies. Many more from history and political science/IR disciplines are excluded, because they
either receive cursory mention or have little to do with foreign policies. In general, regardless of
how Confucianism is defined, the current scholarship has found that China has a parabellum
culture. Three out of four in the table have associated Confucianism with pacifism or pacifist
tendency and describe it as a defensive strategic culture. Three of them aim to establish causal

relations and demonstrate that strategic cultures in their hypotheses have support of empirical
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evidence.®! This research does not challenge the idea that use of force is prevalent in China’s

history. It however questions the definition of Confucianism and how it is applied.

Table 2.0
Author | does Confucianism | peacetime | use of strategic Confucianism as
sanction use of behavior as | force as culture a thought system
force? dependent | dependent for self-
variable variable justification in
both cases of
non-use of force
and use of force
Johnston no none yes defensive none
Wang yes but only as none yes defensive none
passive, defensive
last resort;
antimilitarism is
dominant Confucian
culture
Feng yes but only for yes yes | defensive none
“righteous reasons” and
peaceful
Zhang yes none none | Confucian none
pacifism is
a myth

81 Feng draws the defensive self-image of Chinese leaders who opt for accommodation and cooperation during
peacetime as evidence of Confucian defensiveness. Johnston and Wang conclude that Confucian defensiveness
has little empirical support. In general, regardless of how Confucianism is defined, the current literature has
found that China has a parabellum culture. Instead of having use of force as dependent variable, Zhang
differentiates the types of Confucianism-informed bilateral relations between dynastic China and neighboring
countries. He finds exit relations in the case of Mongols as they usually rejected Confucian world order,
instrumental relations in the case of Japan because Confucian interactions were often based on interests calculi,
and cultural affiliations in the case of Korea because the peninsula accepted Confucian order based on its
cultural identification with the Chinese. Alastair | Johnston, Cultural Realism: Strategic Culture and Grand
Strategy in Chinese History. Princeton Studies in International History and Politics. (Princeton, N.J.: Princeton
University Press, 1995); Wang Yuan-Kang, Harmony and War: Confucian Culture and Chinese Power
Politics. (New York: Columbia University Press, 2011); Feng Huiyun, Chinese Strategic Culture and Foreign
Policy Decision-Making: Confucianism, Leadership and War. New York: Routledge, 2007; Feng Zhang.
“Confucian Foreign Policy Traditions in Chinese History.” The Chinese Journal of International Politics 8, no.
2, 2015, pp. 197-218.
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Scholars have used C-M (Confucian-Mencian philosophy, C-T) as a theory to hypothesize
an accommaodation policy when the dependent variable is use of force regardless of whether they
recognize that C-M does not exclude use of force. The hypothesis itself has issues of definition.
This research argues that Confucianism is better understood as a continuum that covers the pre-
war stage and the decision to use force. However, the primary function of the ideology lies in the
pre-war phase even though it also sees use of force as a viable and legitimate solution. In other
words, Confucianism is ideal for explanation of peacetime behavior and there are more options
available under Confucian auspices aside from accommodation. The means provided by C-M is
wide ranging, from non-use of force to use of force. Non-use of force does not equate to
accommodation; conciliation is only one of the options in the category. Economic, political, and
diplomatic means can be employed for coercion that does not need to involve military means.
Even when military tools are utilized, it does not have to be use of force. Show of force is often
designed to intimidate the opponent. These non-war and non-use of force venues are by no
means compromising and peaceful. They are options falling into C-M theoretical parameters. So
is the use of force and war. A country does not have to solely rely on the military to be offensive
and assertive.

Another issue with the theoretical application of Confucianism in the current literature is
the equation of the philosophical ideology to defensive strategic culture. The key point with
Confucian strategic culture is not its being defensive or offensive, but rather the logical
sequences of justification within the Confucian thought system, as the Mongol-Ming case shows
below, creates the impression that Confucian decision makers are defensive. Ming’s reasoning
on non-force measures and use of force will demonstrate how the justification is framed to shape

the image of Ming as a defensive actor acting on just grounds. In other words, Confucianism has
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a built-in cultural bias. This bias is twofold. First, the narratives of this type, while used for
rationalization, also reflect an ingrained belief among Chinese leaders that their actions are
always for defensive purpose on the strategic level. In using defensive rhetoric, it can be difficult
to distinguish between its cover (and utilitarian) purpose and a genuine belief in it. Second, to
associate Confucianism with defensive strategic culture is to take the Chinese perspective. The
research needs to go beyond understanding the Chinese view and take a critical analysis of it. In
modeling the political philosophy into a theory/hypothesis of political science and IR fashion—
considering the first part of the hypothesis: according to Confucian pacifist tendency, China will
refrain from use of force—the current literature does not apply Confucianism according to its
nature as a theory or thought system about self-justification.

The binary distinction between defensive and offensive may also become less important,
given that the nature of means in each category, non-use of force and use of force, depends on
the subjectivity of actors (see table 2.1). Coercive non-use of force solutions is offensive from
the views of others but may be rationalized as defensive from the perspective of the coercion
initiator. Similar logic applies to use of force; the parties involved may see each other’s moves as

offensive while justifying theirs as defensive.

Table 2.1
non-use of use of force
force options
offensive \Y; \Y;
defensive \Y \Y;

Despite much emphasis on ethics, rituals and humanness to develop socio-political

stability, in examining historical records carefully, Confucius himself did not see use of force as
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a passive last resort. When disciple Tzu-lu asked his master who he would bring to wage war,
Confucius replied that he needed people who were strategic minded and acting with discretion
and he did not need those with bravery but strategically clueless.®? Upon knowing that Chen
Heng murdered his prince, the Duke of Ch’i, Confucius recommended to his ruler, the Duke of
Lu, to dispatch troops and punish Chen on the ground that the proper relations between a
superior and a subordinate had been violated.®® From the conversation between the Duke of Lu
and Confucius, the pretext of restoring proprieties belies the realpolitik motive of elevating the
status of Lu which had suffered internal weakness and not been a comparable rival of Ch’i.
Confucius fasted three days and proceeded to petition Duke of Lu to send troops.8* The Duke
replied to Confucius that since Lu has been weakened by Chi’, what did you propose to do?
Confucius said: “there are one half of the people of Ch’i who do not agree with Chen Heng in his
murder of his ruler. If with all the force of Lu we attack one half of that of Ch’i, we shall conquer
it.”8% It is unlikely that Confucius was not aware of the relative strength between Lu and Ch’i,
considering his attentiveness to state affairs and aspiration for a public position to implement his
governing blueprint. In his calculation, since a substantial amount of people of Ch’i were
displeased with Chen’s treachery, they would concur with Lu’s punishing expedition or at least
not rise against it. In other words, Ch’i temporary weakness brought by Chen was an opportunity

for Lu to shift balance of power to its favor. The use of force in this case is not passive. Neither

82 In the Analects of Confucius, Book VII. See, Arthur Waley, trans. The Analects of Confucius. New York:
Random House, 1938, pp. 124-125.

8 Ibid., Book XIV, p.186.

84 Tso Chuan describes the ritual that Confucius had before petitioning to Duke of Lu as gi (%%), which some
scholars translates into “fast.” See Tso Chuan, the chapter of Duke of Ai, the text is on
<http://www?2.iath.virginia.edu/saxon/servlet/SaxonServlet?source=xwomen/texts/chungiu.xml&style=xwome
n/xsl/dynaxml.xsl&chunk.id=d2.18&toc.depth=1&toc.id=0&doc.lang=bilingual>. In the Analects, the ritual is
recorded as taking a shower (i ;% ), or wash head and limbs in Arthur Waley’s translation, p. 186.

8 In Tso Chuan, the chapter of Duke of Ai, the 14" year.
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is it a last resort. It is a calculated move that fits the then domestic and international conditions as
perceived by Confucius.

According to A Table of Major Events in the Annals of Spring and Autumn,® the version
written by a Qing scholar official, Ku Tung-kao, the suggested expedition was a strategic move
that would have brought Lu’s reputation above others if the Duke of Lu had decisively given a
greenlight to Confucius’ petition. According to its reasoning, because Lu acted with a righteous

cause of punishing thief Chen, neighboring princes and states would echo and bandwagon (i)

< )with it. If the troops had been sent, the state’s awesomeness (guo wei & =) would have been
revived thereafter. In the paragraph describing the event, a word such as thief (8%) is used to
name Chen Heng; verbs of punishing such as tao (3¢) and zhu (3%) are used to describe action

initiated by Lu and its possible allies to punish Chen and his followers. These words denote the
roles of Chen Heng and Lu, with the former committing grave immoral crimes and the latter
righteously restoring the moral order. &’

The ethical norms seen in the classical texts serve a utilitarian purpose of changing the
weak status of Lu. They were evoked when Confucius judged that the conditions were right for

action; the hearts and minds of the people in Ch’i created a favorable trend that Lu could utilize

8 In the Chinese political culture, spring and autumn usually mean war, conflict, vicissitudes of international

politics. They reflect realism and are by no means light-mood descriptions of events or books of weather.

87 A Table of Major Events in the Annals of Spring and Autumn (% #: ~ & £ ), Chapter 45. Original text: 3* +
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and other states could not find moral faults with Lu as a pretext for invasion. What Confucius
proposed was a military intervention that would shift the winning tide toward Lu in the
international politics. He did so with a strategic initiative of seizing the window of opportunity.
Idealistic rhetoric in the Analects conceals realpolitik incentives that Tso Chuan and the Annals
do not hesitate to disclose. Although the Analects tends to keep precepts out of contexts, which
creates the impression of Confucian idealism, a utilitarian explanation in line with the then
strategic environment is validated by Confucius’ words that he acts cautiously and strategically
with war.

There is another angle to question the equation of Confucianism with defensive strategic
culture and accommodating policies. Civilian and military leaders in different states have
cooperative and bellicose propensities. One does not need to receive Confucian education to be
peace-minded. This leads to the question of what it is that makes Confucianism so unique that it
has to be brought in for discussion. It is the structured cultural perspective of the philosophy that
matters. This research argues that Confucianism is more about self-justification in a systematized
way that gives the impression of defensiveness which others may have doubts about but
Confucian followers or subscribers may genuinely believe in,® and less about itself being peace
and defensive-oriented in nature. In the context of this research, for the philosophy to be
meaningfully employed, a similar question needs to be answered. What is it that makes

Confucianism unique that the PRC’s leaders have publicly used the term or borrow phrases to

8 One example of Confucian subscribers is seen in Feng Huiyun’s argument. In defending China as a country
with peaceful strategic culture, she writes, ““...my reading of China’s history indicates that in over 2,000 years
of feudal rule the feudal empires of China seldom displayed aggressive intentions toward other countries nor
made any attempts at expansion despite the capability to do so.” She continues to cite the Great Wall and
scholarly works to show that there is consensus on the pacific and defensive tendency of China’s strategic
culture. While she admits that Confucianism allows use of force, she defends that it is on the righteous
grounds. See Feng Huiyun, Chinese Strategic Culture and Foreign Policy Decision-Making: Confucianism,
Leadership and W/ar. London and New York: Routledge, 2007, pp. 26-27.
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appeal to the public? It is the appeal of self-rationalization and its accompanying belief that
China has been peace-loving and defensive, even though coercion is used. The PRC hopes to
structurally frame the consciousness of the public in a way that supplied information will be
processed in conformity with the desired result that it favors.

Confucianism is a theory that considers both the pre-use of force stage and the decision to
use force. As the classic texts and historical records demonstrate below, the main function of
Confucianism lies in the pre-use of force stage; therefore, this study argues that the theory should
be applied where it belongs, to explain peacetime behavior. There is a paucity of academic
endeavors to examine Confucianism as a thought system and to apply the theory to peacetime
policies. Feng’s study of non-wartime behavior is one limited effort and this contribution still
follows the conventional wisdom of Confucian defensiveness. This research fills the gap. In
forging a new theory of cultural subjectivism, Confucian ideology will lend the constitutive
element of self-justification for peacetime policies.

Confucianism and Historical Experience

This section has several goals to achieve. First, it lays out the basic tenets of Confucianism
and explains why it is an institution of power relations. Second, the historical examples will
demonstrate how a Confucian world order functions at the pre-war phase.

The upholding tenet of the Confucian worldview is moralities-guided hierarchical human
associations. Chapters 3 to 9 of the Analects, a collection of conversations between Confucius
and his disciples,® are devoted to moral cultivation of individuals and relationships between
individuals and between monarch and subjects. Each person plays multiple roles depending on

whom they interact with. Children show filial piety toward parents. Father shows paternal love

8 Arthur Waley, 1938.
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toward son. Individuals’ obligations toward each other are specified and reciprocal. One can be
inferior to some in his networks but superior to others. The inter-personal relationships follow
differentiated moral principles guided by a hierarchical order. A father treats his son differently
from his wife. A son does not treat his siblings the same way as he treats his father. The elder is
always respected and obeyed.

The running of imperial affairs does not depart from moralities-based human
relationships.®® The analogy applies to state and international levels. In the Confucian hierarchy,
the emperor (the Son of Heaven) is the patriarch and people in and outside of the dynastic state
are his family. His authority comes from the Mandate of Heaven. As emperors’ brothers and
children, people in the dynastic state (mostly referring to Han people) and ethnic tribal groups
from the North and Northwest, and the southern states such as Vietham had to express their
submission. In return, the monarch provides his people with material abundance and cultural
enrichment. The reciprocal behavior is differentiated according to the type of relationship
between emperor and subjects. Within a dynasty, officials show loyalty toward monarch.
Monarch has trust in officials. A neighboring tribal leader who was defined by emperor as his
younger brother or a relative of a lower rank would have a different exchange from that between
emperor and peasants.

With the basic tenets of human relations laid out, the question now is how the inter-
personal network gets enforced. It depends on punishment and reward. In foreign relations, the
emperor can declare war by the mandate of heaven to restore peace and order. When foreign

envoys come to the court to pay tribute, the emperor showers gifts and answers the call for trade

9 Xiaotong Fei. From the Soil: The Foundations of Chinese Society. Berkeley: University of California Press,
1992.
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as a reward for their submission. Accordingly, a Confucian order requires solid material
foundation to show imperial generosity and to inflict pain. With behavioral codes specified and
an enforcement mechanism in place, if everyone acts according to the dictates of their positions,
peace and order can be obtained. In this light, Confucianism is an institutionalized form of power
relations.

Since not all events undergo the continuous process of negotiation and war and many of
them stop at the pre-use of force stage, in theory and in practice, Confucianism is better seen to
be capable of explaining both the peacetime phase and the decision to use force, with a focus on
the former. Specifically, Confucian superiority rationalizes both peacetime behavior and use of
force. Mediated by material conditions, Confucian logic serves different instrumental purposes.
When China was relatively strong or when there was power parity, it came up with various
means to entice, intimidate and force others into accepting Chinese world order. The justifying
logic of applied Confucianism embodies both role altercasting and othering. The following cases
show a wide spectrum of means sanctioned by Confucianism. They also illustrate how the roles
of the self and others are shaped.

The overthrow of the Yuan dynasty by the Chinese did not sound the death knell for the
Mongols’ activeness. Bilateral relations were characterized by unstable dynamics of trade, war,
and tribute. The competition between Eastern Mongols who produced legitimist Khans and
Western Mongols (Oirats) for hegemony on the steppe had disturbed Ming’s frontiers.
Mongolian refusal to recognize Ming’s reign was another concern for the dynasty. In response,
the Yongle emperor sent envoys to urge the nomads to settle their disputes on peaceful terms and
pay tribute to Ming in exchange for trade on the frontier. In the emperor’s words, “the Way of

Heaven” is the peace brought about by Mongolian submission to Ming in return for titles, gifts

109



and trade. The emperor’s love is “like the bright sun” but whoever does not obey will suffer the
consequences.™

The Oirats paid tribute to the court and their leader, Mahmud, was granted the title of
Shun-ning Wang (prince of obedience and peace). Bunyashiri Khan of the Eastern Mongols
however killed the Chinese envoys. Seeing this as outright disobedience, Ming fortified the
frontier, prepared for war and allied with the Oirats to counter the Eastern Mongols. After the
defeat in the 1410 campaign led by the Yongle Emperor, Arughtai, one of the leaders of the
Eastern Mongols, sent tributary horses to the court as an act of submission. While it seemed that
calmness eventually came to the frontiers, the killing of Bunyashiri Khan by Mahmud in 1412
that proved to Ming the worth of alliance ironically led the Oirats to demand more from the
dynasty, from goods such as gold, silk and weapons, to control over the Eastern Mongols.
Mahmud’s increasing assertiveness did not escape Chinese sensitivity to any slight toward
imperial authority. Two years after Bunyashiri’s death, in perceiving a growing threat from
Mahmud, Yongle decided to ally with Arughtai to punish the Oirats.%?

The Ming emperor rationalized military action, echoed by the court ministers, on moral
grounds: “I inherited the Mandate of Heaven to nurture and govern the Chinese and the non-
Chinese alike, only wish to ensure peace...... having depended on our court for rest, [the Oirats]
reassembled a horde and immediately became arrogant and wanton, betraying [my] moral
excellence and failing [my] grace, violating trust and appropriateness...... They have left me no

choice but to lead the Six Armies to punish them [emphasis added].”®

%1 See Feng Zhang’s translation of Yongle’s rescript. Feng Zhang, 2015, pp.130-131.

92 Sechin Jagchid & Van Jay Symons. Peace, War, and Trade along the Great Wall. Bloomington: Indiana
University Press, 1989, pp. 135-137; Zhang Feng, 2015, pp. 133-134; Thomas J. Barfield. The Perilous
Frontier: Nomadic Empires and China. Oxford: Basil Blackwell Ltd., 1989, pp. 236-37.

9 Zhang Feng, p. 135, adapted from the quotation originally used and translated by Zhang.
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While the Oirats suffered defeat, Arughtai grew ambitious and aimed to expand influence
into parts Mongolia just as the Oirats tried to do before. Yongle himself led three punitive
expeditions against Arughtai.®* After one of them, the emperor stated: “I respectfully inherited
the Mandate of Heaven to become emperor and rule the Chinese and non-Chinese alike...... with
no other purpose but to let the lives and souls of the world have their proper places...... Pursued
by the Oirats and unable to protect his wife, he led his tribe to come to submit. Considering his
anxiety and loss of dependence. | especially treated him with favorable care, granting him noble
titles and allowing him to return to his own land to live in peace and happiness. But this
caitiff...... has become willful and arrogant, breach the [Way of] Heaven, betrayed [my] moral
excellence, failed [my] grace, violated [my] orders...... For the purpose of ensuring security and
protecting people, I led the Six Armies to punish him.”%

Relations between Mongols and Ming demonstrates that China’s peacetime policies and
decisions to use force as well as rationalizations were informed by Confucianism. Interactions
with both Eastern and Western Mongols evolved from conferring titles and bestowing gifts to the
use of force. Granting titles and bestowing gifts were part of Ming’s strategy to check either the
Eastern Mongols or Western Mongols so that they would not ally with or be absorbed by the
other in a way that posed a greater threat to Ming. However, these policies serving self-interests
were rationalized as manifestations of imperial grace and generosity, with the language and logic

couched in the Confucian rhetoric. The title of Shun-ning Wang granted to Mahmud symbolizes

his obedience to the emperor as the word Shun (”&) indicates, and the emperor’s grace toward

him. So long as the hierarchical relations are maintained and everyone behaves according to their

9 Sechin Jagchid & Van Jay Symons, 1989, p. 77; Zhang Feng, p. 136.
% Quotation directly comes from Zhang Feng, p.136, with deletion of original Chinese phrases and redundant
sentences and words that convey the meaning repetitively.
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positions, as ning (#) denotes, peace will prevail “Under Heaven.” There is much expectation

on the behavior of subjects defined by the Chinese that it must be moral faults of theirs, that is,
the subjects’, when relationships cannot be sustained. When it comes to use of force, Yongle
similarly relied on the Confucian logic of restoring peace in that Mongols were the ones at fault
because they violated heavenly grace embodied in the emperor. Ming’s policies tried to establish
power relations that it preferred through rewards and punishments under conditions that it saw
fit.

The Mongols-Ming case also demonstrates that the altercasting and othering process was
in place. Knowing the economic needs of the nomads, Ming projected upon them an identity of
subservient Mongols obeying the imperial wish that the Mongols would not invade and stay
where they were in exchange for trade and gifts from tribute. The underlying reasoning that
supports this type of interaction is a Confucian family system where the emperor would take care
of his Mongolian younger brothers and sons. Another example is the relationship between
Yongle and Arughtai. Yongle himself altercasted a miserable role to Arughtai who in Yongle’s
view was in a desperate situation to get help. Yongle’s words, quoted above, indicated that since
the Ming emperor answered Arughtai’s call as, again following Confucian worldview, father
answered the needs of his son, and Arughtai was provided for, he should have stayed where he
was in accord with Ming emperor’s wish.

The evidence of an othering process lies in Ming’s justification of use of force. The
emperor casted an opposite role to the Mongols, ungracious Mongols versus emperor’s
generosity and kindness. In Ming’s logic, lack of role congruence between itself and Mongols
would severely challenge its own superiority if no measure was taken to address this issue, and

thus to bring about role congruence, it was justified to use force. Contrary to altercasting in
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which role congruence exists and a complied role will reinforce the identity of the self, role
opposition in the othering process indicates the possibilities that the authority of the self can be
undermined.

Other examples in which the self-assumed superiority is translated into action include
intimidation and compromise in Chinese terms in the relations between Han dynasty and Hsiung-
nu. Hsiung-nu proved to be a substantial threat that the Han court repeatedly answered to its calls
for intermarriage and opening of markets. However, when Emperor Wu (Wu-ti) succeeded to the
throne, he decided to change the terms of interaction by showing the nomads who was stronger.
War waged against Hsiung-nu, although forcing them eventually to propose intermarriage to sue
for peace, damaged Han financially and militarily as well. Shih Chi records that Han lost
hundreds of thousands of horses on the battlefield. At the moment when both sides were
exhausted, in response to the intermarriage proposal, Han court suggested to Hsiung-nu that they

become a foreign subordinate (wai chen “F § ) to Han before peace would be possible. The

Hsiung-nu rejected this and took the Han envoy as a hostage.®® When both sides were in power
parity, Confucian superiority still was vividly seen. War lasted for about two decades
intermittently. After Wu-ti conquered Minyue and Nanyue, he led 180 thousands strong army to
show Hsiung-nu, now retreating to the north of Gobi desert, Han’s military awesomeness. The
envoy sent the message to the Shan-yu.%” that “the head of Nanyue king is hanging above the

northern gate of the Han imperial palace. The Son of Heaven is waiting at the frontier if you

% See The Book of Han, written by Pan Ku, a Han court official. <https://ctext.org/han-shu/xiong-nu-
zhuan/zh>. Original text: 4= » & & #-+ NFHE T > T p AL § > dF L ag " g8 857K
J—é‘%:g"“”’ o .27{1&&@’_}?3 ’ Sﬁé som /§ e S _;ﬁ" IZ?Ag,?j_ o H T % {i’il”g%"‘ ’ éf% 'ﬁ}?‘f}:%ﬁ"‘ft’ﬁ'—i o X F T
B A7 o g2 o AAph g Ejrv Fawzrd > g 509> P e R
e ET c BT RBry o 2k 23 o AL Gt akE BT T ETERARY -
9 The Shan-yii.is the leader of the Hsiung-nu confederacy.
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desire a war. If you cannot fight, then turn to the south and bow to Han. Why do you flee to this
bitterly cold place where there is no water and grass?”” The envoy hoped to solicit submission
from the Shan-yi through intimidation and to shatter his defiance by pointing out the miserable
environment surrounding him. The Shan-yii was outraged and again took the envoy as hostage. %

By showing (ostensible) sympathy to the Shan-yi’s situation in which he and his people
could not prosper in the barren land, Wu-ti altercasted a role to the Shan-y in hope that the
Hsiung-nu would come to submit. This type of “persuasion” however came with the coercive
power of an army 180,000 strong. It is an example of “coercive persuasion” that displays the
parallel of altercasting and an othering process in one maneuver. While Wu-ti’s rhetoric showed
an expectation of role congruence in which the Shan-y( would comply and thus reinforces Wu-
ti’s imperial authority, given that the previous hostile interactions, Wu-ti also alienated himself
from the Shan-yl because military intimidation showed a dichotomous differentiation of roles
between the heavenly sanctioned Wu-ti and the troublemaker the Shan-yd.

The above examples of interactions between Chinese regimes and non-Chinese political
entities demonstrate Confucian rationalization across a wide range of behavioral variations.
Cultural superiority was a relatively constant factor in the cases examined, although relative
material strength might affect behavioral assertiveness. Whichever options Chinese regimes
opted for, enticement, use of force, intimidation or compromise, the justifying logic highlights

the superiority of the self even though relative strength was not in its favor.

* See The Book of Han. Original text: & p& » % F i« > I > > BE L AFHLLFE > & @30
ThELHET oM O BRAERRE OMELAME Ty TZAE A2 o BT RE
To ! TR ARIFFE MV ENAPT c SHT PR DB ER X3 pREFE A0 EBada
TRF e mEd = FRFAMRTART LB L FFHET R 2 MHAELY 0 A G

EAfF BB
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Marxism-Leninism

Sinicized Marxism-Leninism shares many features with Confucianism, in terms of a
predilection toward authoritarianism, emphasis on altruistic motives, and a utopian vision of an
egalitarian world where rulers and the ruled have common interests. Furthermore, as with
Confucianism, it demonstrates another form of institutionalized power relations. While the two
differ in the role of material strength, the differences work complementarily to justify China’s
foreign policy.

Lenin revised Marxism in several ways. For Karl Marx, communism will be obtained only
when a state’s development follows the stages of agriculture, industrialization, and advanced
capitalism. Lenin, however, believed that with revolutionary enthusiasm, a state of communism
can be reached within a much shorter time span, even though a country is still largely agrarian.
Lenin internationalized this idea on a world scale. For him, the success of a communist
revolution depends on the success of the world revolution. If only one country succeeded, the
achievements may not last. It takes the revolutionary success in other countries to sustain the
movement and to thoroughly eradicate the capitalist institutions so that the lingering capitalism
will not chip away the already obtained success. Lenin’s ultimate goal is a world revolution,
corresponding to his view that capitalism is a world system. Stalin would again revise Lenin’s
view in that he made Russia the primary country in the world revolution whereas Lenin was open
to any country that had better chances in making a start.*® Sinicized Marxism-Leninism would
then incorporate both Lenin’s and Stalin’s ideas, but during Mao’s era it put forward the PRC as

a leader in the socialist camp.

9 Rob Sewell “Lenin and Internationalism,” In Defense of Marxism, May 28, 2019,
<https://www.marxist.com/lenin-and-internationalism.htm>.
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The materialist view of M-L is characterized by class struggle rooted in unequal
distribution of resources. The economic structure of capitalism empowers the bourgeoisie and
weakens the leverage of the working class by reducing the latter’s abilities to accumulate capital
and to control the means of production. According to M-L, the productive forces released by
modern industry will eventually grow to the extent that it incorporates an unprecedented large
mass of population into the capitalist system. Although there are different classes within the
mass, modern machinery effaces all distinctions; they (artisans, shop owners, and trade people)
all become the proletariat. In the Marxist view, machinery, while increasing productivity, strips
workers of freedom and individuality and reduces them to merely a tool for accumulation of
capital that ultimately benefits a few, the bourgeoisie. The wages of laborers only reflect the cost
of production rather than the value, skills and characters of men and women. Based on the
assumption that hostility between the capitalist and the working class will grow irreconcilable,
M-L predicts the eventual overthrow of capitalism and the erection of communism led by the
working class.*%

In a Marxist-Leninist view, to avoid the historical pattern that the previously oppressed
class becomes the oppressor in the new society, in other words, to break the cycle of power
relations,'®* the erection of a communist leadership representing the proletariat provides the

remedy as they will unselfishly distribute resources to the proletariat. In order to transform a

100 Karl Marx & Friedrich Engels, “The Manifesto of the Communist Party”, in The Marx-Engels Reader. Ed.
Robert C. Tucker, 2d ed. New York: Norton, 1978, pp. 469-500.

101 1bid., first chapter, pp. 473-483. In the Marxist worldview, economic activities explain history and show a
consistent pattern of exploitation. Productive forces change social relations and propel the revolution of
society. For instance, when the feudal society with its economic and social capacity cannot accommodate more
progressive productivity, it dissolves and gives away to new social structure. However, in each new society,
previously oppressed class had become the new oppressor. Class antagonism prevails throughout history
between the oppressed producers and the oppressors who appropriate products of collective labor
disproportionately for private gains and enlargement of personal power in social relations.
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society where only the capitalist class has privileges to a society where everyone has equal
treatment socially, economically, and politically, it is necessary to undergo the process of “the
dictatorship of the proletariat.” The “dictatorship of the proletariat” refers to a type of political
system that centralizes the means of production in the hands of state, including credit, property,
lands, factories, and means of communication and transport. According to Lenin, within the
Party, decisions regarding allocation of resources will be made through “democratic centralism”,
a political process that allows freedom in discussion within the party before conclusions are
reached and requires absolute unity and conformity in action.%? The underlying logic behind the
state control is to ensure an equal distribution of resources. The feasibility of this blueprint,
however, is based on questionable assumptions: identical interests between ruler and the ruled
and inherently good human nature.

The first assumption deals with the issue of representation. The proletariat here refers to all
classes of the population that belong to wage labor. Hence, it represents a majority of the
population and their interests on a scale which previous classes never did. As Marx and Engels
wrote: “All the preceding classes that got the upper hand sought to fortify their already acquired
status by subjecting society at large to their conditions of appropriation...... All previous
historical movements were movements of minorities, or in the interest of minorities. The

proletarian movement is the self-conscious, independent movement of the immense majority, in

102 Lenin, “Report on the Unity Congress of the R.S.D.L.P: A Letter to the St. Petershurg
Workers,”Marxists.org, <https://www.marxists.org/archive/lenin/works/1906/rucong/viii.htm>.

In the letter, when Lenin mentioned “democratic centralism” and pushed for more discussions about the Party
lines in the Russian Social-Democratic Party, he already had the agenda of promoting the Left wing by
ideologically struggling out the Right wing. However, he framed his motives in a way that fit the communist
cause and that can attract more “true revolutionaries”. Democratic centralism as ideal as it may sound is a tool
for power struggle and authoritarianism. For more details, see the discussion of Mao’s Cultural Revolution in
the final part of this section.
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the interest of the immense majority.” 1% The second assumption speaks of the altruism of a
communist party as the spokesman of the working class. Here, although Marx and Engels
differed from Lenin regarding what a party is and how it works, they all assumed a selfless
nature of the party. For the proletariat engaged in the revolutionary enterprise, Marx and Engels
describe them as selfless because “they have nothing of their own to secure and to fortify; their
mission is to destroy all previous securities for, and insurances of, individual property.”%

As to how the proletariat can change the fundamental conditions that privilege one class at
the others’ expense, Marx and Engels made no secret that to eradicate the exploiting institutions
which support bourgeois production and property, revolutionary means (as opposed to
conservative or incremental measures), mainly by “despotic inroads,” are necessary to change
thoroughly the political, social, and economic orders.'® They wrote: “The proletarians cannot
become masters of the productive forces of society, except by abolishing their own previous
mode of appropriation, and thereby also every other previous mode of appropriation...... The
proletariat, the lowest stratum of our present society, cannot stir, cannot raise itself up, without
the whole superincumbent strata of official society being sprung into the air (emphasis
added).””10®

In practice, the concentration of power and resources in the hands of a few inevitably

entails authoritarianism in which the interests of the ruling class are first served. To make things

worse, the leadership privileges which Lenin appropriated to communist parties so that the

103 Ed. Robert C. Tucker, 1978, pp. 473-483. See the first chapter of the communist manifesto, “Bourgeois and
Proletarians.”.

104 1bid., p. 482.

105 1bid., see chapter 2, “Proletarians and Communists,” pp. 483-491.

106 1bid., pp. 482.
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communists have means to create public goods have become avenues for ideological
radicalization and tools for legitimization of perennial rule.

Following the M-L logic is the first type of institutionalized power relations in terms of
economic exploiter and exploited. Marxist structuralism in the International Politics field adopts
this logic and applies it to unequal interactions between developed and developing countries.
According to this school, the structure of global economy is set as such that developed states are
privileged to control technological know-how and have greater access to resources and markets.
In the world system, these states are core states with capital-intensive industries whereas
developing countries are the periphery who are relegated to labor-intensive economy providing
resources for and importing manufactured products from developed countries.? In the case of
China, the empirical evidence proves that the first type does not have close relevance to the
Chinese experience during Mao’s period. As chapter 3 shows, Mao Zedong used the ideology in
strategic terms in China’s foreign policies. This does not mean that Mao simply used M-L for
cover purposes and did not genuinely believe in it. Mao believed in it in a Chinese way through
his re-interpretation, just like Lenin re-interpreted Marxism to suit Russian needs defined by him.
As chapter 3 will demonstrate, although the gist of M-L is unequal distribution of power from an
economic viewpoint, the Chinese version morphed it into international politics in which
economy is a factor among others in the overall strategic calculations that aim to obtain national
security and international status. When it comes to economy, the exploitation is more of a result

of internal issues than foreign factors.

107 Immanuel Wallerstein, The Capitalist World Economy, Cambridge and New York:
Cambridge University Press, 1979; Raymond Hinnebusch, “The Middle East in the World Hierarchy:
Imperialism and Resistance”, Journal of International Relations and Development, 2011, 14, pp. 213-246.

119



China under Mao’s planned economy, ostensibly conducted in the name of egalitarian
Marxism-Leninism, ironically was a highly exploitative development mode. The period from
1952 to 1978 saw an increasing savings rate. From 1970 to 1979, the rate climbed up to the range
between 29.7% and 33.2%. This is either comparable or better than its East Asian neighbors who
also had high savings. Most of savings went to the state, however. In 1978, state savings
accounted for 78% of aggregate savings, a combination of state, enterprises, and households. As
income and state purchase of agricultural surplus were controlled to be at a low rate and in
disproportion to individuals’ labor, citizens’ savings were pitiful. From 1952 to 1978, the rate
was only 2.9%. Nearly all profits went to the Ministry of Finance.'% The state was far better off
than its citizens and was more willing to invest in heavy industries than light industries that
produce daily necessities. And this shows the influence of Stalin’s legacy.

If the first type aims to criticize the capitalist system, the second one questions M-L itself
as an institution of power relations. The class struggle stipulated and advocated by M-L
structures human interactions in a way that people are expected to follow certain behavior. The
approach that groups every wage earner into the category of the proletariat assumes that each and
every one of them has the same interests and these interests are identical with those of the
communist party that waves the banner of overthrowing imperial capitalism. The effacement of
differences in this regard and the dichotomous class labels of capitalists and the proletariat lay
down the structure within which conformity in action and thought on the side of the working

class is expected and will bring rewards; disconformity however can be seen as an immoral act

108 Chang Jung-Feng (3% % %), “The Evolution of China’s Strategy for Economic Development During the
Periods of Deng and Jiang, ” [#% ~ JTpFdp ¥ B < pEgAVE B $ vk 2 % % ], in Chang Jung-Feng, Yuan Lei
&Wu Ming-Tse eds. (38 % % « & & - £ P % %), The Planning for the 12" Five Year and the Evolution of
China’s Strategy for Economic Development [ = T #.3]& ¢ R A B vk /7 % ]. Chung-Hua Institute
Economic Research, Taiwan, 2013, p. 117.
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of capitalism and incur punishments. According to the theoretical dictates, the working class who
truly aspire to communism should not side with capitalists, make compromises with them, and
endorse actions short of annihilating capitalism.'% Those who are deemed as non-pure
communists can become objects against whom the alleged true communists conduct their
struggle until the ideological line is rectified.

The ideological construct can easily become a self-serving instrument in practice while the
belief side may not entirely disappear. After all, human beings’ motives are complicated.
Ideology can be a tool for pursuing power. Internationally, Mao used Chinese Marxism to
compete with Moscow for leadership in the socialist camp from the second half of the 1950s to
1960.11° Domestically, who were the true socialists and who were capitalists disguised as
socialists was used for political purges within and without the Party. The purge of Liu Shaoqi,
Deng Xiaoping and others had roots in power reconfiguration after Mao retreated from the
political center following the disaster of the 1958 Great Leap Forward of his own design. His
reemergence to power in 1962 again set the course that would collide with other leaders’
developmental visions. Mao’s version would prevail and during implementation, he sent those

whose opinions differed from him to prisons and labor camps based on the accusation that they

109 Marx made clear this sense of absoluteness in his thesis. In criticizing “petty-bourgeois socialism”, he
commented that “this form of socialism aspires either to restoring the old means of production and of
exchange, and with them the old property relations, and the old society, or to cramping the modern means of
production and exchange within the framework of the old property relations that have been, and were bound to
be, exploded by those means. In either case, it is both reactionary and Utopian.” In Marx’s view, petty-
bourgeois socialism is not true socialism because it does not take a revolutionary stance of eliminating all
capitalist institutions. Another example that shows Marx’s adherence to ideological purity is his criticism
toward “Critical-Utopian Socialism and Communism.” In his view, this school of thought and its followers,
despite the initial revolutionary objective, had tried to reconcile class struggle, instead of taking advantage of
class antagonism for the true revolution. He labeled these people “reactionary.” See Ed. Robert C. Tucker,
1978, pp. 491-499, for the chapter 3 of the Manifesto of the Communist Party.

110 orenz M. Liithi. The Sino-Soviet Split: Cold War in the Communist World. Princeton, NJ: Princeton
University Press, 2008. via Ebook Central Academic Complete.
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were “capitalist roaders” because they were seen by Mao as “revisionists” pushing a policy line
that would eventually lead to the revival of class society and the restoration of capitalism.'*!

China then was an autocracy that encouraged a leadership cult. Once Mao released the
force of ideological fervor on a national level through mass mobilization, different groups
utilized his version of socialism for power struggle. This characterized the Cultural Revolution
that ostensibly aimed to overhaul the society into a socialist one. Red guards raided people’s
houses and scrutinized books and belongings to find any traces of “capitalist” thought. Those
who were labeled as “counter-revolutionaries” or “capitalist roaders” by either interpersonal
associations with someone already bearing such name or personal behavior that was intentionally
defamed by others could end up with public humiliation. They received trials in the meeting halls
where their “crimes” were numbered and made a showing of repentance by reading out scripts
that admitted their own faults and stated their beliefs in and upholding of Maoist thought as part
of the process to “redeem” their counter-revolutionary sin. Many would be dragged to the street
for a public parade with a placard hanging in front of their chests reading “counter-revolutionary
revisionists.” The most devoted followers of Mao were not exempted from political persecution
either.12 A substantial number of people would be publicly executed by their fellow countrymen
on the same ideological accusations. The exact death toll is unknown and scholarly estimates
vary widely. By using a “conservative statistical procedure,” Andrew Walder estimates

somewhere between 1.1 and 1.6 million dead for the period 1966-1971 based on data compiled

111 For a nuanced assessment of changes in political institutions and power struggle, and their interrelations in
the PRC, see Lucian W. Pye. The Dynamics of Chinese Politics. Cambridge, MA: Oelgeschlager, Gunn &
Hain, 1981. Despites changing times, the book captures the subtleties that matter in the changing dynamics of
Chinese politics and how these changes affected policy outcomes.

112 |iang Heng and Judith Shapiro. Son of the Revolution. New York: Vintage, 1984.
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from local histories.!** In that socio-political milieu, political labeling determined one’s life.
People with and without the Party affiliations were punished once they were seen as betraying
socialist causes. For people who managed to choose the right side that happened to win, they
received rewards of honor for they would claim to be true revolutionaries following Mao’s
footsteps. Such “irrationality” is the product of structuralized power relations in which people are
incentivized to conform through fear or eager to prove oneself to be in the right camp.

The altercasted role of the Chinese population under Mao’s rule was to comply with the
idea that one needed to act like a “socialist” and could not behave like a “capitalist, reactionary,
or revisionist.” If one failed to conform, he or she was to be labelled as an enemy and received
the fate of defamation. Mao as a populist leader casted his agenda of maintaining revolutionary
momentum to what the Chinese people would carry out in the next twenty years following the
founding of the PRC. Popular excitement was aroused, the evidence of conformity, and
resentment toward what occurred on the ground was also present. The irony is that just when
people believed they were true followers of Maoist ideology, they were accused of wearing a
different ideological badge, and were purged or punished. They were othered. In that volatile
political environment, it seems that othering was more predominant in securing one’s survival.
Comparing C-M (C-T) and M-L

Both C-M and M-L sanction authoritarianism. They all place power in the hands of a few.
From the standpoint of the two ideologies and the messages that the CCP intends to deliver,
Chinese authoritarianism carries the characteristics of morality, altruism, and ruling based on

social contract. The linkage between authoritarianism and its defining features is puzzling but the

113 Andrew G. Walder. China Under Mao: A Revolution Derailed. Cambridge, MA: Harvard University Press,
2015, p. 334.
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theory makes it possible, by laying down conditions, in the case of Confucianism, for the ruled to
accept and dwelling on unrealistic assumptions (such as those in power are selfless and the
interests and identities of the people are the same), in the example of Marxism-Leninism, and is
embraced by the communist regime. The belief in the virtues of an authoritarian political system
is more evident in that the CCP rarely uses the word “authoritarianism” and instead describes its
governance as “socialist democracy.” The PRC claims itself to be a democracy.

In Confucian ideology, the emperor has selfless affection toward his people by governing
in the interests of the people. The underlying message is that as long as one accepts defined rules
that govern human relationships, the monarch’s heavenly grace will bestow benefits upon the
people and make them prosper. Offense against the Son of Heaven deserves punishment as it
challenges social order, destabilizes society, and hampers the delivery of the common goods. In
Confucian logic, rewards and punishments aim to ensure the system that allows imperial
generosity to manifest. Altruism in Confucianism is what rulers make it appear to be. After all,
“altruism” is not without conditions and when conditions are attached, it is not altruism.

Similar to C-M, moralities in M-L develop from the logic of positioning the CCP Politburo
at the center of governance. Contrary to Confucianism in which selflessness is related to ethics
that maintains human relations and thus the role of monarch, in M-L, altruism has more to do
with identification of the interests of the rulers with those of masses and ethics is used to
differentiate ingroup (the working class) and outgroup (capitalists) by dichotomous roles of good
and evil. The M-L egalitarian principle, however, removes Confucian hierarchy in the state’s
representation of people’s interests; the communist party and the masses share the same identity
and common interests as well. Nevertheless, the Party has privileges to allocate resources just as

a Confucian monarch does. The use of morality is less about creating a permanent orderly
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society as Confucianism dictates than about justification for violence. To erect a just society for
the proletariat (the good victims), exploitative imperial capitalists (the evil doers) and their
institutions at home and abroad must be, as the above quotation from Marx and Engels suggests,
overthrown by whatever means possible.

Another similarity is about the perception of self superiority. Both condone a central
position that China assumed. In M-L, the communists’ coming to power corrects capitalist power
relations domestically and internationally. In the PRC’s narratives, the textual pattern usually
reads as follows: before the communist party came to power and expelled and eradicated

imperialists and capitalists, the country was deprived and exploited by them; the image of the

country is shaped to be weak and hopeless and the communist party is framed to be the savior. In
September 1949 when Mao addressed the Political Consultative Conference after victory over
“the American imperialism-supported reactionary KMT government”, he announced that “the
Chinese who constitute one fourth of the world population have stood up.”** In the post-1950
Party Congress (NCCPC) reports (when the government was functioning) and even in today’s
narratives, the texts continue to emphasize an oppressive hegemonic force (the U.S.) attempting
to subdue other peoples and countries while China remains steadfastly unyielding and charts its
own path for its socialist institutions that are superior to capitalism. Despite relative material
weaknesses, the PRC has not perceived itself to be a political inferior.

Both thought systems espouse a utopian world and see violence as a legitimate means to

that end. However, Confucianism sees more options other than violence as possible. Aside from

enticement, coercive measures short of use of force and war, accommodation policies such as

114 Mao Zedong, “The Chinese People Have Stood Up” [ ¥ E] * & #h42 %k 7 ], Marxists.org, Sept. 21, 1949,
<https://www.marxists.org/chinese/maozedong/marxist.org-chinese-mao-19490921.htm>.
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inter-marriages and frontier markets can be rationalized in a way as if they were out of imperial
benevolence while they actually resulted from a comparison of relative strength.*® In the pursuit
and maintenance of power, C-M is more flexible in terms of means and thus able to address a
variety of situations.

Marxism and Confucianism have some important differences that work in compatible and
complementary ways to address Beijing’s interests. One example is material capabilities.
Confucianism conceals their importance whereas Marxism emphatically places material strength
at the center to explain the trajectory of history. However, it is important to note that even though
morality is salient in Confucian ruling ideology, a realized Confucian governance requires a
strong material base for the long term. The following paragraphs will explain the importance of
material growth for contemporary China and point out complementary advantages of the two
ideologies that are seen in how the PRC utilizes them to justify material pursuits with different
audiences in mind.

Historical China was a self-sufficient agricultural economy with a sense of the world
generally confined to bordering neighbors in Asia. The legitimacy of imperial rule did not come
from economic growth as much as it did from Confucian rituals such as formalities and
ceremonies that prevailed in inter-personal relationships, in the interaction between the emperor
and his court members, and in the relationship between the emperor and the society. The
contemporary era witnesses a different development. China has other major powers and
superpowers to compare itself with, and it is impossible to increase productivity to the level of

advanced economies through agricultural means only. As material achievements become primary

115 See the case about Altan Khan of Mongols and Ming in the final section of this chapter, Forging a New
Theory.
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measurements for national revival, the PRC uses Marxism to endorse its pursuit of economic

interests. Although the material base supports a Confucian world order, the philosophy does not
explicitly sanction material pursuit.

In addition, considering the needs of supply and demand created by the massive
population, the continuing rule of the communist party depends on expansion of material power
internally and externally. The augmentation of material strength as the source of regime
legitimacy may alarm other states. To assuage concerns and justify such pursuit, Beijing has to
make it part of greater shared good. Even though Marxism has the self-justifying logic of
altruistic motive as Confucianism does, the international bankruptcy of M-L promises following
the collapse of the Soviet Union does not allow the possibility of using it to persuade a broader
audience, or at least not using it as the sole political appeal.''® It may not even have a great
appeal to domestic constituents. While the CCP rationalizes material pursuits through Sinicized
M-L in the Chinese texts, when the main audience is a non-Chinese population, it relies more on
Confucian rhetoric of harmony to impart the image of co-prosperity and a non-conflictual
international society that China’s rise can bring.

Another complementary difference is the presentation of relations between states. C-M
sanctions hierarchy and explicitly states so. L-M advocates equality but contains an escape
clause that the communist party has monopolized authority. Today’s world is more receptive to

equity rhetoric than frankly stated unequal relations. To win the hearts of others, China’s

116 Chapter 4 in this dissertation shows that the English texts of the Qiushi journal translated many articles
about Chinese Marxism when they discuss why Chinese socialism and Chinese institutions are not just good
for domestic governance, but also the running of international affairs. In this sense, the PRC does not shy
away from affirming its claimed advantages of sinicized Marxism to international audiences.

127



narratives have stressed equal relations with other countries in its imagined new international
order.
Forging a New Theory: Cultural Subjectivism

The above discussion of similarities and differences provides the foundation for a new
theory, a theory that reflects the ideology advanced by political actors in order to gain practical
advantages. This version removes from C-M (or C-T) and M-L the unpleasant theoretical
constructs, such as explicit endorsement of hierarchy and class struggle, that the PRC does not
find appealing to contemporary audiences. The new theory broadens the means to the end by
retaining from Confucianism non-use of force options (enticement, accommodation, and
intimation), aside from violence which both C-M and M-L condone. The reconfigured theory
further keeps the shared traits of authoritarianism, self-described altruism, and the self-assigned
leadership position. Despite the discursive effort to obscure hierarchy, the utilitarian purpose of
moderated rhetoric of equity for public consumption remains.

To account for China’s peacetime behavior and how the PRC rationalizes it, the new
theory also considers two factors: dynamic process and material capabilities. The purpose of
considering dynamic process is to capture the strategic calculations during the period of power
transition between the U.S. and China. The strategic calculations informed by an awareness of a
relatively peaceful international environment and of external accusations of China threat produce
the result of moderate rhetoric compared to original C-T and M-L which sanction explicit
hierarchy and class struggle respectively. It is conceivable that, based on strategic reasons, the
PRC will act with caution, such as being discursively moderate, to persuade international

audiences into accepting policies whereby it alters the international order gradually.
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Material capabilities can have positive correlations with the mentality of superiority or the
aspiration for a central position in the world, both of which cannot be separated and, as empirical
evidence shows, the latter also can be present without the condition of material strength. In other
words, material strength is not a necessary condition for superior mentality, but it can have
contributing effects to the behavior that reflects a self-assumed central position. To elaborate
their relations, it is necessary to first bring in the subjectivity of actors into discussion.

Actors’ subjectivity needs to be considered, including how biases can affect interpretations
of bilateral relations. The mentality of political superiority/leadership can come from two
sources: material strength and culture. Culture is here defined as political culture, namely the
preferred way of doing things in politics and the political reasoning that one believes is just
(though others may not concur). Consider the following two scenarios: the party perceives itself
as possessing cultural superiority while being materially weaker in a comparative term and the
party perceives itself as possessing both cultural and material strength compared to the other
actor. Note that culture can be a source of bias. The Chinese elite and the non-Chinese may see
each other as the Other projected by the image of the self. Therefore, this study uses the word,
assume. China assumes a superior position. This is to emphasize the subjectivity in the Chinese
worldview, and meanwhile to raise the awareness that realities are more complicated as China
may pretend to be superior, as the case of Han- Hsiung-nu relations shows, while relative
material conditions do not allow so or others may not see themselves inferior, in conformity to
the image projected by China which self-assigns a powerful role.

The mentality of superiority is relatively constant and may be reinforced by material

strength. The case of Ming-Mongol relations, especially Yongle’s punitive campaigns,
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demonstrates a mentality of superiority informed by both culture and material capabilities.*” A
more recent example is Mao Zedong’s China from 1956 to 1960. Lenin’s internationalization of
communism in that developing states of the world can unite under a single central leadership
across national boundaries moved Marxism out of its original orbit. The unfortunate adoption of
this notion by Mao, as it fueled unrealistic revolutionary fervor to bring about disaster, or merely
a coincidence with his revolutionary zeal, demonstrates China’s historical aspiration for a top
status. Within the socialist camp, Mao was competing with the Soviet leader Khrushchev for
ideological leadership. While the CCP had followed Moscow’s ideological tutelage when Stalin
was alive, the death of Stalin, the growing pace of China’s economy in the 1950s under the First-
Five Year Plan (FFYP, 1953-1957), and Mao’s ideological radicalization in the second half of
the 1950s contributed to the Chairman’s confidence in publicly challenging Moscow’s
interpretations of Marxism-Leninism.

Riding the initial economic success of the FFYP, Mao intended to accelerate the growth.
His goal was to surpass Britain, the USSR, and the US in 15 years. The Great Leap Forward,
starting from 1958, was designed as one step to that effect. However, Beijing and Moscow
diverged on the methods with the latter seeing the plan as unrealistic and infeasible. The
disagreement would only aggravate the discord whose seeds were sown in Mao’s criticism of
Khrushchev’s de-Stalinization. For the matter of de-Stalinization, the Chairman had started to
call the Soviets “revisionists,” meaning those who did not follow the orthodox M-L doctrines as
defined by Mao himself. The disputes over the second five-year plan sent bilateral relations into

a further downward spiral. Before both countries had a major military confrontation in 1969,

117 Wang Yuan-Kang shows in statistics the positive correlation between grain production and military
campaigns during the Yongle period. From the number of horses he provides annually from 1403 to 1423, they
are also positively correlated with Yongle’s military expeditions. Wang Yuan-Kang, pp. 109-112.
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ideological disputes had already ended the alliance in 1960 when Moscow pulled out its advisors
and economic-military support. China’s public bid for the socialist leadership has positive
correlations with its aspiration for economic growth.

When China was materially weaker or when parties reached power parity, it might still
believe itself to be culturally superior. During the mid-16" century when Ming’s military power
was in decline, Altan Khan of the Right Wing Mongols repeatedly raided Ming frontiers to
request trade and tribute, the venues where nomads obtained grain, silk, luxuries, cotton fabrics
and other goods. The “barbarian” insult proved too much to bear for Confucian officials who
believed that Ming was the “head” and the barbarian was the “feet.” For the head to listen to the
feet was against the nature of things. Some officials even suggested an expedition to punish the
Mongols. The emperor eventually did not concur because of limited military strength. Ming also
limited compromises to the opening of markets. The Mongol’s request for tribute was left
answered. Even the markets deal would be cancelled months later after initial agreement. Altan
Khan would continue to raid and Ming would also cross the border to fight. It was not until
twenty years later in 1571 that both sides made peace and Ming agreed to the Mongols’ requests.
The timing of peace is positively correlated with further decline of Ming in terms of its financial
and military capabilities, but Altan Khan’s grandson as Ming’s hostage may be the reason why
the dynasty finally opted for accommodation in 1571. A Ming governor-general rationalized
conciliation in the following way: making peace was for the benefit of the people as years of war

had burdened Ming’s garrisons and the Mongols’ needs were economic; granting titles to
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Mongols and answering their needs would show the Emperor’s heavenly grace and the
barbarians would become civilized.!®

Despite further decline of their power, if it had not been for the hostage issue, Ming might
not have agreed on compromises. Altan Khan’s grandson in the hands of Ming increased the
latter’s leverage. The hostage was a card for Ming to play, to ensure political equity, if not
superiority for its side during negotiations. The Confucian justification from the governor-
general that evoked imperial heavenly grace toward its people and the enculturing power of the
heavenly Kingdom toward the less civilized were words to save face. Ming was materially
inferior but was not willing to relinquish its cultural superiority.

Material strength in the context of peacetime expansion however matters in a different
manner. It is the prospect to gain and the buttressing confidence in economic success in post-
Deng reforms that propels a discursive assertiveness today. As chapter 4 shows, Chinese
narratives are more articulated regarding how the PRC intends to reshape international order
from 2012 onward, except for 2013. This discursive confidence overlaps with more materialized
Chinese global footprints. China’s confidence in this regard may reflect the decision to broaden
its access to international markets and resources for continuing development during the

economic downturn of the past few years. Even though economic growth slowed down during

118 The course of events and the Confucian view of the self and others comes from: Wang Yuan-Kang, pp.
131-142. Wang’s interpretations differ from mine. He argues that Confucian superiority prevented Ming from
making concessions during the 1550s and not until twenty years later when material conditions further
deteriorated did the court finalize accommodation policy. Wang’s overall argument remains that relative
strength and the declining power of Ming is more crucial for conciliation. He is more concerned with the
causal relations between material strength and use of force/compromise. My research however is interested in
how dynasties used Confucian logic to rationalize their policies, be it war, coercion, intimidation or
compromise, regardless of material conditions. In other words, whatever the policy outcomes are, they can be
justified in a manner to serve superior mentality and to make the authority feel better. While Wang identifies
declining material strength as the factor for conciliation, | argue that despite that fact, the real reason for both
sides to reach agreement may be that Ming now had the hostage.
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the 2010s, the PRC has a more solid foundation to be internationally active than was possible
during Mao’s period. Arresting the receding tide of economic growth, however, is not the only
motive for globe trotting. Reputation and fame which affirm self-values are similarly important
commaodities that China expects to obtain during the process of building technological, cultural,
economic and military capabilities through overseas expansion.

Cultural subjectivism is a theory of structuralized power relations with self-justification
mechanism built in. In other words, it explains the unfalsifiable logic in Chinese reasoning.
Before getting to how such logic works in the contemporary Chinese narratives, it is necessary to
first introduce the discursive construct. As chapter 3 demonstrates, in the PRC’s narratives,
China and the developing countries which account for two thirds of the states in the world belong
to the same camp that suffered from imperialism and has struggled for a just international order.
This shared history and shared future is informed by sinicized Marxist universalism in which the
PRC will lead the changes and create a better future for all. As chapter 4 shows, Chinese
narratives examined from 2005 to 2018 still carry such logic, albeit without the revolutionary
tone seen during Mao’s period. The discursive construct frequently stresses equal relations in
parallel with the indication of an assumed Chinese leadership. Equality mainly means that the
PRC will not treat other countries in an imperial way as past powers did. Chinese discourse is
shaping domestic consciousness and is trying to persuade international audiences that getting on
board the Chinese train will deliver benefits and China will not exploit and suppress others. The
message is tied back to the greatness of the Chinese nation in that “aggression is never in the

genes of the Chinese.”***Since the authority is selfless and inherently good, treats everyone

119 Wang Yi, “Toward Peace and Development for All,” Ministry of Foreign Affairs of the PRC, Sept. 21,
2017, <https://www.fmprc.gov.cn/mfa_eng/wijdt 665385/zyjh 665391/t1496244.shtml> accessed Jan. 05,
2019.
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equally and sees others’ interests as its own, there is barely a reason to fault it and no reason to

challenge what it does because what it does is always right.
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Chapter 3
Chinese Worldview and A Projected Chinese World Order

The main purpose of this chapter is to analyze the role conceptions and power relations of
the world order which the PRC has imagined. Specifically, this chapter discusses two types of
Chinese worldview. One gives rise to the world order that the PRC favors. The other reflects its
assessments of world politics while it was using this knowledge to formulate its preferred order.
To explain the role conceptions of the Chinese self and its projected other(s) in the PRC’s
narratives, this chapter provides the evidence for the altercasting and othering process laid out in
chapter 2 as the mechanisms that the Chinese self evokes in interactions with others or in its
perceptions of world politics. The task will be conducted along with Beijing’s evolving
worldview, as chart 3.0 shows, from vast zone (or intermediate zone), to two intermediate zones,
to three worlds and multipolarity, all of which are Chinese conceptions of world politics and
either inform or correspond with the PRC’s preferred order.

Chart 3.0

approximate years | Starting year End year

worldview
Intermediate zone 1946 Early1960s
(vast zone)
Two mtermediate 1963 Early 1970s
zones
Three worlds 1973 Early 1990s
Multipolarity 1992 Until today

The four worldviews are better understood through a longer timeframe, instead of specific

time points. The timespan will include the duration they took to formulate and to transform into a
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new version. During the period of intermediate zone, the PRC saw itself as following the Soviet
lead, but gradually shifted to divide the world such that it would lead one of the three camps.
Multipolarity would then sustain the leading role conceptualized at the stage of the three worlds.
Thus, it was only for a short time, less than a decade following the founding of the PRC, that the
country did not see itself in a leadership position. The role of the US had/has been the Other,
with different degrees of salience at different historical points, against which the PRC formulated
its preferred order. The four worldviews reflect three things from the Chinese perspective: the
PRC’s conceptions of world politics, the world orders which the U.S. and the U.S.S.R. laid the
foundation for, and where the PRC saw/sees itself and the order that it led/will lead. Another
noteworthy trait of the four worldviews is the underpinning of relative material strength that
came to differentiate camps and poles. Views projected to understand the running of things may
also reflect the self or what one deems important to the self. In other worlds, a preferred order
that China projects also is informed by material capabilities.

Discursive evidence, from the reports of the National Congress of the Communist Party of
China (NCCPC reports) and other historical documents, shows that a projected Chinese order has
sinicized socialism situated at the top of the pyramid that describes the PRC’s conceptions of
itself and its relations with other countries. This is in consistency with the stipulation of cultural
subjectivism in chapter 2 that China assumes a superior central status and the world order it
prefers is a hierarchical one supported by the material base. However, the material pursuit is not
always constant, as seen in the rupture of the Cultural Revolution. Economic strength alone does
not support a hierarchy. It is one facet of national greatness that the PRC intends to prove and
thus needs to be understood in strategic terms. In the Chinese narratives, the material capabilities

of the west are correlated with conflicts whereas a materially strong China contributes to world
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peace. This difference, from the PRC’s viewpoint, lies in domestic institutions which preside
over both internal and external affairs. As the CCP considers itself the architect of sinicized
socialism, claimed success resulting from socialism is the success of the CCP. The PRC’s
ultimate objective is the recognized and unchallenged legitimacy and power of the Party in the
running of the state. Regarding the international affairs, on the issues that it finds it has a stake
in, it frames them in a way as if they are the common concerns/interests of countries around the
world and claims that it upholds idealistic principles, unlike some major powers, in conducting
foreign policies in these issue areas. In so doing, it highlights its superiority and as the discursive
presentation in chapter 4 will shows, Beijing wants others to recognize its uniqueness and to pay
it deference.

In the Chinese writings, a favored world order is discursively constructed in parallel with
and in comparison to the order that the U.S. lays down the foundation for. In other words, the
PRC’s preferred version is a long-term pursuit and material accumulation in the post-Deng
period has made it more possible than during Mao’s time. This chapter traces this dynamic
process and analyzes how it contributes to the gradual formation of a more complete pyramid
which exhibits the power relations that China favors while denying its inequity. The discussion
of the pyramid is against the background of an existing order that through a Chinese perspective
is oppressive and unfair. The following will compare the roles of the self and others and their
relations with the world constructed in the Chinese narratives at two different periods: Mao and
post-Deng.

China’s arguments presented here should not be taken as statements of fact. They are for
propaganda and thought education aimed at Party members, the domestic population, and

increasingly an international audience. In analyzing Chinese narratives, there are two goals to be
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achieved. This chapter breaks down the techniques used in creating the narratives and explores
the underlying ideas/beliefs.

Unless stated otherwise, the reports mentioned here are speeches given by Chinese leaders
in the NCCPC (Party Congress) meetings that, since 1977, have been held at regular five-year
intervals. There are 12 documents under examination as listed in Chart 3.1, 4 produced in Mao’s
period and 8 after Mao’s death until today. These reports summarize domestic development and
provide observations about international politics from a Chinese perspective in the past five
years, lay out domestic objectives for the next five years, and project future international security
trends. Therefore, they provide an authoritative guide into the PRC’s worldview. Other historical

documents will be drawn upon when needed.
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Chart 3.1

Year Document Title of the NCCPC Report

1956 x| b USRS

(the 8" NCCPC) (The Political Report by LiuShaoqi)

1969 AT BE” THEARDERE RS LIRS

(the 9" NCCPC) (Lin Biao’s Report on the 9™ Party Congress or NCCPC)

1973 BEREFELE TH+REERERE LIRS

(the 10" NCCPC) | (Zhou Enlai’s Report on the 10" Party Congress)

1977 +— R L ECERE

(the 11" NCCPC) | (The Political Report on the 11® Party Congress)

1982 FEAALTELEF TF+ —REEREKRS LS

(the 12" NCCPC) | (HuYaobang’s Report on the 12 Party Congress)

1987 REBAEFTRE > TH T = REEREKRS LaJRE

(the 13" NCCPC) | (Zhao Ziyang’s Report on the 13™ Party Congress )

1992 AFRATEALF TE O REEAREAKRS LIRS

(the 14" NCCPC) | (Jiang Zemin’s Report on the 14™ Party Congress)

1997 AFRAEFTEEF LR T EREERARS LIRS

(the 15" NCCPC) | (Jiang Zemin’s Report on the 15" Party Congress)

2002 LERATER TR T AREEREAKRS LIRS

(the 16" NCCPC) | (Jiang Zemin’s Report on the 16" Party Congress)

2007 PRAATELE THE T EREEAKREARS La)RS

(the 17" NCCPC) | (Hu Jintao’s Report on the 17" Party Congress)

2012 BEFHSETEHEESE XLEBENE  HraERDERLELNE

(the 18" NCCPC) 3} (Resolutely Walk on A Socialist Path with Chinese Characteristics And
Strive for A Comprehensively Moderately Prosperous Society)

2017 AR @A RN RS SRR T B EAR E SUH KA

(the 19" NCCPC) | (Secure a Decisive Victory in Building a Moderately Prosperous Society
in All Respects and Strive for the Great Success of Socialism with
Chinese Characteristics for a New Era)

From 1953 to 1977

Actors and Their Relations with the PRC in the Chinese Worldview

This section explores China’s evolving conceptions of world politics in which it defines
the roles of itself and others. The ideology-charged Cold War climate did not dictate
differentiation of political camps, except in the first few years after the PRC’s founding. While
the intermediate zone is characterized by two ideological camps, the two intermediate zones and

three worlds are divided by material standards and were formed as the primary enemy shifted
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from the U.S. to the USSR. Unlike its initial acceptance of being a junior partner, from two
intermediate zones to three worlds the PRC rejected an inferior position to the Soviet Union and
assumed a separate identity which eventually saw itself as the leader of the Third World. The
third characteristic which ran through the period with consistency is the United Front strategy
that supported the engagement with countries regardless of differences in ideologies and
domestic institutions in a way favorable to the PRC for its larger move against the primary
enemy. The fourth characteristic is related to the second and the third in that throughout the
entire period, from 1953 to 1977, Chinese narratives formed a role congruence between the PRC
and many (not all) developing countries on a relatively constant base and more ambiguous
relationships with lesser capitalist states. Overall, China’s view of international politics was more
materially than ideologically based and its approach was strategic.

Three years after the end of the Korean War, the PRC was making economic progress out
of the First Five-Year Plan. Against this background, the 1956 report made by Liu Shaoqi for the
Eighth NCCPC (or the 8" Party Congress) criticizes American post WWII “expansionist
activities” in Asia and Africa and deems military alliances and military bases as creating tension
and preparing for war; the goal of the US was to “oppress the American people and control and
intervene by all possible efforts in the intermediate zone between the socialist countries and the
US.” The report makes a role contrast: “American imperialism defends these activities as
preventing communist aggression. However,...socialism and aggression are entirely
incompatible......The people around the world see it very clearly: the Soviet Union, China, and
other socialist countries actively seek for peaceful coexistence, development of East-West
economic and cultural relations, and take the lead in downsizing armed forces and military

spending.” To depict the US as a belligerent destroying world peace as opposed to what China

140



was doing is not enough. The narrative adds “the people around the world” to increase the
credibility of Chinese perspective.

The view that the U.S. intended to suppress countries around the world in the intermediate
zone corresponded to Mao’s interview with Anna Louise Strong, an American journalist, in
1946. When asked about the possibility of a war between the US and the USSR, Mao responded:

“The United States and the Soviet Union are separated by a vast zone which
includes many capitalist, colonial and semi-colonial countries in Europe, Asia and
Africa. Before the U.S. reactionaries have subjugated these countries, an attack
on the Soviet Union is out of the question. The U.S. reactionaries say that the
military bases they have set up and are preparing to set up all over the world are
aimed against the Soviet Union. True, these military bases are directed against the
Soviet Union. At present, however, it is not the Soviet Union but the countries in
which these military bases are located that are the first to suffer U.S. aggression
(emphasis added).”1?

The juxtaposition of evil Americans and good Soviets plus the people around the world is
a role shaping process that links back to where the PRC stood at the time. In the 1956 report,
opposition to Washington’s aggressiveness is the claimed (expected) result of aggregate efforts
of promoting world peace formed by the USSR, the PRC and other socialist countries. Parallel

with the othering of Washington’s role is the altercasted shared identity among Moscow, Beijing,

120 «Talk with the American Correspondent Anna Louise Strong,” August 06, 1946, History and Public

Policy Program Digital Archive, Selected Works of Mao Zedong (Mao Zedong xuanji), vol. 4 (Beijing:
Renmin chubanshe, 1996), pp. 1191-1192. Translation from the Ministry of Foreign Affairs of the People’s
Republic of China and the Party Literature Research Center under the Central Committee of the

Communist Party of China, eds., Mao Zedong on Diplomacy (Beijing: Foreign Languages Press,

1998), pp. 45-48. <http://digitalarchive.wilsoncenter.org/document/121327>. Accessed through Wilson Center
Digital Archive.
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and many lesser states. Since the PRC’s primary enemy at this time was the US, it projected to
the identities of others its wishes of weakening American influence by describing the
relationships among socialist countries (including the PRC) headed by the Soviet Union as
“brotherly friendship and mutual help.” In other words, it is saying that American imperialist
influence is gradually offset by socialist power that advocates peace. “After the October
Revolution, there was no second socialist country except for the one that the Soviets were
building. However, the situation changed fundamentally when our people undertook socialist
endeavors. After WWIL,...... new socialist countries emerged in Europe and Asia.

Now,...... people in the socialist countries account for 900 millions, one third of human
population.”

In the report, former colonies who were nationalists and were struggling for their
independence also are altercasted as the PRC’s allies “in weakening imperialist power.” Beijing
also satisfied its desire to be seen in a positive light by describing these countries as the
recipients of Chinese assistance in their effort of national liberation.'?! “The existence of socialist
countries and the sympathy and support from the socialist countries will greatly expedite the
development and victory of national independence movements.” Aside from these nationalist

lesser states, in Beijing’s worldview, capitalist economies other than the U.S. often became

121 The Suharto Administration of Indonesia broke ties with China on the grounds that the latter had meddled
in Indonesian domestic politics through its own revolutionary agenda eventually during the Gestapu affairs in
1965. See, See Seng Tan, and Acharya Amitav, Bandung Revisited: The Legacy of the 1955 Asian-African
Conference for International Order. Singapore: NUS, 2008; lan James Storey, “Indonesia’s China Policy in
the New Order and Beyond: Problems and Prospects,” Contemporary Southeast Asia, vol. 22, no. 1, April
2000, pp.145-174; Ragna Boden, “The Gestapu events of 1965 in Indonesia: New evidence from Russian and
German archives,” Bijdragen tot de Taal-, Land- en Volkenkunde, Vol. 163, No. 4 (2007), pp. 507-528; Justus
M. van der Kroef, “the 1965 Coup in Indonesia: the CIA’s version,” Asian Affairs: An American Review, vol.
4, issue 2, 1976, pp. 117-131.
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candidates with which the PRC could cooperate in politics and in economy. But their role is
ambiguous.

Although economic ties with socialist countries was a priority in the early years of the
Cold War, trade with capitalist countries was not discouraged. This is especially true in the case
of Japan, with which the PRC was eager to maintain relations even though in propaganda it
presented Japan as an unforgivable oppressor during WWI1.*2? In China’s plan, Britain and
France were the other two ideal candidates to do business with as well, despite limited results
due to the U.S. embargo.'? In the 1956 NCCPC report, capitalist states except the U.S. were
both a negative Other because they, such as Britain and France, had lingering imperial interests
in Egypt on the issue of the Suez Canal and an altercasted potential role cooperator because they,
in the Chinese view, had deepening contradictions with the US. Nevertheless, on a continuum
with othering and altercasting positioned at the two ends, it seems that in the Chinese view lesser
capitalist countries leaned toward altercasting.

Despite the stated Chinese allegiance to Moscow, the frictions between communist China
and the Soviet Union would soon begin and competition for socialist leadership then followed.
Beijing opposed Moscow’s de-Stalinization and the policy of peaceful coexistence with the U.S.
The Soviet opposition to the Great Leap Forward (1958-1960) and to the Taiwan Strait Crisis
(1958) which Mao initiated to mobilize the Chinese people for the Great Leap also sowed the
seeds of the discord between the two countries. Moscow further was disturbed by Mao’s

contempt of nuclear weapons and became less willing to transfer relevant technologies.

122 Amy King. China-Japan Relations After World War Two: Empire, Industry and War, 1949-1971.
Cambridge: Cambridge University Press, 2016.

123 Shu Guang Zhang. Economic Cold War: America’s Embargo against China and the Sino-Soviet Alliance,
1949-1963. Stanford, CA: Stanford University Press, 2002.
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Khrushchev’s visit to the U.S. in 1959 did not sit well with the PRC either as the latter perceived
Washington as its primary enemy and the Soviet overture as “revisionist.” Mao then turned his
discontent into an ideological battle with the USSR. In the eyes of the Chairman, sinicized
Marxism-Leninism was the orthodox way to communism whereas the Soviet practice was
revisionist. At the end of 1959, he decided that Moscow was more a competitor for the PRC’s
leadership position in the socialist camp than an ideological mentor that would guide and
materially assist China.1?

While Beijing had growing tension with Moscow, it did not play down the American
threat. In addition, in the early years of the Cold War, Mao already did not hold sanguine views
about solidarity within both the socialist and capitalist camps. He long believed that solidarity
within the capitalist camp would eventually collapse due to American dominance.?® When
meeting with Kikunami Katsumi, a Politburo member of the Japanese Communist Party, in
January 1964, Mao mentioned that although the PRC and the Soviet Union are in the socialist
camp and bound by diplomatic relations, the bilateral relations are not “as good as those between
China and the Japanese Liberal Democratic Party or China and the Ikeda faction.” In Mao’s
view, the contradictions did not only exist between Beijing and Moscow; they also applied to
relations between the Soviet Union and countries of Eastern Europe. In explaining the odd
phenomenon that China had better relations with capitalist Japan which in theory belonged to the

imperialist bloc, Mao said to Kikunami that the reason is because “the U.S. and the Soviet Union

both have nuclear weapons and want to dominate the world.”*?® By 1964, Mao already began to

124 orenz M. Luthi, pp. 46-156.

125 This is also evidenced in the 1956 NCCPC report. It observed the receding influence of the U.S., Britain
and France and noted that imperialist expansion after WWII in the Middle East, Asia, Africa, and Latin
America does not win the minds and hearts of the people.

126 «Mao Zedong: ‘There are Two Intermediate zones,”” September 1963; January and July 1964, Wilson
Digital Archives, <http://digitalarchive.wilsoncenter.org/document/121207>. This document contains three
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place the USSR in the same category where the U.S. was because both had material capabilities
and imperialist ambitions. The Chairman’s theory of “two intermediate zones” maturing from
1963 to 1964 thus reflected the evolution of events in previous years, including Beijing’s
deteriorating relations with Moscow, Mao’s observations about eroding cohesion within the two
blocs, and his belief regarding how world situations would evolve.

Against the above backgrounds, in the conversation with Kikunami, Mao continued to
spell out what he meant by “two intermediate zones.” “The vast economically backward
countries in Asia, Africa and Latin America constitute the first. Imperialist and advanced
capitalist countries represented by Europe constitute the second. Both are opposed to American
control. Countries in Eastern Europe, on the other hand, are against control by the Soviet Union.
This trend is quite obvious.”*?’ Unlike Mao’s 1946 interview and the intermediate zone in the
1956 NCCPC report, both of which are similar, by 1963-64, Mao further divided the world by
the standard of material strength in two ways. First, the seeds of disputes and discord among both
socialist and capitalist camps were sowed by the major states’ ambitions aided by unequal
distribution of material capabilities. Second, the differentiation between capitalist countries other
than the U.S. and developing countries was based on relative strength.

Chinese perception of the Soviets would become worse. First, Beijing came to believe that
Moscow’s military supplies to Hanoi during the Vietnam War posed a security threat to Chinese
territory.'?® Second, the border skirmishes between the PRC and the USSR over the years

eventually culminated in the 1969 border clash. By 1973, Beijing already saw the Soviets as the

entries. One of them (January1964) is the conversation with Kikunami. Mao’s expressed eroding cohesion
within two camps and clarifications about two intermediate zones were already laid out in the Sept. 1963 talk
at the Working Conference of the Central Committee of the Communist Party of China.

127 | bid.

128 |_orenz M. Lthi, pp. 302-339.
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PRC’s primary enemy. In addition, the views articulated during 1970s indicate that material
capabilities became more salient as a grouping standard in the Chinese worldview. The self-role
conception shifted from a country in the socialist camp to a socialist country belonging to the
Third World whose collective identity is that of “developing countries” regardless of their
ideologies.*?°

The new addition of Moscow to the evil camp perceived by the Chinese in which the US
had once been the sole member theoretically accentuated the role of the Third World in the
PRC’s foreign relations. Zhou Enlai in the 1973 NCCPC report addressed the competition
between Washington and Moscow for world domination with increasing emphasis on the Soviet
expansionist threat, and China’s role in the race. “Internationally, our Party upholds proletariat
internationalism...... enhances solidarity among the proletariat around the world and oppressed
peoples and nations, strengthens solidarity among countries that suffer from imperialist
aggression, sabotage, intervention, control and bullying. [The goal] is to form the most expansive
United Front against imperialism and new and old colonialism, especially the hegemonism of
two superpowers, the US and the USSR (emphasis added).” Zhou was projecting Chinese
loathing of both Washington and Moscow to the views of those opposing the US and the USSR
in order to show that Beijing had allies against two imperialist powers. The split with the Soviets
had led the PRC to readjust its allegiance, from both the USSR and economically backward
countries to an emphasis on political alliance with the developing countries.

The PRC’s relations with the Third World, the two superpowers, and other developed
capitalist states had its final formulation two years before Mao’s death. The Chairman’s

worldview remained materially informed and this time it left no confusion between developing

129 Many of these countries were nationalist, instead of communist.
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countries and lesser capitalist powers. In a 1974 conversation with Zambia’s president Kenneth
Kaunda, Mao threw out questions about who belongs to the First and Second Worlds after both
agreed with the expectation of solidarity among Third World countries. Kaunda replied that the
exploiters and imperialists belong to the First world and the revisionists (such as the Soviets) to
the Second world. His answers were ideology-based, but Mao’s own answers differentiated
countries based on the quality and number of atomic bombs. “The U.S. and the Soviet Union
have a lot of atomic bombs, and they are richer. Europe, Japan, Australia and Canada, of the
Second World, do not possess so many atomic bombs and are not so rich as the First World, but
richer than the Third World.”**® The alliance with developing countries no doubt has its material
foundation, at least in theory. The “Three Worlds” theory has strategic implications for the
PRC’s foreign relations.

The NCCPC report of 1977 specifies how the Three Worlds can guide China’s
international struggle. The Third World countries (including the PRC) are the main revolutionary
forces against capitalist and socialist imperialist enemies, namely the US and the Soviet Union.
The countries of the Second World who are both oppressors of the developing countries and
oppressed by the two superpowers can be potential candidates for the PRC to form a United
Front with in the struggle against the First World. Beijing affirmed its role, as the document
states: “China is a developing socialist country of the Third World. We