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INTRODUCTLION

One of the more important changes in the religlous
mosaic of the United States is the face of the church,
. Ecumenicity within Christianity is enabling the church
to move toward greater unity and cooperation on matters
which the various denominations hold in common, The
church has been taking more of an outward stand than aver
before on social action and “thisworldliness,!" Social
problems are beginning to receive more attention from
religious leaders, Theological doctrine and emphasis on
"otherworldliness" are giving way to ethical living and
particular stress on brotherly love, Another trend which
has shown itself in the church is the gradual decrease
in the loyalty which sacred values command, This trend had
its birth centuries ago, but within the last 100 years or
80 it has seen & marked advance, which has coincided
vith advance of science, A related trend might be called
the diffusion of religious functlons, Many rellglous
bodies hawve been placing increased emphasis on such
functions and activities as soclal work, recreation,
entertainment, etc,

It is precisely these latter changes which interest

this author, The effect of such trends on the church as a



social institution is the subject of this treatise, The
sequence of the paper begins with the establishment of =
context for the particular problem of investigation, Tha
American soclety is secular as well as religious, Cartain
characteristics of the secularity and religion of America,
particularly in urban life are articulated and placed in
positions of interaction, When the scene is set, the
problem is considered,

Firast to be explored is the church as a macro-soclal
institution., By viewing this institution in the framework
of functionsl anaiysis certain social functions of the
church are analyzed., The major social functions of the
church in America are: promotion of social solidarity;
tha chmrch as an agent of social control; an agent of
socialization; an agent with statuse-gliving capabilities;
and provision of soclal fellowship, There is a correlation
between the importance of these major social functions and
the overallrvaiue system of the American people, The
significance of these social functions and thelr connection
with the values of Americans point out, at least partially,
the changing role of the church, This role, in turn,
affects the entire social system,

The micro-institutional church (the local church) is
also related to the problem, The local congregation offers
many soclial activities which provide social fellowship for

the constituents, The place of such activity has changed



quite rapidly in the minds of some observers and we mist
inquire into the religiosity of these matters, Are thess
activities really religious in nature and designed to have
religious ends? Or, are they ends in themselves, completely
unattached to any religious value? It is evident these
prominent social activities are becoming the predominant
part of the local church's task., Our job is investigation
of their nature,

The author's particular interest in the subject of
the church as a social institution is stimulated bty
religious and sociological quests, As a religionlist
(ordained minister) the author seeks to know the general
direction of the church in order to determlne the wiseness
or unwiseness of that direction and act according to his
consclience to hasten or check the trend., As a sociologist
the task is much more cobjective, Ubservation snd inter-
pretation of the church for the purposes of recording
relevant sociological facts remains primary, More complete
delineation of the value of soclology in studying religion
and the church is found in Chapter One, Even though this
paper is written upon a base of soclological importance,

the dual interest of the author should be kept in mind,



CHAPTER 1

THE PROBLEM UNDER INVESTIGATION
AND ITS RELEVANCY TO SOCIOLOGY

Sociology Studies Religion

Sociology is the scientifie study to human inter-

action, The sociologist is concerned with gaining an under-

standing of the social behavior of men. The sociology of

religion, hence, selecte one aspect of social interaction
from: the many which combine to make the totality of human
interacivion==that which is vrimarily religlous in nature,
The discipline of socliocleczy uses the scientific
method of study, The relationsihip of this empirical,
objective, and emcral approach with the sociology 5f rell-

glon is revealed by Lrigham Young'!s Glenn Vernon,

The study of the soclology of religion is not an investi-
gation of whether or not relisious ideas are true, The
study of the scciclogy of rgligion is not an attempt teo
indicate that one set of religious values is intrine
sically right and ancther is wrong. Nor should it be
conctiued as an attempt <o determine which religious
patterns the social scientist or the sociologist believes
to be rizht or wrong, In the realm of wvalues he is not
an authority. The study of the sociology of religion

is net an attack upon religion, The realm of the super=-
natural and the realm of values cannot legitimately be
Tattacked! by scientific tools. The study of the
soclology of religion is not an attempt to answer the
question as to whether or not the religion is 'good!.
This is again a value judgment, and not within our realm



of competency, We shall, among other things, examine
the functions of religion in a society, but this is
quite a different matter, The study of the sociology
of religion is not a program of social reform, We are
interested in finding out what is, not what 'ought to
be', Social reform programs are based implicitly or
explicitly upon ‘ocught to bef preTises, wvhich are out
of place in a study such as this,

A relatively new area of study, the sociology of
religion, has been assessed in regard to its development by
several interested scholars.2 Yinger!s assessment was
concluded at the outset of his article on the present
situation of the sociology of religion,

The sociology of religion is a field of great importance
in which many people have shown an active interest, an
area of study in which many of the ingredients for sound
scientific work are available and yet a discipline in
¢h relatively little of scaentific sociological
importance is being produced,
Whitley admits the discipline has some growing edges, but is

also suffering growing pains, and furthermore,

lglenn M, Vernmon, Sociology of Religion (New York:
MeGraw-Hill Book Company, Inc., l§§25, PP. 16-17,

ZSee particularly J, Milton Yinger, "Present Status
of the Sociology of Religion," Journal of Religion, Vol, ii,
No, 3 (July 1951), pp. 194-210; Oliver R, Whitley, Religious
Behavior: Where Sociology and Religion Meet (Englewood
Cliits, New Jersey: FPrentice=Hall, ILnc.,, 1964), pp. 19-39;
and Robert Lee, "The Sociology of Religion: Some Problems

and Prospects," Religion in Life, Vol, 30 (Spring 1961),
PP 268-278,

3J. Milton Yinger, "Present Status of the Sociology
of Religion," p, 194,




Undoubtedly, the future of the sociology of religion
will be much brighter than its immediate past has been,
To be sure, only the barest outlines of a satisfactory
account of the interrelations among society, culture, and
religion can, in the present state of our knowledge,

be indlicated., Even so, the growing interest of socio-
logists in religlion gives us reason to hope that much
more adequate knowledge is possible, We have at least
reached the stage where some of the right questions are
beginning to be asked, If sociology itself is a young
discipline, the sociology of religion is even younger,
I1ts prospects for maturity are far from dismal,

Robert Lee believes the sociology of religion is susceptible
to careful socliological scrutiny but

What the flield needs is not additional 'grand theory,?!
but a conscientious dedication to the next steps, which
entail the careful cultivation of building blocks before
the house of knowledge of the sociology of religion can
be built, The more limited task confronting the socioe-
logy of religion in the years just ahead is to draw
upon existing sociological concepts and general soclo-
logical knowledge for interpretations of specific
patterns of religious behavior and religious institut.
ions, In such an assessment, not only will there be
application of sociologicsl theory, but also, one might
expect some revisions and new theories to be added to
the fund of sociological knowledge. . . . The opportuni-
ties for study and research in the still virgin terri-
tory of the soeiolegy of religion are rich and complex,
Exeliting prospects are sure to awalt those wiho would
p;isug and culrivate this challenging field of scholar-
ship,

The value of a sociologlical understanding of religion

is determined within the mind of each individual researcher,

AOIiver R, Whitley, Religious Behavior: Where
Sociclu:gy and Relipgion Meet, pp. 21-22,

SRobert Lee, "The Sociology of Religion: Some
Problems and Prospects,” p, 278,




but Peter Berger hits directly at that value as he discuesos
the debunking character of sociology,

Again and again, the sociologist will £ind himself
addressing those who would seek the truth in the clouds,
pointing out to them what is to be found at their very
feet, and telling them that this also is truth and that
the truth of the sky must be reconclled with the truth
as it exists on earth, It is no wonder that such
inconvenient insistence is often brushed aside as puny-
minded preoccupation with pedestrian matters, The
sociologist will do well to continue insisting that the
truth must be one, A truth which can reach the sky
only be denying what exists on earth cannot be truth at
all, It is a mystification, What is more, the sociolo-
gist can often point out that such mystification has
behind it very good and very_ pedestrian motives indeed--
namely soclological motives.6

The socioiogy of religion involves systematie
analysis of religious phenomena employing soclological
concepts and methods, Religious institutlions are studied
as such, and their structure and prvocesses are analyzed,
as well as their relationship to other institutions, Even
though this relatively new area of study still has wvaried
growing edgas and it has not seen 1lts larger contributions,
it is still guite important that the nature, growth,
spread, and décline of religion and its institutions are
studied for general principles which can be induced from
then,

6peror Barger, Ti:e Noise of Solemn Assemblies (Gar-
den City, New Yorik: Doubleday and Company, inc., L901),
P 13,




The Problem Stated’

There is no doubt that our society is becoming more
urbanized and industrialized, A casual observer can see
the trend toward urban living and inereasing outreach of
industrial methods in many economic¢ spheres of American life
today, He needs only to check the simplest statistics on
actual increase of urban dwellers and industry over the
past twenty-five years to confirm his observance, Seculari-
zation is zalso on the rise, 'There is general agreement
amonyz soclal scientists that tho long rance trend in
Anmerican eociety is one of increasing seculafization."8
On the puhject Salisbury statez, "Secularization is possibly
the mogt significant trend in American religion.“g J« Milton
Yinger arguses whether the trend soclal science is concernen
ebout is ome of secularization or merely religious change,
but nevertheless admits profound chanzes are taking place

in Anerican culture, 10

Tefinitions of terms will be presented as they
become relevant to the problem,

8pavid o, Moberg, The Church as a Social Institution
(Englewood Cliffs, New Jersey: Prentice-Hall, Lnc,, 1964),
P. 63,

gw. Stewaxrd Salisbury, Religion in American Culture:
A Socioclopical Interpretation (Homewood, ILllinois: Dorsey
Pregs, 1904}, p. 289,

103@9 J. Milton Yinger, Sociolo Looks at Religion
(New York: The Macmillan Company, 1§3§§, PP. 6/=74%,




‘With generalities and trends in mind we proceed to
the specific problem of investigation. The basic aasumpm;pn
is: as industrialization, urbanization, and seculari.,zétionll
dominate a soclety, secularism and secular values take
precedence over religion and religious values ag the dominant
theme of the church as a social institution, Ve will
investigate the impact and effect of secularism on the
macro- and micro-institutional church; more specifically,
whether or not secularism (realm of life which deals with
non-ultimate matters) now occupies the predominanfy position
that the religious dimension (that which deals with ultimate
matters) has traditionally held in the church at the macro-
institutional and local levels,

Industrialization, urbanization, and secularization
are all contributing factors to present day America and

for purposges of this paper are considered "independent"

1lror cur purposes secularization and secularism
are carefully distinguished terms. Secularization is a
process whereby a society rids itself of a religious world-
view ag a basic frame of reference for thought and can be
usged in this sense as an independent variable, Secularism
is defined simply as the aspect of life which deals with
non=-ultimate matters, The relationshlip between these terms
is not the same as between urbanization and urbanism, etc,
whereby one is the process (urbanization) which denotes the
development of the fact (urbanism),
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processes or variables which have influsnced the social
institutions of the United States. One of those institue
tions, the conventional avenue of expression for religion in
America, is the church, which, for our purpose is the
variable “dependent" upon other facets of the culture (the
degree of industrialization, urbanization, and secular-
ization included) for the manner in which it relates to

soclety, These factors are accepted as given and no attempt

at measurement will be made,
The following quotation is illustrative of modern
sociological thought concerning the basic assumption,

At present the main characteristic of American church
life is its strong institutional flavor., The immense
energies, money, time, and devotion that are poured
into American church life are spent, on the whole, on
developing and furthering the institution itself:
whether it be the membership and plant of the local
church, or the growth and influence of the wider
denomination, How is this explained? With the growth
of Mgecularity," the activist elements of American
religion have remained«-but now they no longer concenw
trate on religious conversion or saving a soul from
vice (voth goals would horrify the modern resident of

a new suburban development), Thus, the emphasis on
personal religious experience and on personal ethical
behsavicr has tended to lessen dramatically in the modern
secular mood, Traditionally unconcerned with sacrament,
theology, or hierarchy, the vast churchly energies and
monies of Americans have been spent on the "church"
itself, In recent decades this has created in this
least of all ecclesiastical cultures a new species

of ecclesiasticism, one stripped of all the dogmartic
priestly, and sacramental elements that have charac-
terized other kinds of ecclesiastical systems, As

of now, the variety of American church life has little
theological, liturgical, pietistic, or even Biblical
content, but it is nonetheless burgeoning with air-
conditioned sanctuaries, ladies! and men's societies,
large Sunday-school plants, "holy name" baseball teams,
and innumerable suppers and dances, It is a ""religious"
institution of immense power, wealth, and prestige,
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but one characterized largely by secular values such as
recreation, sociability, and sporadic good works in the
community, The social value of such an institution is
undoubtedly in our mobile, rootless, suburban culture,
Whether it has any real religious character--whether it
manifests a presence of the holy in its midst oxr offers
a higher ethical staniﬁrd for man's daily life=-is
something else again,
The basic assumption, namely, that as a soclety is dominated
by industrialization, urbanization, and secularization,
secularism and secular values will take precedence over
religion and religious values as the dominant theme of the
church as a social institution, will be tested in light of
what other scholars of sociology and religion in Aumerica
have to say about the current situation, The following
related propositions will be dealt with in connection with
the basic assumption: (1) Soclal functions of the chuunrch
(macro-institutional), many of which are latent, represeat
a significant part of those functions performed by the
church, (2} Soclal Yactivities", which represent secular-
ism because they are activities directly related to non-
ultimate matters, are a dominant part of the task of today's
church (micro=-institutional),
Each of these propositions will be subject for

development, which will include clarification of specific

12Langdon Gilkey, "Social and Intellectual Sources
of Contemporary Protestant Theology in America," Daedalus
(Journal of the American Academy of Arts and Sciences),
Vol, 96, No., 1 (Winter 1967), pp. 78-79,
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terms, the relationship of the secondary proposition to the
basic assumption, and a review of the pertinent litera-
ture, What scholars have recorded will be reaped by the
author's secondary research in order to validate or invali-
date the propositions,

In relating this problem to a sociological audience
and showing its larger relevancy, it should be pointed out
there are certain features of organized religion (of which
the church as a social institution and organization is a
vital part) in its recurrent manifestations in human
societies whlch have considerable sociological pertinence.
These do not represent a total array, but rather present
certain social scientific observations which have a bearing
on the problem to be investigated,

First of all religion reflects the cultural level
of a particular society. Religlous institutions, like
other institutions, have essentially been earthly, man-made,
and administered by humans, Man did not create the universe,
but the manner in which he interprets that universe and the
unseen powers is what is important to mankind, Men are
diverse-=by reason of physical, intellectual, cultural,
historical, and social variance--and so is religion a great
variable taking many forms between and within people,
regions, and eras., Hertzler says at this point,

The external history of religion is the history of the
processes by which religious sentiments, ideas, acti-

vities, and organizations have attached themselves to
the various conceptions formed by man's observations,
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reflection and experience, When intellectual reactions
are bottomed in a rudimentary culture, rellgion is
crude; when culture is chaotic, the religion will be
also; the more substantlal the cultural background and
the more 2xtensive the culture horizons, the higher the
plane of ctiwwught, the %ore expansive the religious
ideas aud viewpoints.l

There ave szeveral cases in point which point out the truth
of this statement, such as the variance from culture to
culture of the nature of gods, the jurisdictlion of the gods,
and the ritial systems, but these are subject matter for
another treatise, In going to other areas of sociological
slgnificance, the author says with Hertzler,
In gensral the religion reflects the whole background
and make-up of a people, For example, in the U,S,
reliczion in its various "Christian® manifescations
refleccs different secular groups, interests, and
needs; philosophic currents; economlc and political
@% conditions, class structure; the multiplicity of the
¥ cultures developed by the stocks and varieties of
people who make up the population; historical sitna-
tions such as frentier life, the C*Xil War, immigration,
industrialization, sad technology. ™
Religlion also reflects the social structure,
Religion organizes itself in accord with the general struc-
ture of =social systems, It is not something apart from other
aspects of the social organization of a society, It is
dependent upon changing human experience for organizational
guidelines and approprlates useful jdeas and methods from

other departments of life,

133, o. Hertzler, "Religious Institutions," Annals
of the American Acadewmy of Political and Social Science,
Vol, 256 (Maren 1943}, . 9.

143, o, Hertzler, Y“Relipgious Institutions," p. 10,
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.Thirdly, there is a relationship between religion

and social change, Since religlous agencles of all kinds

are made by man they must be and can be continually remade

by man, Organized religion has traditionally been '"tardy"

in its adjustment to social change., Among the reasons for

the resistance to soclal change are these listed by

Hertzler.

Because the major preoccupation of religious institutions
is with the unknown and mysterious, and they rest upon
belief and faith, they cannot be checked so readily by
normal procedures of perception, understanding, and
investigation, The doctrine is derived from revelation
and authority, hence is strongly authoritarian, even
infallible, in character, After the doctrine has been
eystematizad the rules of faith established, and the
forms of worship foxed, then any deviations and opine
ions at variance with the officially accepted teachings
are classed as heresy, Not only is experimentalism
4not encouraged: it is looked upon with suspicion,
“Religious organizations, as organizations, are at least
as likely as others to develop precedents, to routinize
activities, and to acquire a momentum which gives them
a holdover power in many of their operations after these
have ceased to have pertinence and timelinesgs. Finally,
more than in any other institutional system religious
institutions have a protected position and claim to
have a unique finality, The matter is summarized in
a phrase by MagIVer- TRevelation stands in the way of
revaluation, 'l

A rapidly changing world constantly challenges the church,

The struggle between the concerned religionist and the

sacred, conservative (resistant to change) character of the

church continues, The outcome of that challenge and

struggle depends upon each individual interpreter, but regard-

less of the results, social change is affected,

15J. 0. Hertzler, “Religious Institutions," p. 11,
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The social scientist who looks at the modern Ameri-
can church is looking at the most popﬁlar mode of expression
religion takes; therefore, the sociological pertinence of
religion in general can be applied to the church in specific,
The church will reflect, at least in part, the cultural
level and social structure of the United States, Sociolo-
gists, as they study the church in its relationship with
gocial change, can adequately point out facts that should
enable the church to participate in institutional recon=
structure in order to fulfill their task in a peried of
changing times, All these matters aid the sociologist
in envisioning and interpreting the particular society of
interest, If the task of the social scientist is prediction
of behavior under certain given conditions, this inter-
pretation and analysis is an integral part of that task,
Knowledge of the alternatives of action in a particular
soclal situation offer the sociologists and all other inter-
ested personnel a certain type of "foreknowledge® and better
prepare them to cope with thaf situation, For instance, if
socliologists recognize that a particular religious insti-
tution is becoming overinstitutionalized, that is, becoming
an end rather then a means, or gradually participating in
goal displacement, they may indirectly alert the proper
personnel (through publications, ete,), who in turn can take

correctional procedures if and where needed,
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The significance of these findings is directly
related to the larger relevancy of the problem, The findings
will enable the reader to see clearly the direction of the
church as a social institution, Upon seeing the direction,
he will see, at least partially, the direction of the culture
and social structure, These views will allow the reader
to better understand his society and its relationship to
him, Social change is inevitable, but the rate of change
is determined by men, Those who see themselves as agents
of social change, could, upon learning the place oif the
church is a secular culture, act according to their beliefs
to affect the rate of social change, If their conscience
judges the end to be good, efforts would be made to hasten
the accomplishment of that end, If the agent considers
the end to be bad, he would then apply all possible checks
to decelerate the trend of the church as a social institu-
tion, In either case socilal change is involved, The real
significance of the findings is to make the American mind
aware of the current situation of the church., The further
significance comes when that mind acts after learning the

facts,



GHAPTER THO
INTERACTION OF SECULARLTY AND RELIGION
iH URBAN AMERICA:
THE CONTEXT OF THE CHURCH
AS A SOCIAL INSTITUTION

In order to gain a clear concept of the church as =
social institutioﬁ in the United States we must put all
discussion in the context of the entire cultural and religilous
situation of a secular society, No conclusions caan be

properly stated until that context has been established,

What is a Secular Society?

America is secular, A secular soclety 1s qualified
by the following “"marks", which are a part of an ideal type,

but reflect a few of the significant charagcteristics of our

soclety.

(2) A secular society is one which explicitly refusas
to sommit itself as a whole to any particular view of
the nature of the universe and the place of man in it,
(b) Such a society is unlikely to be homogeneous, and
we do not find homogeneity,

(2) A secular society is a tolerant society, It makes
no attempt to enforce beliefs or to limit the expression
of balief,

(&) Any society must have some common aims, in the
gsonge that people are doing things together to produce
certaln effects, The effects must be willed or at
least accepted, In order to produce these effects
thera must be organization, an agreed method of solving
problems, and a common framework of law, There must be
political institutions, a legal system, and an economic
organization, . . But granted all this, in a secular

17
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society these organizations and institutions have
limlted aims--at least in principle,

(e) The liberal secular society, by contrast with most
previous societies, does not set itself any overall
aim, other than that of assisting as fully as possible
the actual aims of its members, and miking these as
concordant with each other as possibie,

(f) A secular society is a society without official
images, ILf there are no common aims, there cannot be a
common set of images ¥gflect1ng the common ideals and
emotions of everyone,

Some believe that even religlon must be secular in
a secular society, Illustrative of that opinion are remarks
made by Arthur Coﬁen, ’

At the present time religion in America has become
comfortable and satisfied, 1t is clutched to the breast
of every political leader; bally=hooed by most edu-
cators; praised by billboards and handbills; promoted
by public relations; and serviced by advertising agen-
cie3, . o Horace Kaller, in a lamentably hortatory book,
Seatilaxism Is the Will of God, is closer to the truth,
for it is his contention that democracy, if it must have
religion, must have one that is secular, Though a
contradiction in terms his contention is wvalid, Demo-
cracy can have nQ religion, can encourage none, can make
peace with none, 7

The indictment delivered by Cohen and Kallen is by
no means an unanimous opinion of scholars concerned with
religion in a secular soclety, Of course, the role of

raligion is drastically different in a secular society than

16p, L., Munby, The Idea of a Secular Society (London:
The Riddell Memorial Lectures, Thirty-fourth Series, deli-
vered at Kings College in the University of Durham on 13, 14
and 15 iMarch, 1962, Oxford University Press, 1963), pp. 1435,

17 Arthur A, Cohen, "Religion as a Secular Ideology,"
Partisan Review, Vol, 23, No. 4 (Fall, 1956), p. 499.
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in a sacred society, but nevertheless it still occupies an

important role,

General Characteristics of a Secular Society

In a secular society relationships become impersonal
and instrumental.l8 This impersonality of the larger society
penetrates the religlous group. In describing the typical
urban parish, Fichter says '"the individualization or 'ato-
mization' or urban social life has extended to the Catholic
parish, so that the old fashioned concept of the paricsh as
‘one big happy family' is practically extinct;"lg Relation=
ships betwaen priest, minister, or rabbi and parishoner
have become increasingly formalized, Cffice hours are now
the rule, rather than the exception, The impersonality of
religion in a secular snciety has reached an extraordinary
level when in many American cities it is possible to "dial
a prayer" or "dial a devotion," etec,

Religion becomes a specialized institution in a
secular society, Individuals and groups make distinctions
between religion and government, education, etc, Citizens

concern themselves with, and disagree about, the relationship

lSSee Louis Wirth, "Urbanism as a Way of Life,"
American Journal of Sociology, Vol, 44, No, 1 (July 1438),

Pp. 10-14, and Harvey Cox, [he Secular City (New York: The
Macmillan Company, 1966), pp. 40-46,
ngoseph H. Fichter, Social Relations in the Urban

Parrish (Chicago: University of Chicago Press, 1 s DD.
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of religlous and political institutions, for example,

Along with this specialization comes increased role
differentiation, The member of the secular soclety must
know clearly which role he is playing at which time, ani an
important dimension in each of his roles 1s the extent to
which he feels it appropriate to involve religion therein,

The scientific method overrules the religious nmethod
(faith or acceptance) in securing the unknown in a secular
society, As science takes on more functions, and with them
increased social importance, the method of the sclientist
becomes widely acéépted. Man tends to move awsy from
reverence for, and uncritical acceptance of, established
institutions, In the secular society man fecels free to ask
"What is it good for?" "How does it work?" #Does it have
to be done this way?t" "Isn't there a more efficient method
of accomplishing this?" Such questions, sacrilegious in the
sacred soclety, are leveled at all aspects of life.

Religious holidays as observed in the secular society
tend to take on secular overtones. In the United States,
for example, the Christmas celebration and Easter festival
have been increasingly secularized and commercialized, The
Christmas dilemma of whether to allow Santa Claus in the
church is no longer a big problem, No longer do strenuous
efforts to 'keep Christ in Christmas" provide difficult
moments for religionists, The mood of the Easter season lis

best epitomized by a candle once seen by this writer--an egg
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hollowed out in order to look like a tomb, with an insert
within the door of the traditional Easter bunny aiong side the
cross, ,All the symbols of Easter, religious and secular, in
one conglomerate,

The specialization_typical of this type of society
results in self conceptions which are individualistically
oriented, The individualism causes increased heterogeneity,
and permeates all the society including religion., One
writer, in view of such individualism, has viewed the church
within a secular society as follows: ", ., . Where the church
. in earlier times commanded, it must now convince, Where it
earlier controlled, it must now compete.“20 In such a complex
society, embodyingz so many different ways of life, the same
moral interpretation of events will not satisfy all groupsz,
The development of new religious groups is thus a freguent
occurence in the secular society, and various combinacions of

groups are also characteristic,

Religion's Place in America

21

America is religious, Religion is accorded coa-

siderable social prestige and appears to be a matter of

20Glenn Vernon, Sociology of Religion, p. 208,

21America is religious as religion is defined by
popular usage, not necessarily as will be defined opera-
tionally in this paper,
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active interest to large numbers of pe_ople.22 Chuxrch
membership has grown steadily since 1920, and haé "boomed "
since the end of World War IL. In 1940, 49 per cent of the
American population were church members, In 1960 the percen=
tage was estimated to have reached the two-thirds 1evel.23
This prominence of religion in American society is nothing
new;24 however, our task is determining some of the under-

lying aspects of American religion, and not tracing historical

causes of the prominence of religion,

General Characteristics of Religion

in American Society

Several scholars have recorded "general"'" and "special"

25 but it is not our

characteristics of American religion,
intention to merely preview these, Rather, we will note some
of these in context of what religious epecialists are saying
of contemporary religion in America, Langdon Gilkey lists
four decisive characteristics‘of the American spirit in

relation to religion which are pertinent,

23Peter Berger, The locise of Solemn Assemblies, p. 32,

248ee Jerald Brauer, Protestantism in America: A
Narrative History, revised edition (rhiladelphia: The .Jeste
minister rress, 1965), and H, Richard [liebuhr, The Kingdom of
God in America (iHamden, Connecticut: The Shoe String kress,
1 & ‘

25See Robin Williams, American Society, pp. 335-361,
and Joyce O, Hertzler, American sSocial Institutions: A

Sociolosical Analysis (Boston: AlLlyn and Bacon, 1961), pP.
491-502,
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(1) The first is what might be called the principle of
the 'unity of American culture,' the manifest harmony
between the secular and religious elements of the
society, with the consequent interpretation of each by
the. other--the secular influencing the religious and
the religious the secular,

(2) From almost the beginning of American history,
religion in the United States has been regarded as a
personal and inward phenomenon rather than an eccles-
iastical==institutional--phenomenon,

(3) A third characteristic of American religion has
been its almost total acceptance of the social, secular
context of life,

(4) The fourth character of American religion, follow-
ing from these three, is its inherent !secularity!’,

It has been, as has been noted, united in its thought
patterns to the secular life around it, and it has
been oriented to 'doing' in that 1ife.2 '

Herterg extends Gilkey's first characteristic by

stating,
Secularism and religion in this country today are not
enemies, not even opponents; on the contrary, each
one, in a way, has come to sexve thi other, and it is
of ten very hard to tell them apart. 7

On the one side religion has invaded secularism, so that

being religious has become a primary value of the secular

system known as the American Way.

26Langdon Gilkey, "Soclal and Intellectual Sources
of Contemporary Protestant Theology in America," Daedalus,
pp. 76"81.

27Will Herberg, "Religion in a Secularized Society:
The New Shape of Religion in America,” (Lectire I on the
1961 Harlan Paul Douglass Lectures), Review of Religious
Research, Vol., 3, No, 4 (Spring 1962), pP. 133,
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The junior high school girl in a suburban MNew Jersey
town, who, in a composition on her best friend, rebuked
her severely saying, ‘Martha is not the least bit
patriotic; she doesn't even go to churchi' And formex
President Eisenhower, who could not imagine how Lt was
possible not to be religious, since ‘democracy (could
not) exist without a religicus hase, . . were both
merely testifying to the common conviciion eof the
American people that believing in God, being religlous,
and going to church are {aud L am borrow4ng a phiase from
former Presidﬁgt Eisenhower) ‘'hasic expressions of
Ameri.canism, !

Our secularism is proreligious,
~ On the other side, seculavism has invaded relizion
{couventional religion) so that demoercey or the Amexican
Way has become the real context of wvalidation for large.
and influential numbers of adherents of the conventional
religions.
"The spiritual meaning of American democracy is realized
in its three great f:zitha,' one much quoted religious
leader has affirmed, and this affirmaticn ma; _be taken
ag almost a commonplace of the Americen mind,
Herberg gives further documentation, but the peoint is clear
without it, If our secularism has become pervasively
proreligious, our religion has become pervasively secular-
istic, |
Others view American religion from wvaried angles,

For example, Wesley U, Baker sees one problem as the basis

281bid,, p. 153.
291kid, , ppe 153186,
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for most others, and in his discussion of that problem he--

points out an important chafacteristic of American religion.
As the centuries went by, and the church developed rather
large objectives in its world confrontation, it gener
ated inevitable impatience with the passivity of the
majority in the bleachers and evolved the highly justi-
fiable and practical terms of 'religious Christians’
and 'secular Christians,' There were, on the one hand,
those who wanted to effect the radical demands of the
gospel on the world, and, on the other hand, those who
were content to see the church as endowing tgﬁ common
life with a pious but undemanding assurance,

Baker insists that American religionists, if they are to

do their job properly, must recognize this “split-level

fellowship" and minister to both groups,

In an essay which can scarcely be called a manu-
script in the sociology of religion, Roy A. Eckardt points
out some unique aspects of the American religious mind, He
pictures the "religious revival" since the last World War
as being a matter of American "culture religion" and sees
the present American piety including such things as "Peace
of Mind;" "Personal Adjustment;! "The Man Upstairs;" and
“Chosen People."31 Eckardt is quick to say, '"The divergent
voices of American culture religion are one in the faith

that God i1s an exceedingly handy fellow to have around, , .ﬂ32

30yesley C. Baker, The Split-Level Fellowshi
(Philadelphia; Westminister Press, 1965), D. 30,
31&11 these are discussed thoroughly in Roy A,

Eckardt, “The New Look in American Piety," Christian Cen-
tury, Vol. 71, No. 2 (November 17, 1954), pp. &4L0-4l4,

321pia,, p. 409.
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He alsc is adamant in his condemnation of the precesding
characteristics, "The truth is that a given brand bf piety may

represent nothing more than nice, virlile idol worship."33

Specific Characteristics

of Urban American Religion

There are others who introduce further character-

34 but we must turn now to a brief outline of religion

istics,
as it reiates specifically to urban living., The setting for
the future is urbia, thus we must view specific character-
istics of religion and the church in such a setting, What is
true for the secular society, as discussed in the first part
of this chapter,.is generally true of the urban society, but
there are matters directly p:lated to urbanization which need
further developmant.35
In determining the shape of the secular urban city,
Harvey Cox interestingly views it as being epitomized by

the images of the switchboard and the cloverleaf, which

331bid,, p. 410,
345ee Martin E. Marty, "America's Real Religion: An

Attitude ® in The New_Shape of American Religion (New York:
Harper and 3rothers rublishers, 1959), pp. 5;-3@ and Peter
Berger, Ths iMoise of Solemn Assemblies, pp. 17-164.

35Although space does not allow detailing of urban
theory, the reader should see the classic presentation of
Louis iirth, "Urbanism As a Way of Life,” American Journal
of Sociolopy, Vol, 44, No, 1 (July 19385. In this presen=-
tation Jirth presents the shape of the city as being
determined by the size of the population aggregate, density
of population, and heterogeneity and the characteristics
brought about because of these factors,
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shape of the modern metropolis: anonymity and mobility,
The switchboard is |

the key to communication in the city, linking human
beings to one another through inodern elactronic magic

. o the cloverleaf is the image of sinultaneous
mobility in many different directions,-

Cox believes anonymity and mobility may produce a certain
congruity with biblical faith that is never noticed by
religious rebukes of urbanization, while most see such
components as producing undesired results.

Thomas Hoult disagrees with Cox in his presentation
of an ideal type urban church, which is merely a hypothe-
tical extreme, & standard against which reality may be

measured,

The ideal type urban church, . . 18 organized in terms
of secondary group values, With members who are genee
rally strangers to one another, the business of the
church is conducted through the medium of formal commits
tees and specialized functionaries, Sunday services of
the church are centered around an institutionalized
ritual and a carefully reasoned sermon; members are
primarily spectators of, not partiecipants in, the
services, Theologically, the church is modernist, The
minister stresses man and what he must 39 to find
material success and worldly happiness.

A significant change occurs in habits of church
attendance as one switches from rural to urban life, In

the "bigger, better, and fewer" churches to drive to church

36Harvey Cox, The Secular City, p. 38.

37Thomas F. Hoult, The Sociology of Religion (New
York: The Dryden Press, Publishers, 1938), p. 1
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once a week is now considered "regular! attendance,
And with growing and intense forms of Saturdéy af terncon
and night leisure, especially in the cities (the effects
of jazz, dance, movies, and theater), Sunday morning
is apt to be spent literally resting, and the whole
Hdlauass’ sather than i pupile s fleacion 8

1t may be sald, without fear of contradiction, the
changing ecological structure of the American city is
influencing and modifying the organization and practice of
religion of each of the basgic faiths in the United States,
Each of these faiths are summarized to conclude the context
presentation,

Protestant churches tend to be class churches and
reflect the values and attitudes of the areas in which they
are located, The metropolitan church, the neighborhood
. church, the mission church, and the storefront church are
representative types of churches in the typical American
city, The Protestant suburban church is middle class orien-
ted and is marked by its general Protestantism than by its
denominational relevance, Denominational loyalty is low,
"Convenience, the Sunday School, the general excellence and
reputation of the church, even parking facilities, appear
more important in the choice of a church than the family's

previous denominational affiliation,*3?

38Herbert W. Schneider, Religion in Twentieth
Century America (Cambridge, Massachusetts: Harvard Univer-
sity Press, 1952), pp., 1ll-12,

39W. Seward Salisbury, Relizion in American Culture:
A _Sociological Interpretation, p. .
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Urban Catholicism is served by national as well as

geographic parishes, The geographic parish aervés the various

Catholics within the parish boundaries and tends to cut
across class lines, The urban parish is less of a class
church than the Protestant church, The national parish
serves a particular ethnic group and generally reflects a
more homogeneous constituency than the geographlie parish,
The suburban Cathelic church is more of a class church,
Like the suburban.Protestant church, its parishoners are
largely white collar, business, as professional families,
The suburban Catholic parish tends to be child centered,
Parish organizations and ministries occupy a more prominent
place in the program than in the representative inner city
Catholic parish,

Judaism is almost entirely urban, Orthodox, Con-
servative, and Reform congregations are all found within
the typical large city, Suburban Judaism bears many resem-
blances to suburban Protestantism, It is child centered
and, like its sister Protestant suburban churches, denomi-
nationallism is relatively irrelevant,

Congregational affiliation is a leading avenue
for identification, Parents seem to be more concerned that
their children gain a Jewish identification than religlous

training and indoctrination.40

4OThese summary statements about the three major
American faiths were gleaned from Salisbury, Ibid,, pp.
443-453,
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The context is now developed, The scene is set,
Ve can now move on to the specific propositions as mentioned

in the problem statement,



CHAPTER IIL
THE CHURCH AND SGGCIAL FUNCTIONS

First, we deal with the matter of social functions,
Essentially, the proposition asks whether the church (as a
macro-social institution) considers such social functions
to be a significant feature of its task in America, The

development of this proposition follows,

Church Dafined as Social Institution

{Macre-~Tnstitutional Approach)

Tne meaning of church is diversified, According to
David Mobers, it has atr least seven different moanings in
the context of Christisnity, Of the church as a social
institution (macro), loberg saye,

Used 1n this way "the church!" refers to a generalized
symbolic¢ conceptien, including any and ell sspects of
organized religious practice, irrespective of denomina-
tlional family cxr type of religion, To refer to the
church as an institution in this sense is much like
labeling “private property" an institution, One may
appropriately look upon private property as an abstract
arrangement, present in most societies in the form of
recognized claims of ownership surrounded by laws,
courts, police agencies, insurance companies, and real
estate enterprisecs for protecting and exchanging such
property. One may similarly think of the church as an
abstract arrangemsnt in the form of an organizational
structure, a normative system of believs, rituals, and
symbols, and a complex pattern of social interrela-
tionships among its members, This meaning does no®

31
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refer to any specific church but to that which is
generallz characteristic of all churches and denomi-
nations,%1 .
The church is considered to be a social institution because
it fulfills the following criteria: stability or continuity;
universality; identification with human needs; variability;

interrelation; and systematization of positions.42

Definition of Functiona3

Before oné can properly investigate social '"func- :
tions", he must first introduce the larger body of theory
knowvn as functional analysis. Furthermore, its relevancy
to religion is of particular importance to our general
problem and demands & brief discussion,

The functional approach has a simple foundation., It
seeks to assay the place of a particular element or insti-
tution in a particular society and put it in the proper
relationghip with other elements and institutions, As a
frame of reference for research, functional theory sees

society as an ongoing equilibrium of social institutions,

4lpavid 0, Moberg, The Church as a Social Insti-
mtion, pPi 16-17.

2These are based largely upon Constantine Panuzio,
Major Social Institutions (New York: The Macmillan Company,
pPpe 19=- and Don Martindale and Elio D, Monachesi,

Elements of Sociology (New York: Harper and Brothers,
1951), pp. 381-403,

43The specific characteristics of the functional
approach are paraphrased from Robert K, Merton, Social Theory
and Social Structure, revised and enlarged edition (London:
The Free Fress of Glencoe, Collier-Macmillan Limited, 1957),
pp. 19-84,




33

This complex of institutions, which, as a whole qonstitutés
the soclial system, is such that each part is inﬁerdependent
with all the other parts, and changes in any part affect the
others, and the condition of the social system as a whole,
Functional analysis studies the parts of a given social
system to determine whether they are contributing to its
functional requirements (needs which must be fulfilled if
the system is to continue to exist), The parts include
subgroups, roles, values, and specific norms that regulate
the subgroups and norms, £ach of these units may be examined
to discover whether some need of the larger system would

be fulfilled, not as well filled, or better filled without
the part, The observable consequences that constructively
contribute to adjustment, adaptation, or integratiocn of the
society or institution under study are functions, The
consequences which decrease adaptation or have disinte-
grative results are dysfunctions., The consequences which
neither contribute to adjustment or maladjustment are
hypothetically nonfunctional, Many consequences are mixed,
having both positive and negative implications, Some
functions and dysfunctions are obvious or manifest (intended,
deliberately sought, and recognized by particlpants), while
others are subtle or latent (unintended, unanticipated,

concealed, or not recognized),
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The influence of functional theory is wide,44 but it
Still hes difficulties and neglects in the minds of many

7
scholas s 3 (such as difficulty in being able to designate
tneoranically religious functions in a complex society
suceh as our own or neglecting the process of secularizarion
ef euzlture), However, these "weaknesses" of the body of
theory de not negate the value of the functional approach to
religlion, which has pertinence at this point,

Religion, of course, is a formn of institutionalized °
haiman behavior, which, according to functional thought,
cannot be understood in iscolation from the whole structure
in which it is embedded,

Functional theory focuses our attention on the functional
contribution of religlon to the sccial system, Religlon,
by its reference to a beyond and its beliefs concerning
man's relationchip to that beyond, provides a supra-
empirical view cf a larger total reality., 1n the context
of this reality, the disappointments and frustrations
inflicted on mankind by uncertainty and impcssibility,
and by the institutionalized order of human society,

may be seen as meaniny;if{nl in some ultimate sense, and
this makes acceptance c¢i and adjustment to them possible,

4%30e J, Milton Yinger, Scciology Looks at Religion i
(New York: The Macmillan Company, 1533;, PP, 121-128 for a
conclise recerd of the influsence oifi functional theory, See
also Louis Schneider (Ed,), Religion, ?ulture, and Societv:
A_Reader in the Socioiogy of Religion (New York: John Wiley
and Sons, INC,, LJ04), pPs D3=62,

43306 Thomas F, O'Dea, The Socioclogy of Religion
(Englewood Cliffs, New Jersey: {(Foundations of lfodern Soclo-
logy Series), Prentice-Hall, Ine,, 1966), pp, 17-18; Allan
W, Eister, '"Religious Institutions in Complex Societies:
DPifficulties in the Theoretic Specification of Functions,"
American Sociological Review, Vol, 22, No, 4 (Aug, 1957),

PRe 28=0U,
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Moreover, by showing the norms and rules of society to
be part of a larger supraempirical ethical oxder,
crdained and sanctified by religious belief and practice,
religion contributes to their enforcement when adherence
to them contradicts the wishes or interests of those
affected, Religion answers tha problem of meaning, It
sanctifies the norms of the esteblished social order

at what we have called the "breaking points," by providing
a grounding for the beliefs and orientations of men in
a view of reality that transcends the empirical here-
and-now of daily experience, Moreover, men not only
require answers to the problem of meaning in terms of
their cognitive orientation to their world, they also,
as we have noted above, act out needs and enter into
relationships, It is a salient aspect of most religions
that they offer ritual and liturgy, enabling men to
enter into relationships with God, gods, or cther sacred
forces, and to act out responses and feelings involved
in those relationships, Thus not only is cognitive
frustration overcome, which is involved in the problem
of meaning, but the emotional adjustments to frustrae=
tions and deprivations i&%erent in human life and human
society are facilitated,

O'Dea says one of the most important contributions of func-
tional theory is that it has called our attention to the
characteristic of religion which offers another starting
point from which to begin the sociclegical study of religion
from a complementary perspective, Functional theory has
emphasized the importance of "breaking points,” "where every
day thought and action are trénscended in human experience,
1t has thus directed our attention to that experience which

is the source of the human response we call religion.47

asThomas F. O'Dea, The Sociology of Religion,
pp. 6-7, '

471bid,, p. 18.
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Malinowski has stated, "Human organism reacts to the breaking
point in spontaneous outbursts, in which rudimenfary modes
of behavior and rudimentary beliefs in thelr efficliency are
engende::"ca-t'l.,“':’8 O'Dea feels this fact is the central and
strategic insight of functional theory. It points out to

us the centrality of the pfoblem of just what is the experi=
ence at the "breaking point" which gives rise to religion as
a human phenomenon, Theorists of past eras have pointed

out where to begin our search by calling our attention to
the concern of religion with the sacred, The question
arises in the context of functional theory: What is the.
religious experience, and how are rites and beliefs and

social institutions engendered out of 1it?

Major Social Functions of the Church

in Modern America

One of the social institutions engendered out of
religion is the church, The church in modern America
performs functions outside the theological or "divine!
realm, Of vital'interest to soclologists are the social
functions, They are social in oridin, for they are based
upon the interrelationships and interaction of human beings,

and they are social in effects,

48prontslaw Malinowski, Maglic, Science, and Religion
(Glencoe, Illinois: The Free Press, 1954), p. 90.
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1, Promotes Social Solidarity

There is high concensus among those intefested in
functions of religion that the primary soclial function of
religion is the "integrative" function.49

According to the prevailing views, the functions of
religion and of religious institutions can be dis-
cussed in from two to five or six major categories,
with heavy emphasis usually falliing upon the inte-
grative andsaupportive functions they are purported
to perform,

_Religion and social 1life have a peculiarly intimate
connection. Religion integrates, Doctrinal differences
and worship among various churches may divide groups from
one another, but unite members within each, The chief

sociological functions of doctrine and worship are to form,

4911: is not the author's intention to thoroughly
review what varlous scholars have said about this function,
but the reader may refer to the following for detailed dis-
cussions: Georg Simmel, Sociclozy of Religion, (translated
from German by Curt Rosenthal), (The Wisdom Library, Philo-
sophical Library, Inc., 1959), especially pp. 29-46; Emile
Durkheim, fhe Elementary Forms of the Relipious Life (trans-
lated by John A. Spaulding and George Simpson), (Glencoe,
Illinois: The Free Press, 1951), pp. 245-272; and Suicide
(translated from the French by Joseph Ward Swain), (New
York: The Free Press, 1965), pp. 153=170; Joachim Wach,
Soclolozy of Religion, Phoenix Books (Chicago: The Univer-
sity of Ghicago Press, 1964), pp, 34-53; J, Milton Yinger,
Religion, Society and the Individual (New York: The Mac-
millan Company, 1 s PPe 60-/2; Thomas F, O'Dea, The
Socioloesy of Religion, pp. 3, l4=15; and Louis Schneider,
TProblems in the Sociology of Religion," Handbook of Modexrn
Sociology, edited by Robert E, L. Faris (Rand McNally and
Company, Chicago, 1964), pp. 780~783; Peter Berger, The
Noige of 3olemn Assemblies, pp, 39-57, and The Precarious
Vision: A Sociologist iooks at Social Fictions and Christe
ian Falth (Garden City, New York: Doubleday, 1961), pp.
102-107,
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integrate and develop religious groups of all who share in
it, for it tends to bind together and unite those'who share
the same central experienc_:e.51
Some of the oldest, most persistent, and most
cohesive forms of social grouping have grown out of religlon,
A common faith or set of ultimate value judgments, common
sentiments, a common worship as well as other common exper-
iences, and an incluslive organization have been potent
factors in knitting together into one solidary and cooper~
ating body a number--often a very large number-~of kelievers,
These groups have wvaried widely from mere families, primitive
totemic groups, and small modern cults and sects to the
memberships of great, widely dispersed world religions,
These groups may become the rallying point for their members;
sometimes they have been identified with political, class,
racial, or economic interests more than with their religious

functions.52

SoAllan W, Eister, "Religious Institutions in Complex
Societies: Difficulties in the Theoretic Specification of
Functions," American Sociological Review, Vol, 22, No, 4
(Aug. 1957), p. 388,

3130achin Wach, Sociology of Religion, pp. 34-44,

323, o, Hertzler, "Religious Institutions," Annals of

the American Academy of Political and Soclal Science,
Vol. s P« e
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‘Durkheim's famous viewpoint is pertinent here,
namely, that every "society" is characterized to a certain
degree by the possession of a common "religion", for religicn
is essentially a system of common values and without these
there can be no society, In fact Durkheim defines religion
as ", , ., a2 unified system of beliefs and practices relative
to sacred things. . . beliefs and practices which unite into
one single moral community, . . all those who adhere to
them."53 His view is that every religion pertains to a
community, and, conversely, every community 1s in one aspect
a religious uni.t.s4

Peter Berger says,

It is true that religion functions to integrate socige
ties, It is probably true that this ig the way in which
religion functions most of the time, . . We are nect
interested here in arguing that religion always acts

to 'symbolically integrate! society, What we gre con-
tending is simply that it does so in égarica.s

The following description of the iuntegrative function
applies quite well to Anerican soclety and especially well
to Protestantism: '

Social order requires a unifying wvalue scheme, specify-
ing approved means and ends, to hold in check the

conflict involved in the individual pursuit of scarce
values and hostility generated by the frustrations and

53pmile Durkheim, The Elementary Forms of the Reli-
gious Life, p, 62,

540f. Talcott Parsons, The Structure of Social Action
(Glencoe, Illinois: The Free Press, 1 , PP. 409-450,

35peter Berger, The Noise of Solemn Assemblies, p. 51,
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disappointments of life, , , Religion may under some
circumstances, help to sclve the problem of order, both
as a designator of goals (with particular emphasis on
shared goals), and as an enforcer of means, By ritual,
by symbol, by its system of beliefs, its doctrines of
rewards and punishments, religion may help to produce
the socialized individuals who accept t%g dominate
values as to legitimate means and ends,

Under these circumstances, it is obvious that reli-
gion will be primarily conservative in character., 1t will
seek to maintain exlsting social structures rather than
produce new structures, The ideal will be social harmony
as prescribed by the status quo,

Moberg points out that American religion undergirds
and reinforces the values necessary for successful funceion-
ing of all institutions in society.

1t does so both as a direct participant in community
programs and as an influence over church members,
encouraging them to practice their religion in all
circumstances of life, It sanctions the democratic form
of government., 1Lt supports contracts, property rights,
and legal procedures., The blessing of God is invoked
upon Congress and other leglslative bodies, Semi-
religious caths are used to swear the President, jury
members, and others into office, . . Many secular
institutions have emerged from the church, which earlier
performed their functions, and all of the basic ones are
to a high degree supported and sancg%oned by religious
and ethical principles it expounds,

Furthermore, in regard to this function, the religious

system provides a significant framework for handling funda-

56Milton Yinger, Religion, Society and the Indivi-
dual, p, 71, (These are two of six propositions in Yinger's
summary of the social integrative function of religion,®

57David O, Mobexrg, The Church as a Social Institution,



41

mental problems of soclal organization; such as reducing
uncertainty and anxiety, increasing coherence of ﬁuman
relationships, assigning meaning to human endeavor, and
providing justification for moral obligatibn. Solutions to
the problems of social organization which are symbolic and

rest upon nonempirical foundations are essential for the

existence of human society.58

In summation of this function, a note concerning the
substance and nature of the evidence presented to substan-
tiate religion as an integrating force must be added,

Joachim Wach states that religion integratres through
doctrine and worship, Of the integrating power of doctrine
he says,

We find first that the group is united through the
recitation of the myths of the tribe, This message
expresses and proclaims a new experience of the unknown
or holy. The sacred knowledge mighi bz formulated in
individual utterances or i1 sermans znd tracts as
proclaimed revelations, . . This doctrine serves to
initiate the first movements toward official origin
within the unified group, . . A further consclidation
of the unity of the religiocus society is achieved by
the formulation of confessions and creeds designed both
to exprass and encourage the solidarity of those who
are leggand inSpired by similar or identical experi=-
ences,

58Paraphrased from Raymond Firth, Elements of Social
Organization (London: Watts and Company, 1951), p»
(Firth's conclusions are based on his comparative studies
among the peoples of Malaya, the Maori of New Zealand, and
the Nigerian Ibos,)

59Joachim Wach, Sociology of Religion, pp. 37-38,




42

In regard to this point Wach points out that the following
studies substantiate his claims: George F, Moore; "The

Theological School at Nisibia," in Studies in the History i

Religions Presented to Crawford Hill Toy, ed, David G, Lyun

(New York: Macmillan Company, 1912), and P, H, Buck,
Anthropology, pp. 35ff., 54ff. Of the integrating power of

worship Wach says,

Worship forms, integrates and develops the religious
group. ., o Cultic acts tend to bind together and unite
these animated by the same central experience, This
tendengg can be most clearly seen in primitive reli-
gions,

He then quotes Malinowski's findings based on comparative

studies from his Magic, Science. and Religion, "Most sacred

acts happen in a congregation; indeed the solemn character of
the faithful united in brayer, sacrifice, supplication, or
thanksgiving is the very prototype of a religious ceremony."G1
Ansother feature of the nature »f the integrative function as
presented by Wach is the fact that, |
The integrating force of worship is revealed in the
creation of transient or permanent organizaticnal forms,
Associations for cultic functions (burials, banquets
and games), such as the 'mystery societies'! among the

primitive peoples and in Greece, sodalities in Rome,
guilds, orders and socleties in all the universal

601pid,, p. 39,

61pronisiaw Malinowski, Magic Science, and Religion,
p. 40, as quoted in Joachim Wach, Sociology of Religion,

p. 40,




43

religions, and, finally, confederations of groups,
tribes, and cities connected with a cultic ceater, are
examples of such formations, 2

.The views of David Moberg and J, Milton Yinger
regarding the nature of the integrative function have been
stated (See Yinger, quote no, 56 on page L0, and Moberg,
quote no, 57 on page 40), but the substance of their conclu-
sions must be clarified, Yinger has based his theoretical
propositions upon secondary information as observed by men
such as W, Lloyd ﬁarner whom Yinger says illustrates his own’
propositions in his description of the half-patriotic, half-
religious ceremonies of lemorial Day in the United States:

It is the thesis of this chapter that the Memorial Day
ceremonies and subsidiary rites (such as those of
Amistice Day) of today, yesterday, and tomorrow are
rituals of a sacred symbol system which functions
periodically to unify the whole community, with its
conflicting symbols and its opposing, autonomous churches
and associations, LIt is contended here that in the
Memorial Day ceremonies the anxieties which man has

about death are confronted with a system of sacred
beliefs about death which gives the individuals involved
and the collectivity of individuals a feeling of well-
being, Further, the feeling of triumph over death by
collective action in the Memorial Day parade is made
possible by re~creating the feeling of well-being and the
sense of group strength and individual strength in the
group power, which is felt so intensely during the wars
when the veterans' associations are created and when the
feeling so necessary for the Memorial Day's symbol is
originally experienced,

Memorial Day is a cult of the dead which organizes
and integrates the various faiths and national and class
groups into a sacred unity, It is a cult of the dead
organized around the community cemeteries, 1ts principal
themes are those of the sacrifice of the soldier dead

6230achim Wach, Szoiclogy of Peligion, p. 42,




for the living and the obligation of the living to
sacrifice their individual purposes for the good of the
group, so thag they, too, can perform their spiritual
obligations.6
Moberg uses historical and contemporary observations as
substance for his beliefs, Examples used to stress the
integrative aspect of religion were: (1) The Mormons dure
ing the frontier era, during which time Mormon religiocus
institutions often held people to thelr community when
physical conditions made it difficult to remain. (Sourcs

cited was Lowry Nelson, The Mormon Village (Salt Lake City:

University of Utah Press, 1952), Chapter 14, WReligion as a
Stabilizing Force on the Frontier"), (2) Utopian communi-
ties which have survived any amount of time are those with
a religious base, "Religion is a basic source of social

solidarity in many family, nationality and status groups in
rural communities, especially at the nasighborhood level."G&

(3) The.NEgro Church, which integréxgs people shorn of

63y, Lloyd Warner, American Life: Dream and :eality,
pp. 2~-3 as quoted in Yinger, Religion, sociology and the

Individual, p. 71.

64David O. Moberg, The Church as a Social Institution,
p. 135, but is a paraphrase from conclusions of Louis
Bultena, "Rural and Community Integration,” Rural Sociology,
Vol, 9 (3eptember 1944), pp. 257-64; and Harold iloffsommer,
"The Relation of the Rural Church to Other Rural Organi-
zations," Social Forces, Vol, 20 (December 1941), pp. 224-32,
The Bultena article represents the conclusions of a church
survey while the Hoffsommer article was a result of studies
carried out by the author as a worker in the U.S.D.A. The
field work consisted of interviews to gather data regarding
the place of the church in Covington County, iississippi,
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their cultural heritage and suffering discrimination in an
alien society.

The spontaneity, expressiveness, excitement, rhythm,

interest in the dramatiz, and love of magic apparent

in much Hegro religion provide emotional release and

escape, but theg also mold the group togethexr into an

integral whole,??

All other points of clarification in regard to the

nature and substance of evidence presaented for this function
is within the text of the discussion of the integrative

function,

2, An Agent of Social Control

Sociclogists speak of soclal control to refer to the
various techniques society develops to bring recalcitrantc
individuals or groups into line, The purpose of soclal
control is to keep society going despite the occasional
"evils" of its members, Peterrserger sees social control
having three lines of defense, 7The first line is consensus
or the common taken-for-grantedness of moral prescriptions
and proscriptions, The second line is the conscience, The

final line is when external means of coercion are brought

63pavid (, Vnlbap
tion, p. 135, but is =2 sun
E., T. Krusger, "egro le
Journ%$_gfm§9\:nto&¢, it

e, tha Shurch as a Jocial Institu-
ation of the following article,
rious prescsion,! American

3 ('ULV 1932), P, 27.31, Tha
substantive abpect of his article,
coounts of llegroes as well as
sonzlusions are results of such

o e b

author sors not reveal ¢
but he doas ase hhstorical
pﬂrs\JJL chrzervations, His
observaticn,
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At the first line, religion coordinates the moral cone-
sensus of society, systemizes it in a certain picture
of human destiny, takes up the moral imperatives one by
one, and calls them blessed, At the second line,
religion provides the mcst uncomfortable pangs that
conscience can inflict, involving one fatally in guilt
not only against one's neighbor (who, after all, may
be presumed to be a sinner too) but also against
supernatural forces, which not only pessess far more
sinister means of retaliation than one's neighbor but
may also be so offensively righteous that one cannot
even argue with their threatened thunderbolts., At the
third line religion provides the ratification of ghe
acts of coercion performed on behalf of society.6

In another book Berger strengthens his argument concerning
the third line of defense,

It (religion) reinforces and supports the coercive
machinery of the state itself and, in turn, for specific
ends, seeks to use this machinery for its own purposes,
To put this in a graphic picture-~the same government
budget that builds the walls of penitentiaries provides
the salary of the prison chaplain, And, as any convict
will tell you, the clergy are normally on the side of
the cops-~at least those of our middle-class Protestant
churches, In this taken-for-granted alliance between
the rectitude of the parson aand the policeman lig§
another clue to the nature of our establishment,

The church conserves moral and ethical values.68
Social obligations are made religious obligations, Religion

becomes a societal brake, especially in times of stress or

66Peter Berger, The Precarious Vision: A Sociologist

Looks at Social Fictions and Christian Faith (Garden City,
New York: Doubleday, 1°96l1l), p., 1

67poter Berger, The Noise of Solemn Assemblies,

Pe. 72,

6BSee David Moberg, The Church as a Social Institu-
tion, Chapter 7, pp. 159-187,
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conflict, Its theology bacomes a weapon during political
uneasiness, By resisting change, it protects the cultural
heritage, but it sometimes becomes a tool that is used by
exploiting classes to make people content and obedient, The
Roman Church of the Middle Ages is a prime example,

Specific control techniques cover a wide range of
inhibitory and positive methods., Among the inhibitory means
are a fear of hell, excommunication, and even persecution,
Positive appeals predominate in American churches, Such
matters as love of God and man are major themes in church
ritual, etc,

Moberg says,

Control over the individual is effected by the contem=
porary church chiefly through the internalization of
values, Cultural emphases and religious norms are so
incorporated into the minds of persons, that the con-
trols, when effective, operate from internal desires,
interests, and attitudes rgaher than by external
pressures and constraints,”

How effective is the church as an agent of social
control? Obviously, the =xtent to which adherents accept
its teaching as valid and authoritative is a determinant of
the degree to which they will follow its precepts, The

church's control is especially strong over the believer who

is committed to religious faith by active membership and

69David Moberg, The Church as _a Soclal Institution,

P. 142,
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participation, but it also extends far beyond these believers
through its indirect effects and influences the lives of

everyone in society,

3, An Agent of Socialization

Berger says,
Religious functions sociologically to represent the
integration of the society, Religion may then function
psychologically as a 'socializing agency'!, that is,
to assist the individual to deust to this society and
to be happy in the process.7
The process of soclalization is chiefly associated
with the family, peer groups, and school, but the church
also helps socialize a large proportion of the population
through its teaching and character forming influence,
Most of the advanced religions tend to incorporate the
major social values and ideals of the group-~the great
zoals of soclal conduct which have grown out of group
experlence, » o Through its peculiar sanctions religion
has beasn able to give these values and ideals an
emotional drive that has made them socializing agents
as well,
The church provides &n organized group background
that aids in the social development of those who are "brought
up in the church." The personalities and character of many

Americans have been influenced by self=conceptions fostered

70peter Berger, The Hoise of Solemn Assemblies,

p. 97.
?IJ. 0, Hertzler, "Religious Institutions," p. 7.
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and nourished in the church, The need that a person feels
for religion, as well as the kind of religion he needs, is
closely'related to the extent and nature of religious
influences in his upbringing. As a person grows toward
maturity, his aspirations for the future are ocften influenaed
by his religious orientation, Both religious and secular
aspects of life are clearly influenced by socialization in

the church.

4, A Status-Giving Agency

OfDea records that one of the major functions of
religion is the identity function, which in structural terms
is connected with the status placement function of the church,
First, individuals, by their acceptance of the values
involved in religion and thz beliefs about human nature and
destiny, develcp aspects of their own self understanding. By
their participation in religlous ritual and worship, they
act out significant elements of their own identity. Religion
affects individuals® understahding of who they are and what
they are, But this identity function is extended, "In
periods of rapid social change and large scale social mobility,
the contribution of religion to identity may become greatly

72

enhanced, " Will Herberg, in his sociological study of -

72Thomaa F. O'Dea, The Socinlogy of Religion, p. 15
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American religion in the 1950's suggests that one important
way in which Americans establish their identity is by being
members of one of the “three religions of democracy,"
Protestantism, Catholicism or Judaism.73 In another source
Herberg speaks further of this ascribed funection,
Religiocus belonging haé become a mode of defining one's
American identity, . . conventional religion--Protes-
tant, Catholic, and Jewish-~has been integrated into the
'common religion' of the American Way and made to serxrve
a non-religious function, As a result, American
religiousness has been growing increasingly vacuouse--a
religiousness of belonging, without religious commitment,
religion concern, or religious passion, To many
religiously csﬂcerned people, this seems a wery high
price to pay.

Elizabeth Nottingham says, "The ranking scale of any
society is always closely related to those values which the
gsoclety in question esteems most highly, American society is
no exception."75 The "right" church or religion, which varies
within each given local situation is often an indicator of

high or low status, As Berger states,

73W111 Herberg, Protestant-Catholic-Jew: An Essay in
American Religious Sociology (Garden City, iNew York: Double-
day and Company, Lnc., 19355. In this book Herberg inter-
prets the religious situation based on his personal obser-
vation and accumulated statistiecs such as membership, atten=-
dance, beliefs about life after death, prayer, the Bible,

and also the importance of religion and its relationship to
other areas of life,

74w111 Herbexrg, "Religion in a Secularized Soclety:
The New Shape of Religion in America," (Lecture I of the
1961 Harlan Paul Douglass Lectures), Review of Religious
Research, Vol. 3, No, 4 (Spring 1965), Pe. 44,

7SElizabeth Nottingham, Religion and Society (Garden
City, New York: Doubleday, 1954), P. /4,
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A newcomer to an American community is not only asked
which church he intends to join., He is also given
liberal advice and information to help him in the
process of choosing. Often enough this information is
detailed enough to give him a good idea of the status
system of the community in question, Thus he may soon
discover that Holy Trinity Episcopal and First Congre=-
gational are the churches in the community, that young
executives and their families feel more at home at the
suburban affiliates of these two churches, that a rather
swlft crowd has just started a new Presbyterian church
out in Shady Glen, that the Methodist church in the
same area }g trying hard but has not quite made it yet,
and so on,

The church becomes a reference group for its members,
1t enables others to identify them in terms of soclal class,
ethnicity, or other criteria besides religious values, All
these factors are important to achievement and interacticn
in the larger societal structure, One's relative status
within a church is also connected with his status in the total
community structure and in society, Each reflects the other,
The chairman of the board of a city's largest Protestant
church is given that position partly because of his status
in other institutions. That position, in turn, leads to
his achieving asdditional prestigeous positions of leadership
in the community., It's quite evident there is a close
relationship between religious affiliation and the general

social class structure of the community,

76Peter Berger, The Noise of Solemn Assemblies,

p. 74,
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5. Provides Social Fellowship

Modern church leaders often use the desiré for face-
to-face. interaction with others as a means of evangelism,
Most Americans like "friendly" organizations, They want
to be recognized as individuals and not cogs in a machine,

Park Forest'!s United Protestant Church emphasized the
social function of church life in uniting people much
more than theology. 'We try not to offend anybody',
says the minister who helped found it., The business

of doctrine should come later. The basic need is to
belong to a group., You find this fellowship in a church
better than anywhere else, Young people want a place :
to take their problems and someone to talk about them,
That's what we're after--a sense of community. We
pid{79ut the more useful part of the doctrine to that
end,

The most rapidly growing churches appear tc be those pro=-

viding the most opportunity for informal social fellowship

among members,
Moberg says,

As society becomes increasingly secularized, the demands
of people for primary group relationships may be met
increasingly in and by the church and its organizations,
This may indeed 9e a core fTunction of the contemporary
American church, /8

77yilliam H, vhyte Jr,, "Individualism in Suburbia,”
Confluence, Vol. 3, No. 3 (Sept, 1954), p, 328, (Information
based on personal interview with minister),

7BDav-Ld 0, Moberg, The Church as a Sociael Institution,
pp. 133-134, (There is an empirical basis for this state=-
ment in David O, Moberg, "Die Sakularisierung und das
Wachstrum der Kerchen in der Vereinigten Staaten," Kolner

Zeitschrift fur Soziologie und Sozialpsychologie, 10, no. 3
(1958), pp. 430-438,)
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This gregarious appeal is not new. It appears in the New
Testament, in Jesﬁs' teachihg79 as well as in Pauiine
li.terature.80 A major function of the twentieth century
church provides society and individuals in this koinonia or

fellowship.

Concluding Word About Social Functions

This brief discussion convered only the major social
functions of the éhurch. Many other functions such as the -
church acting as a social stabilizer; an agent of social
reform; a welfare institution; a philanthropic institution;
or a psychotherapeutic institution have been suggested by
scholars, but the author feels the major functions discussed
to be most pertinent to the stated problem,

In viewing the important functions of church stru-
cture ang action in American society several points of major
significance are recognized:

1) The church contributes to the unity and maintenance
of society, By imparting and affirming social norms and

values of the larger society, it contributes to soclal
stability and solidarity.

2) The functions the church performs in and for
American society have been changing, Change is evident
particularly in the shift toward increased emphasis on
public social welfare and greater stress on the social
well-being of people, instead of exclusive attention to
individual salvation,

793ee Matthew 18:19-20,

80see Romans 12:3-8; 1 Corinthians 12; and Ephesians
2:11-22,
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3) The functions of the church are intricately inter-
twined with other major institutions, ., . In general
the church supports and reinforces the functions of
other basic institutions,

4) .There are wide variations in the functional conse-
quences of specific churches and denominations,

How Significant are Soclal Functions

to the Church?

The proposition asks whether the church (as a macro=
gocial institution) considers the social functions discussed
to be a significant feature of its task in America,

The validity of the proposition has been alluded to
several times in the preceding discussion, The importance
of the major social functions, whether manifest (social
solidarity) or latent (status-giving) cannot be overlooked
by those intimately connected with the church of the future,

It should also be pocinted out that there is a
correlation between the importance of social functions in
the church and the over-all value system of the American
people, This echoes Herberz's American way of life as
being the operative falth of the American people. "To join
many middle class churches is not sharply different from

joining Kiwanis, 82 Furthermore, as Pierre Berton says,

8lpavid o, Moberg, The Church as a Social Institution,
pp. 156-157,

- 823 Milton Yinger, Religion, Society and the
Individual, p. 280,
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In the most crucial issues of life, friendship and lave,
marriage and home, death and burial the Christian obeys
submissively the dictates of American culture and public
opinion rather than the claims of the Christian gospel., . .
‘foday, tihe doctrinal meaning of joining a particular
church is far less importang,in the decigion than the
social or business meeting, 3

Feter Berger discusses this particular subject under the
subtitle “cultural R.eli.gion.“s4 Of his observations, one
seems most relevant,
Today, the supernatural has receded into a remote
hinterland of consciousness, mainly to break forth in
moments of personal crisis, while the this-worldly
ethic has remained with a vengeance. . . The concern
is not man's relationship with the divinity, but his
relations with others and perhaps with himself,85
Finally, W, Sewart Salisbury notes in a summary of
a study that the typically religlously identified personality
represents a high degree of secularization, In other woxds,
it is easier to pass as a religiously identified person
today than it was a century ago when a more sacred pattern of
conduct very definitely marked the church member off from the
unchurched, He says further of his investigation,
The data support the hvpothesis that: Secular Values are

Taking Precedence Over 3acred Values Among the Adherents
of the Major American Faiths, Increased identification

83pjerre Berton, The Comfortable Pew (Philadelphia:
J. B, Lippincott Company, 1l s Ds .

84poter Berger, The Noise of Solemn Assemblies,
pp. 39-57,

831bid,, p. 42.
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with formal religion is explainable not so much that the
American people are becoming more religious as tggt
religion is becoming more like American culture,
That the social functions of the church are a sigﬁi-
ficant part of the total task of the church seems to be a
valid statement, Furthermore, the role of religion (or
dealing with ultimate matters) in the church seems to be

giving wary to the role of secularism (dealing with non-

ultimate matters) as the major concern of the church,

Sﬁw. Seward Salisbury, "Religion and Secularization,
Social Forces, Vol, 36, No. 3 (March 1958), p. 204, (Sample
tested was composed of 1675 undergraduate students--100 to
200 from ten different Teachers Colleges, integral units
within the State University of New York. Information was
secured by the use of a questionnaire that called for both
subjective and objective responses, Questionnaires were
made out anonymously with the respondent asked to indicate
religious preference even if it was no preference, Subjects
were drawn from all geographic and demographic areas of New
York, Their respective families of orientation represented
a cross section of all categories of gainfully employed,

The hypothesis was tested by measuring the degrees to
which selected sacred values (family authority patterns,
attitudes toward family size, and religion as a life value)
were sufficiently internalized amonz the experimental sub-
jects as to result in behavior cousistent with the sacred
value involwved, )




CHAPTER IV
THE CHURCH AND SOCIAL AGTIVITLES

Social activities are a dominant part of the task of
today's micro-institutional church, From this approach
"church" is used to designate specific or concrete religlous
bodies, especially local churches, Sociologists have
written about ways the local church may be viewed87 (such as
a legal corporation, a communal group, a series of statis-
tical categories, of adherents, etc,) and the major parts of
the local '"body" which can be described, (such as recipro-
cating attitudes, utilitarian culture traits, symbolic

)88 but our

culture traits, and code of specifications
objective of designation is accomplished without detaliling
these matters,

Social activities are closely related to the pre-
viously discussed social function of provision of social

fellowship.

87gee Joseph H, Fichter, Soclal Relations in the
Urban Parrish (Chicago: University of Chicago Press, 1954),
Pp. 181=194,

88See F, Stuart Chapin, Contemporary American Insti-
tutions: A Sociological Analysis (New York: Harper and
Brothers, rublishers, 1935), pp, 13-16 and pp. 358-360 for
complete discussion of these aspects of the local church.

57
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Fostering of sociability is one of the phenomena of
American church life, American visitors to ‘lurope are
quite mindful of the absence of kitchens and felloweciiii
rooms in Zuropean church, Fellowship and group lifoe,
even to bowling alleys and handlcraft departments axz
a reflection of American interest in social life,8Y

Father Joseph Fichtexr says
That when people do things together which they think
are worlkk doing they tend to be drawvm together, The
interacting influence of cooperative functions seems
tc increase the group appreciation of VS%UGS’ and this
again leads to progressive interaction,

Social activities are important, How prominent are they?

Prominence of Social Activ;tiesgl

One need not look too deep into specific investi-
gations of local churches to find the evident answer, The
development of the so-called institutional church during the
present century has within its framework been confronted
with competition with other community agencies for attention,
with new interests, with constituents havihg more free time
and leisure, and with the necessity of competing with other
churches, Because of these factors there has been a tendency
for the modern town and city churches to develop and conduct
a considerable number of service programs and projects and

also to develop the physical facilities and sometimes provide

891ctor Obenhaus, The Church and Faith in Mid-America
(Philadelphia: The Westminister Press, 1963), p. 64,

goJoseph H, Fichter, "Conceptualizations of the Urban
Parrish," Social Forces, Vol, 31 (Oct, 1952), p. 45,

91See quote on pp. 11- by Langdon Gilkey for a
beginning point regarding such prominence,
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specialized personnel to conduct these programs, !Most of
this resolves itself into an additional and extended npn-
religious "busyness," Among the services provided ars

Various kinds of recreational and entertainment activi-
ties, sometimes for all ages, such as basketball, base-
ball, billiards, pool, bowling, card games, suppers,
dinners, parties, dramatics clubs, dancing clubs,
senior citizens clubs, photography c¢lubs, and movies,
Many of theése recreational services, in addition to
being a means of retaining and developing a hold on
members of all ages, by jroviding recreation under

safe supervision and ausvices, are creating a defense
against the more gross, commercialized forms of recrea-
tion, Hany of the institutionalized churches also have
Wolf Packs, Brownies, and Boy and (Giirl Scout troops,
and conduct summer camps. A recent ‘most', coming with
the burgeoning of the birth rate, has been the installa-
tion of nursery schools and kindergarten facilities,
particularly for the Sunday care of the young, while
their parents attend to other church activigias. Some
provide facilities for adult education, ., .

One investigator, Max Kapian, even provides a case study

of specific ways churches use leisure activities; sometimes

to further their own particular Views.93
No section of modern urbia is left untouched by the

wave of activities, City church members frequently judge

the success of a church by the activities that are offered to

them,

92J. O. Hertzler, American Social Institutions:

A Sociological Analysis (Boston: Allyn and Bacon, 1961),
p. 500,

233ee Max Kaplan, Leisure in America: A Social
Inquiry (Mew York: Wiley, 1960), pp. L38~-160,
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City people like the word VYactivity', The word 'pro-
gram' connotes purpose, but activity is a delightfully
neutral term that may signify nothing except sound snuc
fury. . . When I was fresh out of seminary 1 began
serving a city church with rnwenty-eight organizations
and -a parish house with more astivity than Barnum and
Bailey's spectacle, All members were kept fully
occupied in a round of activity that boasted food,
faith, fun, fellowship, education, service, crafts,
motion piectures, and a choice of athletics that included
bowling, basketball, baseball, handball, and yachting, 9%

This is only illustrative of the general tone concerning

activities.gs

.Even the Negro church, which has traditionally been
considered among the "most religious," is involved in the

activity scramble,

The church has been, and continues to be, the outstand=
ing social institution in the Negro community, It

has a far wider function than to bring spiritual inspie
ration to its communicants, Among rural Negroes the
church is still the only institution which provides an
effective organization of the group, an approved and
tolerated place for social activities, a forum for
expression on many issues, an outlet for emotional
repressions, and a plan for social living. It is a 96
complex institution meeting a wide variety of needs,

9%gtafford, et al, "Church and City," Relision in
Life, Vol., 24, No, & (Autumn 1955), p. 513,

95TW0 more examples of the preponderance of activi-
ties may be found in G, Paul Musselman, The Church on the
Urban Frontier, (Greenwich, Connecticue: Seabury Press,
1 s PPe -53 and Gibson Winter, The Suburban Captivity of
the Churches (New York: (Macmillan Paperbacks =Zdition), The
lMacmillan Company, 1962), pp. 96-109,

96Gunnar Myrdal, An American Dilemma: The Negro
Problem and lModern Democracy (ilew York: Harper and Brothers
Publishers, 1944), p, 386/,
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The Negro church was, from the beginning, the local centef
for community life. It is much morxe than a place of worship.

It is a social center, it is a club, it is an arena for
the exercise of one's capabilities and powers, a world
in which one may achieve self-realization and preferment,
Of course, a church means something of the same sort

to all groups; but with the Negro all those attributes
are magnified because of the fact that they are so
curtailed for him in the world at large. « . . Aside
from any spliritual benefits derived, going to chuxch
means being dressed in one's best clothes, forgetting
for the time about work, having the chance to acquit
oneself with credit before one's fellows, and having
the opportunity of meeting, talking and laughing with
friends and of casting an appraising and approving eye
upon the opposite sex, Going to church is an outlet
for the Negro's religlous emotions; but not the least
reason why he is willing to support so many churches is
that they furnish so many agreeable activities and so
much real enjoyment, He is willing to support them
because he has not yet, and will not have until there
is far greater economic and intellectual development
and social organiz?tion, any other agencies that can
£ill their place.9

Function and Significance

of Social Activities

Some religious groups have cdndemned recreational
behavior as a form of idleness or some other form of sin,
These groups are decisively in the minority. Those who

defend the activities naturally must justify them in the

%7 Gunnar Myrdal, An American Dilemma: The Negro
Problem and Modern Democracy, P. .
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context of religiosity, Regardless of whether the activity
is an old fashioned "“fellowship suppef” or a well'organized,
professionally led recreational evening at the church, those
who participate must logically believe church activities are
at least indirectly related to religious aims, In America
these aims center upon facilitating individual religious
experience, even if only indirectly by drawing persons into
social institutions and groups through which they later will
receive religious assistance, Church activities have many
social, recreational, esthetic, economic, ethical, educational,
and political functions; they contribute to the maintenance
of wvalues and practices necessary for effective action in
these 'secular' areas of social life,

Aﬁ@investigation of historic trends conveys the
impression that social and recreational functions have
expanded in church as emphasis upon prayer meetings, worship
services, and other "spiritual" aspects of their ministry
has declined, Moberg answers this cry of increaséd "seculari-
zation' by saying most critics fail to recognize that prayer
meetings, etc, and other displaced "sacred" activities
included distinctly recreational functions which sociologi-
cally were not greatly different from those of the ladies!

quilting party.

Formal recognition of recreational elements in the
church program changes only the outward appearance,
Social functions may be performed in a different pattern
of social interaction, but the consequences of the new
pattern for individuals, society, and the church itself
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are similar to those of old, Pressures resulting
from basic social changes have increased the formality
of many actiggties and modified institutional patterns
of behavior,

'The American church is perhaps relatively less
important as a recreational agency than a century ago
because so many specialized organizations have sprung up to
meet recreational needs, Zven with this being true, the
local church still has not forgotten its duty to compete
with these agencies, if it is to cling to its members, The
pastor whose sermons are not interesting can get by if his
church programs are ''stimulating" and meet the "fellowship"
needs of the individuals, The church that does not provide
such activity in modern America may find itself losing
members, It may be difficult to draw a line between the
recreational and the non-recreational in the church pro-
gram, but it cannot be denied that recreational consequences
are an intimate result of most church activities and the
degree of such activities often is an important aspect in an
individual's decision to become a member of a particular
congregation,

In 1942 Harry &, Barnes said,

Religion, having no direct competence in the matter

of determining the nature of moral and immoral conduct
in the light of modern secularism, obviously cannot

98pavid o, Moberg, The Church as a Social Institution,
p. 167,
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apply its decisions in this field to the realm of
recreation, Recreation, like morality, with which it
has been so closely associated in the past, is a field
for the secular expert and must be handed over to
biologists, medical experts, psychologists, social
scientists and esthetes, Religion, at most, could
scarcely go further than to proclaim the general desira-
bility of healthy and adequate exercise and tnggexhibi-
tion of a proper spirit of good sportsmanship,
H, Paul Douglas and Zdmund deS, Brunner said in their classic
of 1935 that "Public worship is accepted without question as
a central and invariable activity of the local church and
its conduct has chief place in the minister's work."loo These
men discuss other activities connected with this central
task, such as preaching, evangelism, and minor devotional
services, Very little attention is given to the importance
of social activities, In light of these statements, which
partially reflect the position of the church just a short
quarter century ago, the position of social activities in
today's church is highly changed., A great deal of change
seems to have taken place in regard to deemed importance and

value of activities in a relatively short time lapse,

Whether this be good or bad is a question for each interpreter,

99Harry Elmer Barnes, Soclal Institutions (llew York:
Prentice-Hall, Ine., 1942), pp. /04=105,

100H. Paul Douglas and “dmund DeS. Brunner, The
Protestant Church as a Social Institution ([lew York' ~ Pub=
lished for the Lnstitute of Social and Religions Research
by Harper and Brothers, 1935), p. 147,




Are Social Activities Really Religious?

In the strictest sense of the word religious, the
answer to the above question is immediately negative, How can
a church volleyball game directly be a matter of ultimate
concern? Religious relevancy (from the operational point
of view that religion deals with ultimate questions) is
apparently completely separate from these activities,

We must go further into the question, Of particular
interest is the suburban church, which will be the predomi-
nant church of the future, It has been critically appraised

by Gibson Winter in his The Suburban Captivit& of the

Churches, Among his many fruitful observations are the facts
that the suburban congregation is first of all a homogeneous
peer group and only secondarily a fellowship of believing
and worshipping people and along with this, the churches in
suburbia have adopted their own wversion of the suburban

life style-=the organization church, This developed out of
an attempt to preserve a community of religious identity
despite residential mobility, by providing organizational
éctivities without number and by emphasizing pastoral rela-
tionships, Winter believes the organizational churxch is
really a substitute form of community, for organizational
activity has the effect of creating a network of social
relationships which simply ignores the social fabric of

the larger community, In this connection Winter sees many

problems arising--one of which is relevant to this paper.

65
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He asks the question of whether the feverish organization
activity and the network of relationships it creates have
any religious significance, |

Others express the same wonderment.lOl Father Andrew
Greeley, a suburban Catholic pastor, expresses his version
of the captivity of the church to suburban culture in
pointing out that suburbanites have a tendency to regard
the church as a glorified day nursery, and to evaluate their
parishes according to whether there is "nothing going on' or
g never ending bustle of activities."lgz

The growfﬁ"of the M"institutionalized" church is just
one of the reflections of a changing enviromment, but it 1is
one of the most'important trends to view, As urban churches
and constituaﬁts are confronted with more leisure, new
interests, problems peculiar to urban society (rapid
mobility, etc.,) and a vigorous secular competition for the

time and enthusiasm of the population, they will face the

10lgge Oliver R, Whitley, Religious Behavior: Where
Sociology and Religion lMeet (Englewood Cliffs, hew Jersey:
Frentice-iall, Inc,, 1964), pp. 91-96; Albert 1, Gordon,
Jews in Suburbia (Beacon Hill, Boston: Beacon Press, 1959);
and Andrew Greeley, The Church and the Suburbs (New York:

Sheed and Ward, 19597,

lozParaphrased from Andrew Greeley, The Church and
the Suburbs, p. 69, -
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dilemma <f continual extension of activitiezs and the danger
of losing all rellgious aspects or reduction of sﬁch acvivi-
ties and the danger of losing members, The ways in whick
religious crganizations, in various ways and in different
degrees have responded to changes in the American environ-
ment, are best summarized in the words of H. W, Schneider,
Noteworthy are better educated clergymon, mors secular
content in sermons, very secularized evening 'services!
(practically entertainments) theatrical effects, reviews
of current fiction, discussion of secular public problems,
vaguely 'religious'! educatiocr in place of 'Bible schools!,
and a broader religious press, ., . religion itself has
accepted the ways of modern life, That is to say,
much of what in 1900 would have been racognized as
'worldliness' is now embodied in the conventional forms
and habits of '"liberal' religion, And I am not now
speaking of theological modernism, I msan that even
apart from profound change of doctrine or faith, there
has been an accomodation in religious conduct and
activities to the forces and invention of secular life
to such a degree that the practical mggning and influence
of religion has been revolutionized, !

In regard to the validity of the proposition which
has been the developed subject of this brief chapter the
following is evident: There is little doubt about the
prominence of social activities in the modern local church,
These activities are correctly called "secular" because
they deal with questions and needs of non-ultimate concern,
The degree of the predominance of these activities may be
an index of social change as one views the church as turning

from traditional "religious" activities to modern fsecular!

103y, w, Schneider, Relision in Twentieth Century
America (Cambridge, iMassachusetts: Harvard University
Press, 1952), p. 15. '
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concerns, Secularism has indeed invaded the church, and at

the same time it is, perhaps, forcing religion out.



CONCLUSION

Secularism has made a significant impact on tha
church as a social institution, Our basic assumption,
which concerned itself with secularlism taking precedence
over religion in the church has been examined, A review
of research has indicated the tremendous values placed on
both social functions and social activities, and in fact,
has also indicated, in many instances, the precedence of
such functions énd activities over any religious value of
the church, This is not to say that social functions and
activities are not involved with the religious aspect of
the church, because there are indirect relationships; but
rather that matters of non-ultimate concern are of greater
importance than matters of ultimate concern in urbanized,
industrialized and secularized America,

In American society, which is paradoxically secular
and religious, the church is in a state of constant flux,
The changing ecological structure of American living has a
definite impact on the modification of the organization
and practice of religion in the United States, The church
as a macro-social institution is outwardly performing
more social functions than ever before. The chief social
function, that of integration, receives the blessing of

both political and religious leaders, Acting as an agent
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of social control, the church is particularly effective

in the life of a believer committed to religious faith by
active membership and participation, but also extends

itselfi beyond these belie§ers through indirect effect and
influence on the lives of everyone in society, As an

agent of socialization the‘church assists the individual

to adjust to this society and to be happy in the process,
Even though the function of status giving may or may not
receive the sanction of religious leaders, the church acting:
in this capacity becomes a reference group for its members,
which is important to achievement and interaction in the
larger societal structures, The other main social function,
provision of social fellowship, gives opportunity on as
many occasions as possible, for the demands of people for
primary group relationships to be met, The role of religion
in the churxch is gradually decreasing, A "this-worldly"
ethic is becoming the dominant theme, The main concern of
the church as a macro-social institution is no longer man's
relationship with the divinity, but his relationship with
others,

As a micro-social institution, the church only
echoes the theme of larger body, Non-religious busyness,
ranging from billiards to yachting, occupy much more time
than any session pertaining to ultimate concern, Soclal
activities are accepted as a basic provision of the locel

church, A minister can have a successful church if his
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programs are stimulating enough to meet the fellowship
needs of the individual members, These activitiés may
appropriately be labeled 'secular," and they may well be
replacing "religious" concerns as the emphasis of the
local church,

The information recorded in this paper has important
sociological significance, The attitude of church members
toward the church as a social institution reflects the
whole background and makeup of a people. The values cherished
by the bulk of American people are secular; thus, the
secular value ofﬁéﬁe church becomes more important than any
religious value, The church also reflects the general
structure of thé social system, It constantly is relying
vpon human experience for organizational guidelines and
appropriates useful ideas and methods from other departments
of life, At this point social change is involved, Since
the church functions as a man-made agency it is continually
peing remade by man. A rapidly changing world constantly B
challenges the church to overcome its traditional "tardiness"
in its adjustment to social change, 7Those who believe the
modern church must participate in secular functions and
activities to keep lts relevance, alsco believe the church
must coincide its functions with the values of the age, and
ask it not to be so slow in doing it,

A final word needs to be spoken from the concern of

a religionist and sociologist, If the church continues
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to act predominantly as a social institution, that is,
primarily performing social functions-and providiﬁg social
activities; and proceeds in its present direction in allcwe
ing a secular attitude or mood to envelop‘it, the ultimate
end could be complete rejection of any religious dimension.
The sacred value of the church, and its dealings with ulti-
mate questions such as meaning and purpose of life, etc,,
could diminish entirely. The idea is not ridiculous and the
religionist must determine the propriety of such directions

and act accordingly.
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In establishing a context for the particular problem
of investigation it is first deteprmined that America is
a secular as wall as weliglous culture, Certain character-
istics of the secularity and religion of the United States,
particularly in urban life, are articulated and placed
in positions of interaction, This provides the setting
for further investigation,

A basic assumption; namely, that as a society is
dominated by industrialization, urbanization, -and seculari-
zation, secularism and secular values will take precedence
aver religion and religious values as the dominant theme
of the church as a social institution; provides the foun-
dation fiom which two propositions are drawn,

The first proposition is designed to explore the
church as a macro social institution, Specifically, it
states that social functions of the church (macro-institu-
tional), many of which are latent, represent a significant
part of those functions performed by the church, The
major social functions of the church are: promotion of
social solidarity, the church acting as an agent of social
control, an agent of socialization, an agent with status-

giving capabilities, and prrovision of social fellowship,



There is a correlation betweesn the importance of these
major social functions and the overzll value systeﬁ of

the American people, The significance of these social
functions and their comnection with the values of Ameri-
cans point out, at least partially, the changing naturz of
the church--from being primarily a sccial institution with
religlous emphasis to being a social institution with
secular emphasis,

The second proposition probes the micro-institutional
or local church, Specifically, it states that social
activities are a dominant part of the task of today's
church, The local church offers many social activities
wh;gh provide social fellowship for its coastituents, The

ativities occupy 4 dominant part of the total church

£y

program, and are justified on the grounds that such acil-

vity is merely a means to a religicus end and not ends

in themsalves, The place of such activity has changec
quite rapidly in the minds of some observers and we must
ask: Are these soclal activities really religious or are
they secular? It is quite zvident that the activities are
rapidly becoming the predominant part. of the local church's
task, and their nature is seculew,
The basic assumption holdg tiue wvhen stated in

context of the two examined propositions, The information

in this report is sociologically significant because the



church reflects the whole background and makeup of a
people; the level of the social structure; and the attitude
toward social change, These findings allow the reader to
better envision his society, see clearly its direction,

and relaté himself to it,



